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Das reliqiofe Leben der Rirdye. 
Von Prof. D. Yvon. 

Si unfern Tagen, drangt fich in chrijtlicden Nreijen wnillfiir- 
Tid die Cmpfindung upd Cinficht in den Vordergrund, dap die Kirche 
aut eine YXeubelebung des Glaubens im Volfe dringen mup. Sn 
Diejer Hinjicht leben wir ficherlich in ciner Beit geringer Dinge. Das 
Glaubensleben wird jelbjt im den’ Gemeindefretfen tmmer oberflad- 
ficher und weniger jpiirbar und wird nach und nach feinen Ginfliy} 
auf das perjonlide Leben verlieren. Das Galg will dunme werden. 
So jteht eS in Gemeindefreijen. Rein Winder, dap ibe Cinflij auf 
Die breiten Wialjen des Bolfes ganz au fehwinden jehcint. Dieje brei- 
fer Wiajien des Bolfes find femnestweqs durch) die furchtbaren Nrieqs- 
jabre 3u Gott getricben worden, tm Gegenterl, fic ftebem ihn jerner 
als je, find ttejer binabgejunten in Weltfudt und Gottenttremding. 

Man founte in den Zeiten, alS unjer Land i den Krieg cintrat, 
und die junge Vlann{echatt 3 den Waffen gerife wurde, in faft allen 
firdliden Blattern iiber dic jchone, groRe Gelegenbheit der Nirde Le- 
jen, die fie bet der Befehrung diefer Willionen junger Leute gar cement 
verinnerlidten Glaubensleben haben miirde. Dieje Vertmerlicdiung 
mag bet cingelnen wohl ftattgefunden haben, aber dic Regel war es 
jicherlich nidt.. Das zeigt die Erfahrung jo vieler Pajtorem mit den 
pigen Manner aus ihrer Gemeinde, die gliicflic) von dem iiber- 
Feetjhen Kricgsfhauplag guritcé qefehrt find. So viel als moglic 
haben wobl dic meijten Geeljorger. fic) bemitht, ibre Goldaten in le- 
bendiger Verbindung mit ihrer Gemeinde gu erhalten. ber nach 
phrer Miicfehr fieht man dteje jungen Wanner nur gu felten in oer 
Rirde. Mieht naber gut Gott, ferner von thin find fie gefomunen. 

-- Rriegszciten find feine SeqenSzeiten, find eS nic qeiwejeit 11d 
waren 08 fiir fein’ ber Balfer, die fid an dem Weltfrieg beteiligt ha- 
fen. RriegSzciten find Zeiten de8 Geridts. Yn folden Beiten Lapt 
~ Gott die Bulfer fid) ausleben, fic) austoben. Go haben wir es in den 
{Whredliden Nabren de$ Weltfriegs gefunden. Cs war cine Qrieqs- 
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vfychoje, Die tmmer weitere Rreije in den allgemeinen Strudel ge- 
zogen bat. Die Kirdhe hat tatjadhlich verjagt, denn fie hat fich ti Deir 
Dienit ders Regierung gejtellt, anjtatt, wie die alten PBropheten 
SSsracls. ihre Stimmne 3unt BSubruf gu erbeben. Siir die Kirde war 
Diefe Beit cinefadhwere Verfudung, und fie hat dtefe fiderltch nicht in 
elfen Fallen bejtanden. Wnjtatt Bue 3u predigem hat man vielftacdh 
die ‘Bredigt des Haffes qehdrt. Die Baftoren wollten doch auch ihre 
patriotifehen Bflidten erfiillen. Da jah man Manner der Kriegs- 
pjodhofe gum Opfer fallen, von dene man das nie erwartet hatte, 
von denen man fagen mug: Gewogen und 3u leicht erfunden. Wn 
den Volgen-dieler Bfychoje franfen wir jet, und das fiiblen wir. 
Dies Gefiihl findet feinen Wusdruc in mancherlet firdhliden Bestre- 
bungen, die eine Art Reaftion darjtellen. Wit Gewalt jollen die 
Majjen wieder gewonnen werden. 

Wenn die Kirde wieder Cinflug auf da3 Volf gewinnen will, 
jo mus fie natiirlich die Wrbeit in threm eigenjten Nreije beginnen, 
in der chrijtlichen Gemeinde. Das Gemeindeleben hat jchwer gelitten, 
befonder$ dadurd, dak der Rirdenbefuch jtarf nachgelafjen hat. Wir 
finden allerdings in jeder Gemeinde noch einen Grundjtoc treuer 
Rirdhganger, die man fajt in jedem GotteSdienft fieht; aber wweite 
reife der Gemeinde fonmmen nur ganz unregelmabig zu den Gottes- 
Dienjten. Unter folden Umitanden lapt tich feine Viebe 3um Gottes- 
Haus und ferne Begeijterung fiir da8 Reich GotteS erwarten. Go 
lange aber diefe Buftande herrjden, bleiben fajt in allen Gemeinden 
weite Rreife fiir Gottes Wort unerreidhbar. Sn gewijjen amerifani- 
jehen Rirden fucht man jich durch fogenannte ,, Revivals” 3u,belfen. 
Durd moglichft ausqedehnte und auffallende Befanntmachung fudcht 
man die Majjen in die Rirden gu locken, wo dann eit ,,Cvangelijt” 
in ftarf vol€Stiimlicher Weife predigt und durd allerlet ,,geijtlide” 
Vunjt{tiie die Leute 3 beregen jucht, fidh der Gemeinde angufdlie- 
Ren und die Gottesdienjte regelinapig gu befuden. Cin nadhbalttger 
Criolg bleibt gemobhnlich aus, felbjt nach perjonlichen Unterredunger 


des Changelijten mit verneimtlich Erwecten. Yn unferer Stadt ijt. 


e8 porgefonimen, daZ nach einent ,Sunday Revival” im nahen 
Chicago der evangelifde Pajtor bon dem WagitationSfomitee aivet Na- 
men bon jungen Mannern aus jeinem reife 3ugefandt erbielt, die 
ihren Wnfehluky an feine Gemeinde in Musfieht qeftellt Hatten, id 
deren er fich jeelforgerlic) annehmen follte. Beide waren fdon feit 
ihrer frithejten Bugend regelmapige Rirdhenbefuder und jromme 
iunge Manner, die nicht erft gewwonnen 3u werden brauchten. Wo 
das nicht der Hall ift, wo wirklid) Sernftehende angeregt werden dutd} 
em ,, Kevdival,” da ijt e8 in tweitaus den meijten Fallen nur eine vor- 
iibergehende Gefiihlsjade ohne nadhaltigen Erfolg. 

Wenn wir unfere Gemeindeglieder und ihre Familien wieder 
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gum regelinapigen Rirdenbefud) ergichen wollen, dann miiffen wir 
in geduldiger Urbeit auf das Herz und auf da3 Gewwifjen einguwirfen 
fuden. Nirdengeben mup eine liebe Gewobhnbeit, ettvas Unentbehr- 
lides twerden. Die Erziehung mufk im Hauje anfangen. Man hat 
jich Der Rirde entwdhnt; fie 3u meiden, ijt zur Gewohnbeit geworden. 
Das Gottesiwort ijt zum gqropten Teil aus dem Familienfreis ver- 
jGiwunden. Der Hausaltar feblt, und die Sugend wadft unter dem 
Gindrud auf, dak Vibellejfen, Beten und jeglidhe Wndachtsiibung in 
die Kirde und Sonntagjdhule gehirt. Sm Gaufe braucht nian fic 
nidt damit abjugeben. Der Gejdmacé an geijtliden Dingen nimmt 
jHnell ab, in die Rirde geht man nur nod jelten. Man macht fic 
fein Gewijjen mehr daraus, wenn man auch die Gottesdienfte ver- 
‘aumt.. Wenn man eine jolde iible Gewohnbheit angenominen bat 
dann mup fie durd eine gute Gewohnheit erfekt werden. Das Rir- 
Gengehen mu zur Gewohnbeit werden und zur Gerwifjensjadhe, und 
das um fo mehr, al8 fic) Einfliijfe geltend machen, die tm Gegenfak 
au fritheren 3eiten petbeliet die Leute bom Befiuch der Gottesdienjte 
fern 3u balten. 

3u diejen Cinfliijjen redhnen wir in erjter Linie die Wandel- 
bilder-Cheater, die , Movies.” Direft hindern fie allerdings nur vont 
Bejuch der Whendgottesdienjte, aber wenn man den meift fenfatio- 
neflen Charafter er Vorfiihrungen in Betracht zieht, muk man un- 
milffiiriich 3u dem Schlug fommen, dah der habituelle Befuch oer 
Wandelbilder verflachend und unendlich zerjtreuend auf die Gemiiter 
eimmirfen muB, fo dah fie feinen Gejdmacdk mehr an Gottes Wort 
finden fonnen. Die Befchaftiqung mit geijtliden Dingen ift Lang- 
weiltg. Wan amiijiert jich in den ,Wtovie’” biel beffer; dabher wer- 
den fie gut befucht. Ganzge Familien gehen dorthin in der Woche 
sivei-, dreimal, bezahlen gern da Cintrittsgeld, laffen ftch’s gefallen, 
oft eine Stunde und [anger an den Tiiren gi ftehen, bi8 e8 Blak gibt. 
Da hat man dod etivas.” 8 ijt auger Frage, daf} der moralifde 
Ginfluk diefer Theater auf da% religidfe Gefiihl nur nadtetliq wir- 
fen fann, ganz abgejehen von der Saat de8 Hales, die befonders in 
den lesten Sahren in unferm Lande durd) diefe Vorjtellungen ausge- 
ftreut toorden ijt. 

Mirch das Wutomobil hat feinen Teil dazu beigetragen, die Rirdhe 
3u entlecren. Ym Sonntag werden, befonders in der fchdnen Yabh- 
re8zcit, ausgedehnte Nusfliige gemacht. Man fabrt an der Kirde vor- 
bet; ,,jte lauft nicht fort.” Man firhlt e8 nidt, dafy dem Herzen et- 
was feblt, wenn man am Tage de3 GSerrn nicht mit der ®emeinde an- 
aebetet hat. Man getwshnt fic daran, ohne die Rirde fertig 3u Wwer- 
den. . Wud) frither war da$ ja der Fall. SonntagSerfurfionen und 
andere Gerqniiqungen haben die Maffen der Kirche entwobhnt, Tange 
che 08 Movies” und ,Autos”“.gegeben hat, aber die reife der RQir- 
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henentfremdung werden immer grofer, und die Gleichgiltigtett ge- 
gen Gott und fein Wort wait mit jeder Gelegenbeit, die der Ver- 
qiiqungsjucht qeboten wird. Was ein Segen jen fonnte, wird gum 
luc. 

Wie follentvir den Majjfen der Chriften den Weg gur Kirde 
“yweijen und fieamter den Gdall de WorteS Gottes zuriicffiihren? 
Man rat zu dtejem ind jenem. De einen fordern: Viacht Wottes- 
‘Dienft und Bredigt intereffanter. Shr predigt gu viel Sue und Glau- 
ben, 31 viel SenfeitS. Bredigt aus dem Leben und fiir das Leben. 
Wroke ind fletne Brediger haber da8 verjucht, haben Genjations- 
bajcheret in den Dienjt der guten Gache gu jteller verfudt. Die Rir- 
chen waren cin- oder ziermal qut befekt mit neugierigen Mtaffen; 
nachher waren fie Teerer al8 vorher. Mit der Weltprediqt fann man 
feine Menfchen fangen. Wir find fiir eine lebendige, lebenStarme 
PBrediqt; aber fie muh thren Snbalt aus Gottes Wort fehspfen und 
die Gedanfer und Wbfidten Gottes, die Bibelwahrheit verfiindiqen, 
Wo das nicht aejchieht, ijt jie cin imnerer sspgitethte und rwirtt de- 
Ttruttio anjtatt fonjtruftiv. 

Midere raten: Mehmt die Mtittel, die die Welt qebraucht, in der 
Dienft der Vircdhe. Griindet Vereine, 3eiqt Bilder, bietet befoners der 
Nugend alferlet gute Unterhaltfiing, RNongerte, qelegentlid adh 
Vanfette, sieht fie aur Tatiqfett, zur Selbjibetatiqung heran. Das 
apt fich Horen, 110 twern der Seelforger ftet$ diefe Betatiqunaen m0- 
ter Rontrolle halt, vor MuSartung ind bojen Musiwitdhfen fdhitken 
fann, modgen fie viel 3um Wifbai der Gemeinde beitragen. MWber, 
aber! Wie mandher Geelforqer feiutst iiber die vielen Banfette in 
Jeinen Bereinen! Heute der Sugendverein, morgen die Vibelflajfe; 
damm will der Chor fetern, dann der Brauenverein wu. f. w. Wn all 
diefer Witfreqiunig wird da$ Cine, was not ijt, iiberfehen 1nd bergejjen. 
Mieht inmmer, nicht itberall tit e8 fo, aber oft, ja letder metjtens. Ge- 
ben die Mitalteder jolcher Vereiniqunaen lieber gur WVirde, tind tie 
empfinalicer fiir Gottes Wort, anqereqt durch ihre Suqehsriqkeit. 
aunt Beret? ; 

Wie fithren wir unjere Gemeindeqlieder wieder in die ire, 
gewobnen fie an reqelmagigen Befud der Gottesdienft ? 

Mia will es fdhemnen, dafy wit mur einen Weq dafiir haben, den 
Der freuen Seugenfhaft und einer geduldiqen, aber amermitdliden 
—~Srzichimgsmethode. Wenn ein Vongert geachen twird, dann fann id 
hinaehen oder fortbletben nad Beliebern. Bleibe teh fort, fo berleke 
ih Danuit Feine Bylicht, Hoehftens verfaqe ich mir unter UWmitinden 
eimen Minftaenuk. Wider fteht e8, wenn id 3 einer Gemeinde 
qehore. Die Quaehodriakeit aur Gemeinde faliekt suqleidh die BFlicht 
cin, Dak ich die Gottesdtenfte diefer Gemende befude. C8 ijt vor 
Mott nicht qletdhaintiq, ob ich fie befudhe oder forthleibe. C8 tft meine 
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Pylicht, mit der Gemeinde angubeten, eine Blict, die ich alS folde 
anerfenne durch) meinen Anfehlupy an die Gemeinde. Wir laden die 
Gemeinde 3u den GotteSdienjten ein, aber e$ will mir jdeinen, dafs 
die. Criladung, jo berslidy fie auch 3um Wusdruck fount, den einen 
PBunkt vermijjen lat, day die Gemeinde, jedes etzelne Glied derjfel- 
ben, verpflidtet ift gu fommten, und dah da8 Sernbletben cine PFlieht- 
verlebung bedeutet. Man wird mir cinwenden, dah der Befirch der 
Gottesdienfte freiwillig fein muff} und da8 Clement der Gefevlidjfeit 

ausgeldaltet jen jollte. Yd fann diefen Cinwand nidt anerfennen. 
Die Bugehsrigkeit 3nr Gemeinde ijt ein freiwilliqer Sdrtt, mit wel- 
chent ftch der betretjende jelbit bindet. Er ithernimmet fretiwilltg dte 
Brlicht, fich nach de Ordnungen der Gemeinde 31 richten und damit 
die Bilicht, die Gottesdienjte 31 befirchen. Wer fich einer Gemeinde 
anfdliekt, erfennt da8 Bediirfiis feiner Seele an, mit Gott in Ver- 
bindung gu treten und nach der Gemeinfchatt mit Gott aw jtreben. 
Dinrd Sernbleihen von den GotteSdienften fest er fich in Widerfpruch 
mit etner anerfannten Bfltcht, und durch die Geiwdohiuntg an reqel- 
makiqen Befuch der GotteSdien|te macht er die PiliGht zum Lebens- 


bediirinis. We regelmapiger ein Menfch lebt, defto qefunder tit er 


dem Letbe nach. Cin iunreqelmakiges Leben in Effen und Trinfer, 
Wrbeit 1nd Mirhe wirkt nadchteiliq auf den Porper 3uritc und ijt eine 
Siinde qegen imfere Gefindheit. Se reqelmakiqer wir Bott fuchen 
in unjerfer privaten 11d qemeinjamen Wnbetiing Gottes, defto nor- 
mater wird auch unjer ceijtlices Veber fein. Xe feltener ind wutreqel- 
makiaer wir da tint, defto nachteiliqer fiir unfer qeiftlides Leben. 


Darum halte ich cS fiir etne Biltcht deS Seelforqers, im Gottes- 


Dienst forwohl wie auch bet Rrivatbefpredingen den Mitaliederit der 
Scmtetnde tv aller Liebe und mit Taft den Rirchenbefich nicht bok 
engnentofehfent, fondert geradear alS cine Bflicht 31 fordern und 
ihnen au zetqen, dak BVernachlaiftqung dtefer Brlicht Sitnde tit bor 
Mottes Mirae und dem eigenen Gerwiffen. Wob!l wird man den Ein- 
wand 2a horen befommen: ,Rirchenqehen macht wicht felia.” Da- 
aeann fan nian die Fraae aufiwerfen: Micht i dte Kirche aqeben, 
madt denn da8 feliq? Und foll man denn qlauben, dah cin Menfhj 
‘elig toerden fam, wenn er in Gleichaiiltiqfcit und Verachtung der 
aottqeqebenen GSelegenheiten, Gottes Wort gi hdren, dennod gang 
aut felia merden fann? Wenn die Gemeindeqlieder reaclmaktq thr 
“Sotteshants befuden, find fie jedenfalls unter qutem Cinthik, ard 
went etnaclne dariunter find, die nnerlich noch in Weltfeliakeit dabin- 
feben. Xm Gottesharfe find fte jedenfallS fiir den Cintli de3 Wor- 
te8 erretchbar. Der Vajtor fann dani doch feher, fiir sve er predigt, 


md Dic ModaltehFert tt qeaeben, die Gergen au erreiden. Er vrediat | 


ficherlich arch mit ardkerer Begetiterung, tenn feine Rirdhe voll he- 
fort tit. al8 wenn ihn bet jedem GotteSdien{t ciniqe Dukend Teere Kir 
— denbanfe angahnen. 
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Cine Gewohnheit muk anergogen werden. Die Gemeindeglie- 
der, jung und alt, mitfjen eS immer wieder Horen: Ronmmt am Gonn- 
tag gum Gottesdienjt. Berfaumt ibr da8, dann tut ibr unredt, be- 
geht eine Siinde. Die Ronfirmanden miijjen e8 inmmer wieder horen, 
die GSonntagjdirler, die Gonntagichullebrer: Nommt in den Gottes- 
dient: Wegblerhen ijt unrecht. Wir miijjen unjere ebangelijdhen 
Chriften unter den regelmapigen Cinfluf de3 Wortes Gottes bringen. 
Mur durch fleipigen Kirdenbejud fann die Liebe zum Haute Gottes 
und 3u jeinem Worte erhalten und vertieft werden. Gagt e3 immer 
Wieder, felbjt auf die Gefabr hin, bei einigen Leuten Lacherlich 3u er- 
Fceinen. -Gebraudt die Methode des alteren Cato: “Ceterum cen- 
seo” u. f. w. Er vertrat eine nur vom Staat8interefje diftierte, an 
fich Durdaus ungeredjte und graujame Sade, und wenn er den Sdlug 
jeiner Reden iminer mit demfelben “Ceterum censeo” madjte, dann 
iwurden die Gelichter der Genatoren brett; aber gulegkt ijt er doh 
dDurdgedriungen, und Moms Rivalin wurde gerjtort. 

Wir agitieren fiir eine bejjere Gache, diirfen eS darum wobl 
risfieren, den Gemreinden die Pilicht des Bejuchs des Gotteshaujes 
immer twieder gu empfeblen. Wir diirfen e8 auch andeuten, dak es 
gar nicht darauf anfommt, ob der Baitor interefjant predigt oder nidt, 
ob uns feine Wrt anjpridt oder midt. Man gebt niet ins Gottes- 
Haus um des Bajtors willen, fondern um Gott gi denen und mit der 
Semetnde 3u ferern. Wan fan dabei von dem Gedanfen atisqeben, 
daB icon der gqemeijame Gefang cine Erbauung bederutet, und wenn 
cr rect qepfleat wird, ijt es fehon eime balbe Bredigt. Darunt fan 
nicht empbhatifcd qenug betont werden, dafs alle mitjingen. Se voller 
der Gefang, delto fehoOner und erbebender ijt eS fitr den eingelnen. 
Solde gemeinjaine Seier, an der jeder Befucher des Gotteshaujes 
tatigen Mnterl wuimmmt, wird Bediirfnts, fobald jte 3ur Gewobnbheit 
geworde it. 

Das Kirdhenagehen foll sur Gewohnbheit werden! Viele febher 
darin eine Gefabr fiir das qeijtlice Leben. Cine folche fann es ja 
auch merden. Die gum Bdfen qenciqte menfehlice Natur fann aud 
das Befte in Stit verwandeln, fann aus dem regelmakigen Nirdhen- 
geben ent Bylajter aut die Wide imnerer Gottentfremdung madden 
und jich in falfehe Sicherheit wieqen. Wber das itt dann die Sduld 
des etngelnen, wenn der Geiftliche tr der Verfiindiqung des Wortes 
cine deutlide Sprache redet. Die Sache ijt gut. Beffer, wir haben 
die Leute int Gotteshaus al$ reyelmapige Befucher, alS dah wir fie 
in den e'niclnen Haujern auffiucen und immer bitten miiijen: 
Mommt! 

8 critbrigt noch, nach diefen Wushibrungen ein furzes Wort 
an meine Briider im Mint git richten. Neder Brediger will lieber cine 
polle; als eine nur makiq gefitlte Rirche vor jich haben, wenn er das 
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Wort Gottes verfiindigt. Dari wird er and gern alles tim, was 
er fann um jeine Gemeinde gum regelmagigen Rirdenqehen 3lt Cre 
aleben. €r wird e3 daber auch nicht unterlajjen, mit Rei und Ge- 
bet fich auf feine Bredigt vorzubereiten. Wenn er da8 Wort ver- 
fiindigt, mujs der Sorer gleich den Eindruc qewinnen: Hier jpricht 
ein Mann, der feine bejte Rrajt auf feine Boticaft verwendet, der 
jetne Bredigqt durchdenft 1nd aus perjonlider Erfabring weils, wo- 
von er fpricdt. €8 mufs tmeres Leben durch feine Worte Flinger. 

Yod eit anderes ift notig. Der Prediger nuh priefterlich cin- 
freten fiir jetne Gemeinde und fiir die etngelnen Ghteder derjelben. 
Zreue Hlrbitte fiir feine Serde ijt die natiirlidhe Folge feiner qeijt- 
Tider Begiehingen 3 jeiner Gemeinde. Cine Gemeinde, die bon 
ihrem Seeljorger das Empfinden hat, dak er da8 Seil jeder der ihm 
anvertrauten Seeler in feinem Brivatqebet vor den Thron der Gnade 
bringt, qgewinnt Vertrauen und Liebe gu thm und twird ibn gern hs- 
rent, 11d was noch mehr ijt, fein Wort mit Sanftmut aufnehmen. 
Das Fefdhieht natiirlich nicht aut einmal, e8 mag lange dauern, bis 
er fie gemonnen hat, und er mag mancden gar nicht gewinnen fone - 
nen; aber et tut jeine Pflicht, tut fie mit gangem Herzen und innerer 
Hingabe, und darum fann er auch ergieherifd und hebend auf die Ge- 
tmeinde eintwirfen. Was gejammelt ift, fann er halten und dem gro- 
fen Hirten der Schafe immer naber fithren. ,,Man fucht nicht mehr 
an dem SHausbhalter, denn daR er treu erfunden merde.” 

Dieje Stellung de8 Seeljorqers 3u feinem Wmt und gu feiner 
Gemeinde macht es thm auch modaglich, wo e8 nodtig wird, gu tadeln 
und 3u riigen, ohne dab er dadurd) Schaden anrichtet, weil auch ein 
jharieS Worte immer die Liebe hindurdh blicfen lapt, Diefe Stellung 
beahrt ihn vor dem) Wnjtok, den fcehon mancher durd fein Privat- 
{eben in fetner Gemeinde gegeben bat. Cine leidhtfinnige, oberflach- 
fiche Muffaffing de8 Wintes hat fehon viel Unheil angeridtet. Ste 
wird nicht auffommen fonnen, wenn wir im lebendigen Verfehr mit 
unjerm Serrn ftehen und jtetS der Wiirde und Verantwortung un- 
Fer8 Wmtes eingedenk find. 

Sede Bett ftellt an den Diener deS Worts ihre befondere Wuf- 
gaben, und unfere Beit mabnt un8: Solt guriic, was fic) in der Welt 
perlieren will, und rujt die Menfden aus dew Berftreimagen des Le- 
hens und aus der Weltfeltaqfeit gu dem, der allein yahre Befriediqung 
qibt, 311 Chrifto. Last un3 in all der Unrajt der Gegenwart immer 
Hinweijen auf den rechten Schen8sive und da groke Lebens3iel. Der 
Serr wird fis aud tn unjern Tagen nicht unbezergt laffen. 
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Das Gebet in den verfdjiedenen Reliqionen der Welt. 
Yeferat von Pajt. G. Voegtling, verlefen auf der Yudiana-Diftriits-. 
fonfereng und auf Wunjdh derjelben verofjentlicdht. : 

SHriftus jprach int Tempel: Ment Haus ijt cin Bethaus fir alle- 
VRolfer. Sx gewijjem Sinn farnn man jagen: die ganze Erde tit etn 
Bethaus. Lbuimterbrocen ftetqt von der Erde gen Himmel der Weih- 
raud) des Webets. Wenn dte Sonne autgebht, fo treffer ibre Strah- 
fen 3uerjt die Sapanefen betend in thren Schinto- und Buddhateme. 
pelt, weiter iwejtlich erbellt fie die Baqgoden- und °Mhnenhaller Chinas, 
voll bon Betern; fie amjtrablt furg nachber die Brabmanen in Sudter 
fnicend vor thre Gogen; ainmleuchtet darauf in YXrabien die Wto- 
befcheint weiter norolich die unzahligen Dome und KNirchen Curopas; 
debt liber den YWUtlantifden Ogean, um bet uns tr Winerifa zahllote 
Qirdhen, Napveller und Tabernafel gu erleuchten. Sn Wojchee wd 


Mlojter, Tentvel und KNirchert, iiberall treffen ihre Strablen betende 
~Menfden. Cs gibt fein BVolf, fagt jon Bhrtard, ohne Religion und . 


ohne Gebet. Ucberall hebt der Mienjch betende Hande entpor 3u einer’ 
Gottheit,iiberall hofft er durch das Gebet etwas 3 befommen, das 
er ohne dad Gebet nicht befoinmt, iiberall qlaubt er at eitte iitticht- 
bare Macht, die tiber tht ijt and doch nicht fern von tht, uit der er 
reden far ind die jeine Gebete erhdrt. Wag er Sager, ijGer, Yo- 
ntade, Meferbaner fein, sivtlifiert oder wungtviltjiert, 11 der Wirjte yder 
in Stadten wohnend, er betet. 

Und auch 3 allen Beiten haben die Wenjchen qebetet. Br dew 
Gargen der alteften agquvptijden Vurmnien hat man Gebete gefunden,. 
und Gebete auf Tontafeln hat mart git tartfendeit auSgeqraben nr den 
Riinen bon Babylon und Minive. 

Von den alter Griechen und Romern fagt Dillinger: Das. 
gange Leben derjelben’ und alle Linge wurden tr Vesiehiung und 
Verbindiung qebracht mit den Gotterm, das stfentltche nie das Haus- 
fiche Leber war gang mit Gebet diurchiwoben. Sie beteter qeivdbhunlicy 
int furgen Sorntetn, denen fie eine magifee, awingende Rraft 31fchrte- 
ben. GSebetS3zeciten waren Gonnenaufgang, Sonnemimtergang, dic 
faglicen Mablseciten. Sie beteten mit lauter Stintme ind erhebener 
Harden, 111d nach dem Gebet warjen fie den Gotteri Mubhande git.” 
lato fagt: ,, Seder vernittitiqe Menich, ehe cr cin Werf bheqinnt, 
erfleht die Silfe der Getter.“ Cin fo gewijjenbafter Veter war artedp 
der berithmte Perifles, wie itberhaupt dte qottertiirdtiqen. Grieder 
arope Veter waren. Plutarch, in fener Lebensbejdhreihing berithin- 
fer Veamner, erivabnt fetren etngigqen, der nicht qebetet und deoptert 
hatte. Xenophon bei dent Mitefgug der 3ehntaujend betet und opfert 
vor jedem Tagqmarfd. 
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Wie grop die Gotteserfenntnis bet den Weijen der alten Beit 
oft twar, geigt uns das Gebet de3 Cleanthes, 860 B. C., und das des 
Seneca zur Zeit der Mpojtel. 

Das Gebet des Cleanthes lautet: 0 du groper Gott, dem man 
jo diele verjdhtedene Ianten gibt, und der in fenem Wefen doch mir 
€iner ijt wd dag der Unendlice und Cwige, o Supiter, du bit der 
Herr der Vatur, du regierft alles nach deinen Gejeben; dich bete ich 


an, denn du erlaubjt den Menfehen mit dir 3u reden. Wtles was’ 


exijttert, alles was lebt auj Erden, hat von dir fetnen Urjprung. Sh 
preije dic) und Hore nie auf dein Lob 3 fingen. Den Himmel itber 
uns, du Hajt ibm ausgebreitet, die Sterne oben und die Erde unter 
uns, die leitejt du till thre Bahn. Wes Gute im Hinmmel, aut Er- 
deit, im Weer Hajt du gejdaffen, nur da8 Boje nicht, das fommet aus 
Det Herzen der bofen Menfchen, und nur die Bosfen alletn jtoren die 
grope Sarmorie deiner Welt!“ : 

Das Gebet de8 Seneca lautet: Dich beten wir an, du Sespfer 
bes Untberjunts, du Negierer und Erbalter, du, von dem alles ab- 
hangt, von dent alles foimmt, durch deffen Hauch wir feben, dir all- 
 machtiqer, allgegentoartiqer Gott, der iber allen Gottern tit.“ 

Ueberall und-immer hat der Menjdh gebetet.. Bwifchen det Gee 
Heten der verjchtedenen Volfer aber ijt ein groper Unterjdjted, hervor- 
gerufen diurd die Verjehtedenheit der Neligionen. Wan teilt die Re- 
figionen der Welt ein in Naturreliqionen, Tenrpelreligionen, Vrucb- 
religtonen. 

3u den Yaturreligionen qehdren die der ungivilijierten Volfer 
und Stamme, tie die Meger, Sndianer, Sidfeeinjilaner, Esfinrws, 
Dajafen u. f. ww. 

21 den Tenbelreligionen qehort die Neliqton der Nndter, der 
@hinejen. (Lie Tenrpelreligionen der alten Yegnpter, VBabylonier, 
der Grieden, Némer, der Druiden, Merifaner und Weruaner find 
mit dei betretfenden Volfern zugleich unterqeqangen.) Mirch die 
ronujdhe Rirche ijt Tempelreligion, denn da ift das Tn des ‘Lriejters 
am {tar der Wittelpunft de3 Gottesdienjtes. 

Buchreltgionen find: Der Parjismus, das Bich Zend YXvejta; 
der Budodhisnius, das Brueh die Sutras: der Wearhanmredarutsims, 
der Noran; da8 Yudentum, das Wlte Tejtamrent amd der Talmud; 
das Chriftentium, die Bibel. 

Bet unjerm Mundqangq durch da8 VBethaus der Welt wollen wir 
nicht unterfucden, ob die Woreife der Gebete in den verfchicdenen Re- 
ligionen richtig tit oder nicht; wir befehranfen ams darari, Sebete 
als Wiutter gu famumpeli, unt an ihren gu fehen, wie unbvollfonnnen 
imd unbvollitandig dieje find, bejonders in den Natturreliqtonen, wie 
fie aber autfitetqend durch die Tempel- und BVBuchreliqioner inner voll- 
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jtandiger werden, bis fie im BVaterunjer ifre Spike und Fille ex- 
reichen. 

Wir betradten zuerft Gebete aus den Naturreligionen. Die 
Naturvolfer beten entweder zuin Gropen Geijt oder 3u den Gerjtern 
ifrer Vorfabreit oder 32 Damonen, die ihren Sik in trgend einem 
fichtbaren Gegenjtand haber. 

Die Kaffern rufen 3u ibren Vorjabren: Vater, gebt uns viel 
“Vieh, gropes Ghic, qute Gefundbeit, viel Worn, vicle Kinder, dann 
find wir froblich und danfen euch! 

Die Meqer auf der Goldfitjte beten: Gott gieb uns Reis, Yams, 
oufu Tag fiir Taq, gieb uns Sflaven, Geld und Gejundheit. 

Die Karenen iu Virma beten: Gstter, hiitet mein Feld, Haltet 
die Diebe ab, errettet uns vom Tiger, von der Schlange. 

Bet den Sndianern, wenn jie itber den oberen See fubren, be- 
tete der Hauptlings. Gro®er Geijt, ou hajt diefes Wajjer gemacht 
und uns. deine Qinder. Gib, dak der See glatt und rubig fei, wenn 
wir dariiber fahren! — Die Vijcer in der Bretagne haben fajt das 
aleiche Gebet. Wenn jie ausfahren, beten tie qewdhnlich: Gott, das 
Meer iit groR und unjer Schiff it flein. La ims wobhlbehalten beim 
fonmmeit. 

Die Siidjeeinjulaner beten bet jeder Mahlgeit: Gotter, wir ge- 
ben euch) Xbva au trinfen. Gcharuet qiitiq auf-amns berab, erhaltet uns 
bet quter Gefundheit, lakt uns Nahrung wadhfen, Fife in unfer Nes 
achen, wunfere Sahl nicht fleter werden. 

Wie man fieht, ijt da& Gebet der Ytaturvslfer aur. ein Vittgebet 
unt zertltches Ghie und Vewabhrung, um Speije und Tranf, hobheres 
beqebren fie nicht. Die liebe Not ijt da8 eingiqe Band, das jie mit 
der Wottheit berbindet. ¢ 

HSdbher fteht das Gebet in den Tempelreliqionen. Wir finden, 
da da 3um VBittgebet cin neues Element hingiutritt, die Maibetung 
und Bemiunderung, die Lobpreifung der Gottheit, vor der der Beter 
alles denfbar Gite, Grobe und Sdsne faat. 

Su den etfrigiten Betern gehdren die Hindus. Cines threr ge- 
braudlicjten Gebete Lautet: Wer it der Gott, dem wir Opfer 
bringen? Der ijt c8, der da8 Leben gibt, der alles regiert, Menjden 
und Vieh, dur den der Himmel flar, die Erde fejt it, der alles 
plangt und allen Brlangen Regen gibt, der alles weifk, arch die Wahr- 
Heit und Balfhbeit der Menjdhen, der thre Gebete erhsrt und. ibre 
Bitte ertilt. Cr modge uns verichonen, dem wir wollen thm Opfer 
bringen.” Seder Sindu wiederholt taqlich oft himndertmal die Ge- 
betSformel: ,,Om, Shiva ya Vamah,” oder ,Oin, Ramaja Namah.” 
Ueber die Gebete der Sndier it 31 bemerfen, dah fie alle etroas Un-- 
bejtimmmtes, Verfehwommeces haben, denn jie find pantheiftijdh ge- 
farbt. 
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Yu die dhinejifdhe Religion, der fogenannte Nonfusianismus, 
iff Tempelreligion.. Die Hinejifehen Mlajfifer find feine Religions- 
birder, Ronfuzius hat, wie er felbjt fagt, nidts Neues gebract, fon- 
dern alS Viebhaber des Wlten die Tempelreligion Chinas wieder auf- 


gefrifdht Staatsdienjt, Tempeldienft und Religion waren in China 


immer miteinander berbunden. Dte Beanrten find aud) PRriejter, ha- 
ben fiir dDaS Volf 3u beten. edem ift c3 vorgefdjrieben, jeden Tag- 
eine Stunde dem Gebet gu widmen, ebenjo muss jeder Mandarin mit 
jeinem gangen Gefolge am erften und finfzehnten eines jeden Dto- 
nats in fiinf bi8 geht verfchiedene Tempel gehen unt fiir das Woh! 
des VolfS gu beten und 3u opfern. 

wim alten China gab e3 drei groke StaatSamter: Grobeter in 
Pefing, die GebetSformeln verfafsten fiir ein qliclides Nahr und zur 
Whwendung von Ungliicf; Reine Beter in den Provinaftadten, die 
dar gleiche tun muften; Trauerbeter, die bet Unglitce die Gottheit 
ginitig 3u itinmmen batter. We thre Gebetsformeln twurden offent- 
lich angefcdhlagen und allgemein gebraucht. Biupgebete hatten die 
Shinefen nicht, fie wubten nichts von CErbfiinde, da nach Conficius, 
amd Wencius der Menjeh von Natur gut ijt und nur durd die Um- 
gebung und BVerhaltnijje jeblecht wird. Nedes Sabr am, Srithlings- 
felt mu der Natfer am Simmelsaltar alS Oberpriejter feines Volfes 
dem oberjten Gott Shongti Opter bringen. Um diejen runden Wltar 
verfammelt er jich mit feinem Sofftaat. Clfmal niiifjen fie fid ver- 
neigen, und dann betet der Raifer: ,Du, o Sdhongti, hajt der Wa. 
terie Bahn gemacht und diefelbe gefdieden und geformt, du Haft 
Sonne und Mond gejdhaffen, damit alle deine Gejchipfe glicflis 
feien. Du laffeit reqnen, damit Nahrung wachft fiir alle, du geftat- 
tejt unS au dir 3u reden, dem du fiehjt uns an als deine Rinder. Vb, 
Dein Rind, bin dimmi1 ind torieht und fan meine Getlible mur fehwach 
ausdriicfen. CEhriwitrdiq und pretSwiirdiq it dein Name!” Nach- 
dem da8 Opfer gebracht, betet der Kaijer aljo: ,,Gib deinem Volfe 
Gide. Scent un8 deine Gunjt. Wiles hHangt ab von deiner Giite. 
Dn allein bijt Vater aller Wefen!” Bi den Gogem und gu den Whnen 
betet der Chinefe bet jedem WAnlak. Cr geht felten an cinem Tempel 
borhei ohne cingutreten und fich vor den Gogen gu neigen und ein 
furze8 Gebet 3u murmeln. Bi feinen Whnen betet er jeden Fribhling, 
wenn er dSte Graber befucht und Opfer brinat, aljo: .Xch denfe an 
euch, ferrlide Borviter, deren Seelen im Simmel jind. Wie bor 
fpate Nachfomme, bringe enc) Opfer und foldje jolt ibr baben fitr 
sehutatiende von Sabren. Und gehntarujende von XNahren wird man 
an etc) Senfen mit findlider Ehriurcht.” Sn jedem Gebet betont der 
Chinefe die Ehrerbietung, die er fitr fetnen Gott heat, und atim Set- 


einer Quelle da8 Wafer, fo jtrdmt pon euch uns Seaen au. Soh, der 


hen derfclben netat er fic) nicht weniger als dretinal oder {toRt den 
Popf neunmal zur Erde. 


sented 
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Wie die alten Xeqypter, Babylonier und. Vterifaner beteten, da- 
pon geben uns neben vielen andern dret wobhlerhaltene Tempelgebete 
Wutfehluz. Cin eam der alten Meqnpter fautet: ,,O Dtirts, 
du bijt der Herr von Wtillionen, du fehuyett ote wilden Tiere und das 
3abme Vieh.. Die ganze Sdhopfung hat von dir ihren Urfprung, dir 
gehort alles tit der Welt, alles im Wafjer, in der Lujt, dir gehort 
alle3 im Leben und im Tod, alles Mannlice, alles Weirbliche, du Hijt 
Konig der Gotter, der Biirjt m der Gefelljhaft der Gotter.” 
: Cin Tenrthelgebet, ausgegraben in den Ruinen Babylons. war 
auf Tontafeln alfo gefdhricben: ,Lu, o Gott, den wir anbeten, btjt 
der Herr der Welt, der Herr aller Menjhen, Konig aller Konige, Gott 
aller Gotter, Siirft Simmels und der Erde, der Barnherzige, der 
die Toten zum Leben ruft. Himmel und Erde find dein, der Leben 
{hatfende Hach ijt dein, alle Seelew find dein, und alles Seer der 
Engel hort auf dei Gebot. 

Die alten Beruraner und Merifaner Hatten viele GebetSformeln. 
Cine bon diefe lautet: , Wir loben dich, o Sdhopfer im Simmel. Du 
fiehjt alles und horft alles, verlas uns nicht, denn dit wohnejt jowoh! 
im Simmel als auch auf Erden. Gib uns, o Gott, viele Sohne und 
Todhter, gib un$ Samen fiir da8 Veld, Licht fiir unfern Laut, fibre, 
uns auf offenem Gfad, lak feinen Sinterhalt uns geleqt twerder, aib 
uns Frieden, fafs un$ int Frieden wohnen bei unfern Wnaehsriaen all 
unfer Leben Lang, gib un8 ein Leber fret von YVortoiirfen.” 

RMommen wir von den Tempelreliqionen 3u den Birhreliqionen, 
fo finden wir da nicht nur Bitte unt irdifche Giiter, nit mir Mirbe- 
tung alfein, fondern atch noch die Bitte unt qeijttqe Gitter, uni mo- 
ralifdhe Kraft und Vergebung der Sitnde, weil der Veter glaubt, dak 
die Gottheit mur dem qnadig fet, der qut ijt oder fromm au jein 
wiin} dt. . 

So betet der Barfi: ,,O Gott, du Geber aller quten Gaben, aib 
utir qute Gedanfen, gute Worte, Hilf mir qute Sandhingen voll 
bringen, gib mir Neinbheit innerlid und duperlie, Wraft, ret zu blei- 
bent in Gedanten, Worten und Werken.” — Cin anderes fautet: ch 
rife dich an umd verbherrlice dich, Moura Magda, der allein Groen, 
Guten, Beiter, den Vollfonmmenen, WiLwiffenden, Mweijen, etnziq 
Shonen, dte Quelle alles Gliies und aller Wrijfenfdaft. Er gehirt 
gu denen, die Gutes denfer; sit denen, die BSfes denfen, qebsrt er 
nidt; er qehdrt gir denen, die Gutes redert, 3u denen, dic VSfes reden 
qebart er nidt; er qehsrt 31 denen, dte Gutes tit, ait denen, die Vs- 
feS tun, qehort er nicht!” — Die tekiqen Barit, die man al8 Partflerte 
tr alten Safen Wiens findet, beten imorqens und abends, immer Ser 


Sonne zuaefehrt, thre alten Gebete aus der end Wvefta. ae 
Fine der ariptert Guchreligionen tft Ser X8lamt. Die Mubrme 


medaner Halter das Gebet fiir die erjte und widtiatte BiliGt. Das 
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Webet it. fagt der Koran, der Sehlitfjel gum Hinunel. Fiinfmal im 
Zag mup der Ytoslem beten; bor Gonnenaujgang, am Wtittag, vor 
Sonnemuitergang, nad) Gonnenuntergang, und wenn es Madht ge 
worden it. Yedesmtal ertdut dann von den Ytinarets herunter der 
Muy des Vinreggin oder GebetSrufers: ,,Wommt zum Gebet!” Des 
Morgens rust er: ,,Beten ijt beffer alS felafen!” und dem Ruf wird 
olge geleiftet von jung und alt. Wo er arch fet, auf der Strae oder 
im Haus, jobald die GebetSgeit da ift, 3ieht er die Schuhe aus, jucht 
tte Richtung nad Meta und verrichtet fein Gebet mit vielen Sand- 
bewequngen. Sn jeder Vtojehee ijt eine Ntjdhe angebradt, dte dte 
Kiting nad) Meffa angibt, 1nd wobhin alle betm Gebet fic gu wen- 
dett haben; jede$ Harts hat eine Titr und ein Fenjfter in der Richtinrg 
dorthin. y 

Seder Mioslent betet tadlich die 112. Sure aus dem Noran: ,, GS 
gibt nur einen Gott, der Cwige und Unvergleidhlidhe und Mubam- 
med ijt fein Brophet! — Cbenfo fann jeder eine Sure mit dem 
wirflich jchonen Gebet: ,,%iihre uns auf dem geraden Wege, dent 
Wege derer, denen du Gnade eriweifejt, auf denen fein Zorn rubt, 
fak uns nicdt aut den Weg der Vrrenden fommen.” — Wbend- und 
Wlorgengebet ijt die Hundertdreizehnte Sure, die aljo lautet: ,,2tm 
Tagesanbrud nehme ich meine Butlucht 3u dir, o Gott, dit mir fannft 
anid) behitten bor Dingen, die du gefdhatfen Haft, und nur du fannft 
bes Machts Unaliicl abiwenden, wenn eS formmen will, nur du die Met- 
dijhen bon mir meghalten.” — Viel gebraucht wird die dretundneun- 
zigite Sure: ,,%im hellen Tag tie bet Nacht fann mir nichts qejde- 
hen obne jeinen Willen. Cr fand dich alS Watfe and hat dich ver- 
jorat; er fand dich im Arrtiunt und hat dich 3urecht gebracht. Das 
andere 2eben im Paradies, daS er dir fchenfen iwill, ijt noch viel beffer 
al das jekiqe, Deshalb erflar ich tmmmer: Gott ijt grok, Gott Ht qut, 
wie er eS beftintmt, ijt’S recht.“ — Der Wioslent zeigt im fetnem 
@ebet bor allem Untermerfung inter Gottes Willen. Mes ijt, wie 
er qlaubt, borherbejtinmmt, e§ bletht nichts anderes iibrig, alS fitch 31 
inttermwerfen. 

Non aller Religionet 3dblt wohl der BuddHismuts dte meijten 
Wnhanger. Wan faqt, diefelbe fet etne Religion ohne Gott. Die 
Welt, lehrte thr Grinder Gautama Buddha, fet ans Michts entitan- 
dent 1nd iverde wieder in das Michts auriicf finfen, und mit den Wor- 
ten: ,,Xekt qehe th nS Michts ein,” joll er auch gejtorben fein. Cine 
Religion ohne Gott follte demnacdh auch cine Religion ohne Gebet 
fei; aber der Griinder wurde sunt Gott gemacht. Gein Bild ijt das 
erite und hanptfadlidfte Gsbenbtld in ganz Oftatien.  Ungabliae 
Vipben murneln jeden Vag die Hormel: ,O ni-tho, Hut,” d. h., ich 
feke meine Soffnung anf Buddha. Nirgends wird fo viel achetet tie 
het bon Vuddhiften. Cin Weffionar fragte cinmal emen Wornch, wie 
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“piel mal er am Tage bete. Taufendmal, jagte er, ich tue fonft nidts. 
~Uuf jedem Meilenjtein anr Wege lajjen fromme Buddhijten furgze 
Gebete fehreiben, denn fie nur zu Lefen ijt jcon ein Verdienjt. Wind 
und Wafjer werden in Anjpruch genommen GebetSmiihlen gu tret- 
ben. Wie dic-alten WXegypter und die romijden Ratholifen beten 
fie aud) fitr die Verjtorbenen und halten Seelenmeffen, um die armen 
Seelen von der Qual des Heafeucrs 3u befreten. Bn den Tempeln 
und Mloftern jdhlagen die Modnde wahrend de3 GebetS immer auf 
einen bdlzernen Stidfopf. Cin Sat wollte cinjt ibre herlige Viicher 
verfdhlingen, al8 jie ins Waffer fielen, daber der Gebraucdh. Sier find 
siwwet ihrer fcjonjten und gebrduchlichjten Tempelgebete. Das erfte 
lautet: ,Du o Buddha, an den ungahlige Nreaturen glauben, du bijt 
Gieger iiber da8 Seer der Uebel, fomm deShalb Herunter in unire 
Welt, fomm herab, denn e8 ijt Beit, dak du wieder Segen foniunen 
lajjejt iiber deine Qreaturen! \Du erlofejt un$ vom Uebel, deshalb 
fommm gu uns mit deem Hinumlijdhen, unbeflectten Wefen!” — Das 
andere fautet: ,,@ib Wntwort, o Buddha, allen die dic) anrujen, er- 
feudjte den Bfad der Guten iwie mit einer Sonne, gerjtreue Gorge 
und Not wie der Mond die Nacht, bringe die bier Nlatjen Yeienjicien 
iiber den Strom de8 Leben jo ficher wie auf einer Briicte, fei etn 
Rettungsboot fiir die Wrmen; wunterdriicfe, himmilijdher Lowe, die 
Unglaubiqen; verfchlinge wie ein Dradje die Gottlojen, jchiike die 
Srommen wie eine hohe Mauer und tiefer Graben; fet, in Gefahr — 
uns wie cin Vater, i Mot wie ein Freund, verbirg die Ses 
inte im einem dichten Bufch.“ 

Wie die Religion jo Hat auch daS Gebet der Buddhijten einen 
qetijjen menfcenfreimdliden Sug von ihrem Stifter her, defjen 
Hauptlebre das Wtitletd ijt mit allen Wejen. Ste beten fiir das Woh{- 
ergehen der Menjchen, befonders der Mrmert, beter auch fiir die Obrig- 
Tet. ’ 

Wabhrend tt allen herdntfdhen Religionen der Beter nie recht meih, 
wie Die Gottheit qeqen thn gejinnt tt, die Gottheit den Betenden des- 
Hal immer etwas falt and fremd gegeniiber jteht, fo ijt das gangs 
anders in der geoffenbarten Weligiow, qang anders in der jiidijher 
Religion. Da wei man ie Gott qefinnt ijt, man wetk, daz er 
qnadta, bow qroker Gtite iff, dak er Vtiijetat vergibt umd gerne hilt 
und fic) erbarmt wie cin % ater uber feine Minder, deshalb ift der 
Betende autraulich, er weik, Gott it fein Hirte, der thm aiehts mtar- 
aeln lagt. Weil Gott fic) den Suden fo flar und war qeoffenbart, 
deshalh ijt arch das Gebetbuch der alten Quden, die Balimnen, auaqleig 
ancy da8 Gebetbuch fiir dte Chriftert amd hat Geltiung und Wert fer 
atte Qeiter. der da fieht mart, mie Luther jaqt, Gott ins Herz, witd 
das maht actrojt, qibt Mart und Nreudigfett au beten. 

Die heutigen orthodoren Buden beten jeden Tag, jowohl dabheinr 
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und wenn moglic) nod in der Synagoge. Hat ciner feine Beit, fo 
bejtellt er den Vorfanger, damit in jeinem Haufe ja qewik die be- 
jtrmimte YWiyabl von Gebeten gejfproden werde, als cine Pilidt, die 
nidt bergeffen werden darf. Bn jedent Haus Haber jie das Bild des 
Hobepriefiers nad) Ojten, gen Serufalem hin, geridtet, wobhin jie fic 
‘wenden beint Gebet. 

Hobher nocd als im Sudentum fteht das Gebet im Chriftentunt. 
AHriftus hat uns gelehrt, da Gott unfer Vater fei, 3 denr wir qe- 
trojt Forme und, wie Luther fagt, mit aller Quverficht bitten diirfen, 
inie die Lieben Ninder ihren lieben Vater. Unter allen Gebeten fteht 
das Vaterunjer, das er uns gelehrt Hat. Dasjelbe enthalt das Bitt- 
gebet der Naturreligionen, wie auch die Wnbetung der Tempelreligto- 
nen und die Vitte um Vergebung und Erlofing vom Uebel der Breh- 
religionen, aber e$ Hat, wa8 man fonjt nirqends findet, die Bitte um 
das Komimen des Reides Gottes. C3 geigt Chrfurcht vor dem Hoch- 
jte tim Sinmitel and tt doch gutraulich, es atmet Liebe gegen Wten- 
jcjen, fur3z eS ijt die Rrone md Fiille aller Gebete. Die Gebete der 
Seiden find nur Brudhftiice, das Vaterunfer dagegen ijt ein Ganges, 

* ein Vollfontmenes; die Gebete der Heiden jind nur einfettig, das 
Vaterinier dagegen allfeitia. 

Chrijtus will, dah} jetne Singer immer in betender Stimnumg — 
fein jollen, aber ihr Gebet foll wie die Wiurgeln eines Baumies ver- 
borgen jein; er twill auch nicht, da fie viele Worte machen, denn 
biele Worte und wenig Sinn ijt hetdnijdh, wenig Worte und viel Sinn 
rijtlih. Das Gebet der, Chrijten ijt Gemeinfdaft mit dem Vater, 
e3 gefdhieht auS Liebe micht aus Surcht, nicht in Leibliche Gaben 
ellen, gefchieht tm Namen Sefu, indem der Betende mir im Vertrauen 
auf jeinen Mtittler bor Gott gt erfdeinen wact. 

Cin Gebet ijt auch daS Opfer, das in der alten Beit tir allen 
Neligionen, ausgenommen die der ‘arjis, dargebracht witrde, jet 
aber mur noch in den Yatur- und Tempelreligionen vorfommt. Der 
Sndianer jtreut dem Groen Geijt Tabaf hin, der Chinefe opfert 
jeinen Gogen und XWhnen Schiweine und Ziegen, Vifche, Hithner, Wein. 
Niele wilde Stamme Wirifas bringen jogar noch Menjehenopfer. Cin 
Opfer ijt etn fichtbares Gebet, ein Tatgebet. War in der alten Scit 
ein Menfdh danfbar, fo bradhte er einen Odfen gun Danfopfer fiir 
feinen Wott; tar er bufsfertig, ein Scat alS cin Schuldopfer. Der 
Menjdh will mit dent Opfer fagen, dah es ihm ernjt it mit jeiner 
Bitte, fernent Danf, jeinem Schulobefenntnis, fermem Verlangen nach 
Rerfohnung, jeiner Singabe an die Gottheit, und er gibt das Bejte 
‘Dafiir hin. Durch Opfer will er fic) reinigen von jeiner Sdhuld und 
angenehm maden bet der Gottheit. Dank, Bitte, Shulobefenntnis, 
Wnbetung, Selbjthingabe, alles da8 wird fidtbar dargeftellt durch 

das Opfer. 
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) tae are 

Wenn wir die verfdiedenen Religionen beim Gebet jehen, jo 
jinden wir auch iiberall Hilfsmittel des Gebets. C8 fojtet dem Wien- 
ieben Mujtrenqung mit der Gottheit gu reden, aber er fihlt es. als 


Rylieht und Xotiwendigfeit, Darum wendet er verjdhiedene Mtittel an 


Diejer Bilteht nachzufommen. 

So finden wir in allen Religionen, ausgenommen die der Mu- 
hanunedaner und der Parfi8, Bilder im Gebrauch und gwar fowobhl 
i den Haujern als in den Tempeln. Yicht das Holz und den Stein, 
jondern Gott bete ich an, jagte auf Befragen ein Ratholif, der frieend 
vor einem Vtarienbild angetroffen wurde, das Bild joll mir nur bhelfen 
meine Gedantfen fejt auf ihn 3u ricjten. DaSfelbe fagt auch der Heide, 
das Gogenbild foll thm helfen feine Gedanfen auf jeinen Gott 3u rich- 
ten und nicht abgujdweifen. Wher etn jolcheS Bild wird Zuerjt heilig 
aebalten, dann jelbjt alS Sig der Gottheit angefehen, und von dem 
toten Machwerf wird dann da erwartet, was nur der lebendigqe Gott 
aeben fann. Das ijt der Urjprung des Godgendienjis. Die Heiden 
falter thre Gokenbilder fiir Symbole der Gottheit, aber voll von 
magtfdher Nraft. So erflarte ein Seide dem Wijjtonar im Tempel 
der Wottin der Varmberziqfeit aus da8 Bild der Gottin zetqend: Die 


rechte Gottin it tm Sinmel aber fie hat alle die hinderttaufend Bil- 


der bon ihr auf Erden mit ihrer Kraft ausgejtattet. Wan darf des- 
halb befchrten Setdenchrijten nicht wohl Chrijtusbilder geben. 


SHilfsmittel find aud) Litaneien und Liturgien, die in allen 


Tempeln und Budhreliqtonen fich finden. Tie Wlenjehen Fiihlen, fie 


follen jich Gott in der rechten Weije nahen, m jchicflicher Form; haben 
jte eine jolde orm, dann beten fie eber, beter mehr und beffer, als 
wenn fie nicht wijjen, wie fie beten follen, desiveqen finden wir befon- 
dDer$ in den Tempelreligionen oft cin auperjt ausqebildetes Nitnal. 


Heilige Zeiten, heilige Tage, dem Gebet gewidmet, finden fich 
im allen Neltgionen ohne Xusnahme. Die Wilden it den Natur- 
religtonen Haben wre Neu- und Vollmonde; die Tempelreliqionen 
ihre regelmagig wiederfehrenden Godgenfejte. Die Chinejen haben 
als Vettage den erjten und fiinfgebnten jeden WMornats: die Mirhanr- 
medaner, Quden und Chriften aber haben jede Woke ihren bejtimm- 
tet Sabbattag, we alle Arbeit rubt, damit der Menjeh an der Gott 
ovit beten farn. 

HDeiliqe Berfonen, dic andre an dic PFlicht dos Verfehrs mit 
(“ott erimnern oder den Verkehr mit Gott vermiteln, find in den Nae 
turreliqionen die Mediginmanner, die Setifehyriciter, dic Sdamanen, 


die. Gokenbewahrer. Sw den Tempelreliqionen find e& dic Briejter,. 


die Vongen, bet den Marhammedanern die Gebetsruter wud Mollahs 


bet den Vrudobijten die Bonzen und Nonnen, bet den Suden die Rabbi- _ 
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ver und Vorjanger; in der chrijtlicen Religion find es die Geijt- 
lichen. 

Heilige Orte hat ebenfalls jede Religion. So hat jede chrijtliche 
Semtetide thre Nirehe und ior VBethaus, die Audeu/haben ihre Syna- 
aoge, dte Weirbhanunedaner ihre Wojehee, die Vloriutonen i9r Taber- 
vatel, die Heiden ihre Tenwel and Yetijeplage, alles mir Orte, rm 
ungejtort dic ottheit anbeten 3u fonnen und imachindert die Oe 
danten auf die iunfichtbare Welt 3u richten. Bu den Heiltqen Orten 
-aeforen auch dic Walljahrtsorte. Der WMenje) qlaubt, die Statte, 
Die emt quter Wenfeh betrat, ijt qemeiht; deshalb befiucherw die Chine- 
jen 3u Oiunderttaujenden jabrlich den Berg Thai in Santiung, auf 
Dent ihr eriter Natjer, Mya, der Noah der Vibel, aebetet anid qe- 
ebfert Hat; darimt befuchei die Buddhijten die , Fupitapie” Buddhas 
auf dem YModantspeaf in Ceylom: deswegen gehert die Wiubanmmedaner 
nach Weffa, die Hmdus nach Benares, die Natholifern nach Mont wird 
ungzagligen anderen Walljabrtsorten, die Yuden nad) Serijalem. - 

vermer finden wir als Hilfsnuttel des Gebets den Nofenfranz 
da, Wo man viele Worte macht. Derfelbe it int Gebrarud) ber den 
Simous, den VBudohijten, den Yarhammmedanern, den romifcen Katho- 
lifer. Fait jeder Veter mi grower Wier Hat ihn awijfehen den Furgeru, 
in feine Gebete 3ahlen gu fornen. W{S Ruriofitat mag noch ermabut 
twerden die Gebetsniithle der BruddHiiten and die Gebetsriemen der 
Talnnwniden. ajten als Hilfsmittel findet man in vielen Religio- 
nen, das Nreusfhlagen aber nur in der Katholifden. : 

Wile diefe Hilpsmittel, ausgenommei die Vilder, die sunt Govgen- 
btemft Tiigren, find nicht gu verachten, aber fie arten leicht aus, denn 
Gewohubeit jtimmtt qeqen alles ab, was guerjt Ehrfurcht weet vder 
Scheu. - Deshalb hat Chrijtus ferme Singer feine befondere Bor- 
idhriften iiber daS Beten gegeben; er fagte mir beint Vaterinjer: So 
jolt ihr beten. Wie? Mn Geift md in der Wahrheit. Wo? in 
RWanunerici. —- Las bejte Hilfsnrittel des Oebets aber ft em mutes 
Sebetbuch und Sejangbudh. Yur die Chrijten Haber GSebetbitcher 
jiir den Hauslichen Sebrarch. Gott hat das Bjalmbreh jehreiben faf- 
fer, dant wir es bemmben als Gebetbud, und ebenfo ditrfen wir die 
acijtertii{ten Gebete frounner-COrijten qebrauden.  Soldmingen 
fami und dari nicht jeder praqen, wohl aber anneduten und ausdeben. 
Wo in einer Chrijtenqemeinde feine Gebethiteher gebraucht werder, 
jieht cS qewohulich trauriq aus mit dent Gebetsleben; {cider tft das 
der Fall an vielen Orten. Sehaue man fich wnt in dex verfehiedenen 
Reliqtonen, fo findet man, dah itberall der Wremfeh betet, mrancer 
ais PB idGtactihl qeqen dic Gotter, mander ans Sewohiuiheit oder 
weil e8 fo Sttte ijt, viele tretbt dic Mot gu der Gottheit als Lektent 
Wusveq. Schaut man fieh aber aun tn chrijtlichen Landern, Jo findcet 
matt, day dic Menfchen gir SHalfte Nichtbeter find. Wie viele gibt 
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8, die dDa8 Gebet al eine PFlicht anjehen oder als cin Trojt- und 
Starfemittel? Gdhon Luther flagte, dak die Bauern nicht gern be- 
ten. Gin Mann erwiderte einjt auf die Frage, ob er nicht bete: ,, Mei, 
Denn e8 gibt viele, die nicht beten und befommen dod was {te win- 
jen; viele befommen —nidts, obrohl fie oft und viel beten. Soll 
ich etwas haber; fo before ich eS ohne Gebet, foll ich nichts Haber 
jo hilft auch fein Beten.” Cin anderer fagte: ,Weshalb beten? Vit 
Gott allwijjend, jo wetk er, was mir jeblt, ohne dak tch es thm tage; 
ijt er barmbherzig, fo gibt er mir was gut ijt, ohne daz ich lang bitte.” 
So denfen viele in unferer Beit, und die Folge davon ijt die Gleteh- 
giiltigfeit gegen alle Religion und die Gottlojigfert die gegemvartg 
furetbar zuntmmt. Wenn man nicht mehr betet, jagt die beruhimte 
Mrs. Bejant, jo fehwindct Gott aus dem Vewuptiein. Weil viele 
nit mehr mit Gott reden, deshalb [eben jo grope Wajjen ohne Gott 
in der Welt. Dariwm follen wir beten, damit wir mit Gott mm Ber- 
bendung bleiben. Wie viele haben aber dieje Verbindiung -verloren! 
Nur it Kranfheit und auf dem Sterbebett verjuchen mance 31 beten, 
bringen e8 aber nur 3u einem wilden StoBgebet, das nicht erhirt wird, 
nod) ee werden fann, weil fie die Verbindung mit Gott verloren - 
haben. Wer betet, qehdrt giwei Welten an, wer nicht betet, mur einer. 
Der at iit it Verbindung mit einer Hdheren Macht, die qroer, 
‘tarfer und beffer ijt al er, und er wird dadurd auch bejfer and jtar- 
icr. Selbjt ei Hund, jagt Bacon, der gu fetnem Herrn artichaut 
wind ibm folqt, wird Flitqger durch dejien Suruy, jtarfer durd das Ver- 
trauen 3u thnt und ijt aut jeden Yall mehr wert als einer, der fetnen 
Serrn anerfennt. Wobher fommt e8, dak heutzutage jo viele nicht 
mehr beten in der Chrijtenbeit? Sollte es daran liegen, dafs viele 
Witter thre Kinder nicht mehr lehren die Sande au falten? Yede 
herdnijhe Mutter [ehrt ihre Kinder die Gotter anrufen. Gdon Blato 
erzablt, day gu jeiner Seit dte Vuiitter jeden Taq ren Mindern von 
den Gottern erzahlten und jie gelebrt batten, von ibnen Geqen 3u 
erflehen. Sung foll man anfangen, denn ,,jumg gewobnt, alt qe- 
tan,” gilt auch vom Veten. Wer betet, bleibt in Gott, mie Johannes, 
der MWpoftel, fagt, und Gott in ibm. Wer git beten aufhort, verfiert 
ibir und mit thm alles. 
ott mht su berehren durch) Gebet und Opfer iit von feher bei 
den Wenjden als eine Veradhtung und Geringjeigung der Gottheit 
angejehen worden. Cin vornehmer Chineje fagte cinjt: ,,Wir hal- 
ten es fir den qropten Sdimpt einen Menjfchen gu iqnorieren. Go 
nt es auch die qrogte Veletdiqung fitr die Gotter, wenn man fo Tebt, 
alS wenn fie nicht da waren, wir nichts von ibnen 3u Hotfen oder ait 
iltrdyten haten.” Gerade fo verhalten fid) die Nichtbeter in der @hri- > 
Henheit, fie tqanorteren ihren Gott. 
Oeiden werden cinft viele Chriften antlagen und fagen: Wir, 
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wOne OCffenbarung, haben verfudt die Gottheit gu ehren und ihren 
Willen gu tun und ibr, ihr habt e3 nicht getan, obwohl der wabre 
Gott fich euch geotfenbart bat, euch gelehrt hat, ibn im Geift und in 
der Wahrheit angubeten, ja euch jogar die rechten Worte im Vater- 
unjer in den Wind geqeben; deshalb mup eure Verdanminis gro- 
Ber jeit. 

Lajiet uns deshalb das Beten nie vergejjen, befonder$ da wir 
bor den Heiden den groken Vor3zug haben, die ricdtige Wdreije und 
den rechten Ianten gu wiffen, denn wir alle fennen den lebendiger 
Gott, der Gebcte erhsren will und erhoren fann. 

I. Das Gebet findet fich gu allen Seiten bet aller Volferi. 
Il. Die rt de$ Gebets ijt bejtimmt durch die Religion des Veters. 
a. Qn der YMaturreligion findet fic) nur daS Bittgebet unt 
irdijce Giiter. ? 
b. Sn der Tempelreligion fommt ju der Vitte die Xdoration 
oder der Lobprets der Gottheit. 
c. Sn der Budreligion fonunt gur Bitte und Wdoration now 
die Bitte unt fittlide BVeijerung. 
d. Nn der chrijtlichen Religion fontmt gu dem allen noc) die 
- Bitte um dasS Rommen des Reichhes Gottes. 
AIT, Bon den Hilfsmitteln de3 Gebets find nur-verboten tn der Vr- 
bel die Bilder. : 
TV. Sas Gebct foll hauvtjachlich dagu dtenen wits tr der Oemetne 
jchaft und Verbindung mit Gott zu erbalter. 
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’ Rey. H. J. Scumk, PRESIDENT OF ELMHURST ACADEMY AND JUNIOR COLLEGE 


Foreword 

I have been asked by the honorable editor of the Evang. Magazine to 
submit an article on the Christian College. I shall be glad to present 
“some thoughts on the topic. I am too busy to couch them into beautiful 
language, or to round out the sentences in the fine periods of a Macauley. 
If, therefore, the article is not in erudition and diction, in thought and 
thrill, what you, dear reader, expect, then please take into considera- 
tion that the writer is not only President of Elmhurst Academy and 
Junior College, but he is also Dean of the College, Professor of Biblical 
Science, representative, lecturer, pastor and preacher; also registrar, 
Bursar, Bookkeeper, office man, counsellor, his own stenographer and 
typist, and general administrative head of the institution. Besides that, 
he is a married man and has a family. He often works eighteen hours 
a day, to meet in part the demands made. Please ascribe therefore all 
lack of finesse and remarkable originality to the lack of time of a very 
busy man. 

Yours for more and better Christian Colleges, 
Heed: SGIVUGE, 
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What is a Christian College ? 

In defining such an institution, both words, “Christian” 
and “College” need emphasis. It is not “Christian” to the, detri- 
ment of-icarning, and it is not “College” at the expense of the 
Christian religion. But it is an institution that is true to both 
hames,—an-— institution that will-do its scholastic work on a high 
plan; an institution that deepens the witellectual life, broadens 
the ments! horizon, inculeates a love for truth in the soul, and all 
this in ar atmosphere truly Christian. 

ts such an imstitution as the Christian College necessary ? 
Why waste, money thereon, when we have an abundance of tax-sup- 
ported institutions of learning? In answer thereto, permit me 
to point-to certain facts in the history of the inception and «le- 
velopmen* of the: Christian College. 

On a gateway of Harvard University we find these signifi- 
canty words carved :— 

“After God had carried us safe to New England and we 
had builded our houses, provided necessaries for our livelihood, 
reared convenient places for God’s worship and settled the Civil 
Government; one of the next things we longed for and looked after 
was to advance learning and perpetuate it to posterity, dreading 
to leave an illfterdte ministry to the churches, when our present 
ministers hall be in-the dust.” 

These words of the Pilgrim Fathers evidence a spirit. of 
helpfulness and af salvation which has safeguarded and uplifted 
Aimeriea. For true to that spirit, Christian Colleges were founded 
and in them men of vision, of service and of Christian leadership 
received their training. Of the first one hundred and nineteen 
Colleges founded east of the Mississippi River, one hundred and 
four were Christian institutions. Their contribution to the best 
that constitutes the life of the American nation is beyond eal- 
culation. It is interesting to know, for instance, that more than 
half of the Signers of the Declaration of Independence were 
eraduates of Christian Colleges. Not only were they graduates, 
but they were active in the organization or in the leadership of 
other similar institutions. Benjamin Franklin founded the Uni- 
versity of Pennsylvania. George Washington was chancellor of 
the College of Wilham and Mary. Patrick Henry was the lead- 
ing trustee. of Hampden-Sidney College, and Thomas Jefferson 
was the founder of the University of Virginia. Among other 
eraduates of distinction were Hamilton, Marshall and Monroe. 
When in 1862 Lincoln signed the land-grant bill, his act. virtually 
created 52 colleges in the West. Among more recent statesmen 


Roosevelt, ‘Taft, Wilson, Bryan, Hoover and a host of other. 


Jeaders reccived their trainmng in colleges and universities founded 
or controlled by the church. Of further-interest may be the fact, 
that-of mine Supreme Court Judges, seven were graduates of de- 
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nominational Colleges; out of twenty-seven preidents of the Uni- 
ted States, seventeen were graduates from church Colleges; of 
twenty-six recognized masters of American letters, eighteen were 
students in Christian Colleges. Of the 15,518 distinguished per- 
sons whose*names occur in “Who's Who in America” more than 
one half were once registered on the student roll of Christian 
Colleges. 

-Let us note other arguments which justify the existence of 
the Christian College. . 

The Christian College is needed. and should therefore be 
liberally supported, because of its influence in the formation and 
molding of character. The College receives the student just when 
home ties are less binding; when the youth, consciously or un- 
consciously, is making his choice of a vocation; when doubts begin 
to invade and trouble the soul. The great question in that crit- 
ical age is not the question:—What shall my child learn, but of 
Whom shail he learn? Exampla trabunt. And the most potent 
example is the teacher himself. It is, of course, important to 
know and understand the languages, ancient and modern; but it is 
more important to know and understand the language of the 
Father in Heaven who speaks: “Give me, my son, thy heart.” It 
is ‘important to know astronomy, but among all the stars of heaven, 
there must be one that shines very clearly into the soul-life:—it is 


‘the Star of Bethlehem. It is important to know geology, but it 


is more important to know of Him who is the “Rock of Ages.’ 


And in a Christian College the teacher will not fail to call atten- 
tion to the source of all science, philosophy, wisdom and power,— 
God—whom to know means eternal life. 

The Christian, College is needed because of its leaveniny 
and uplifting influence on education. 

Education cannot save the world. The training of the 
intellect carries with 11 grave danger, if such training be not 
influenced and, directed by Christanity. “Education without re- 
ligion is simply veneering rotten wood” (Bishop Welsch)—*Cul- 
ture for culture’s sake can never be anything but a sapless root 
capable of producing only a shriveled branch.” (George Iliot)— 
“There must be a moral substratum toa person’s education to make 
it valuabic, and there is no other source from which it 
can be obtained comparable to the Bible.” (Henry Huxley)—The 
Christian College not only tends to curb cold intellectualism, but 
leavens education in such a way that it will be a blessing and not 
a bane. 

Beexuse of its stand for Christian principles, the Christian 
College stimulates other institutions to cling fast to the spiritual,— 
the things that are vital. “For the end of all learning,” says John 
Milton, “is to know God aright, and out of that knowledge to love 
Him, to imitate Him and to be like Him.” The moment any 
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institution of learning omits the emphasis of the spiritual in ed- 
ucation, that institution begins to deteriorate. - 

The Christian College is needed, because of its production 
of Christian leaders. 

“Tf the-church were to abandon its colleges to the state, 
within ten yearsit would be wholly without a ministerial force and 
would be smitten with paralysis in all of its great religious en- 
terprises.” (Bishop Bashford).—The Christian College is needed 
to produce Christian leaders who will influence the thought and life 
of the world. Without this Christian leadership the world will 
sink into the darkest depths of heathenism. 

On the campus of William College is the famous Haystack 
Monument, commemorating the fact that a little group of con- 
secrated College men gave the first impulse to the foreign mis- 
sionary movement in America. From that time to the present our 
Christian Colleges have supplied the personnel for the great up- 
lifting. saving, benevolent work of Christianity in the world. 
Therefore the Christian College must have a prominent place not 
only in the, program of every church, but in the great world pro- 
eram as well. 

The Christian College is needed to foster the highest ideals 
in the nation and in the world at large. 

“Whatsoever you would put into the state, you must first 
put into the school.” (Humbolt)—As think the scholars of to- 
day, so will think and act the statesmen, teachers, lawyers, minis- 
ters and the masses tomorrow. Sow Christian ideals and the 
harvest will be the millennium. Sow worldliness, greed, militarism 
and the harvest will be a world-war. The Christian Colleges are 
seeking to inculcate the highest ideals which the mind is capable 
of apprehending. ‘Thru them the world-thought and world-life 
receives the upward trend. Take out of the world the elements 
placed therein by Christian education, and the whole order of our 
social fiber is changed, and the world is set centuries backward. 

The above arguments, no doubt, will help to clarify the 
atmosphere in regard to the Christian College and justify the ex- 
istence of a such an institution. 

Now, if the Christian College is to meet the great needs of 
the world, three requirements are imperative. The sooner they 
are met, the greater and better will be the results. 

The first requirement pertains to Scholarship. The stan- 
dard of scholarship in a Christian College must in no wise be 
inferior te that of state colleges and universities, but should be 
in every way their equal. The teaching force shold be on a par 
with the faculty of state universities. The teachers must be first 
of all persons of sterling character, and secondary, persons of great 
learning, who not only know their subjects thoroly, but can in- 
spire and enthuse their class to love and to live by the truths taught. 
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The second requirement pertains to Hquipment. . 

~The equipment of a Christian College must not be lees 
efficient than that of the tax-supported institutions. The study 
rooms, dormitories and recitation rooms should be well-lighted, 
well-ventilated, commodious, comfortable and equipped vith the 
best. W hatever will make the acquisition of knowledgs attractive 
should be installed. There should be adequate Moleiab chem- 
ical and physical laboratories, well equipped with the necessary ap- 
paratus, and furnished with a museum containing the needed 
specimens tor study. 

How can enthusiasm be instilled; how can nature’s secrets 
be revealed; and how can God be glorified, if the labratories are 
dingy. cramped and inadequately furnished. If a state college 
finds that it pays to install the latest and best equipment, why 
not a Christian College? Yea, why not all the more the Christian 
College? 

The third requirement pertains to Endowment. 

The endowment of a Christian College should be ess 
nificent and munificent. Herein especially is the Christian Col 
lege neglected. Of all the money expended for education in our 
country, only one dollar in forty is furnished by the churches for 
their own educational institutions. All the churches put together 
invest for the education of their youth annually the Gen of 
one half of the cost of one battle-ship! 

As a rule only about one third of the College budget is met 
by the students. The balance must be made up by income from 
endowments and by current gifts. Our state universities have a 
combined annual income of sixty million dollars. Besides these 
ereat aggregations with their magnificent and large endowments, 
many of our Christian Colleges look extremely small. And yet, the 
Christian Colleges, in spite of their meager equipment, have con- 
tributed more towards real leadership and moral uplift than the 
big universities. How much more efficient our Christian Colleges 
could be, if they had had back of them larger funds to equip them 
more thor oly. We write this in the full realization that it is not 
the endowment that makes a college big, but the Christian spirit 
that dwells in the hearts of instructors and students. 

Christian education costs money. But the harvest in men 
is worth every sacrifice. 

In closing, just a word in regard to our one and only col- 
lege—Elmhurst. Does it measure up to the standard? Is it 
properly equipped? Is it blessed with large endowments? ‘The 
answer is: NO! Therefore permit the writer to make this strong 
appeal to you, dear Reader: Assist in every possible way and with, 
all speed to make Elmhurst, which is as yet only a Junior College, 
ope of the great and blessed Christian Colleges of our land. 
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Has Elmhurst Changed? 


Pauxt N: Crusius, PRINCIPAL OF THE ACADEMY 


“Hlmhurst” will be fifty years old in 1921.°-The forty-ninth 
school-year, just past, saw the most considerable change in all the 


history of the school, when the Proseminar became I Imhurst Aca-. 


demy and Junior College. ~The change was welcome, apparently, 
to most of the alumni, but there avere those who had grave doubts 
about it. Was this a necessary and legitimate expansion, in line 
with tradition and orderly development: or had old) Elmhurst, 
bewildered by the conditions brought on by the war, confused in 
the effort to adjust herself, turned on the past that had made her 
what she was and taken to new ideals as vain as the fourteen 
points? Misgivings are-signs of interest and affection. ‘The fact, 
however, is that Elmhurst has taken only a somewhat bigger step 
forward than at any other time, but wholly within the line of 
the quiet development that has gone on for nearly fifty years. 

It is the purpose of this article to discuss 

A. The fear that. Elmhurst, under the new name, has lost 
its character as the Proseminar ; 

B.. The question whether Elmhurst has anything to offer 
students who do not expect to enter the ministry. 

A. <As to the first, the fear that Elmhurst has lost its char- 
acter as the Proseminar, some one of the following causes neces- 


sarily would have been responsible for any change in the character * 


of the institution: 


1. the intention on the part of the authorities to change the 
character of the institution ; 

2. a course of study that, in its departure from’ the past, 
made it unsuitable or ineffective for the purpose of the Prose- 
mainar ; 

3. a considerable number of students who did not expect 
to enter Eden Seminary ; 

+. a different spirit and attitude on the part of the student 
body toward the ministry and spiritual values. 


1. One need only mention the first of these to dismiss it. 
Neither the Seminary Board nor the president or faculty wish to 
make Elmhurst any, the less the Proseminar. But it might be pos- 


sible that, with no imtention to turn the Proseminar out of its. 


course, the Board had created the impressions by the change of 
name that the institution now pursues a new poliey. There should 
be no occasion for this erroneous impression, since it is a matter 


of common observation that outside of official reports and the 


Agende, the “Proseminar” has been simply “Elmhurst” or “Elm- 
hurst College” to the synod at large. 
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It may not be out of place, however, to set forth the reason 
for the change of name. 


a. It has been apparent for a good many years that the 
official name of the institution, “Proseminar der Deutschen 
ivangelischen Synode von Nord-Amerika,” no longer meets the 


‘elementary requirement of a name, that it shall be intelligible. If 


our relations were confined to the Synod, there might have been 
no need for a change. Our relations extend to other schools, col- 
leges, universities, and associations, to publishers, manufacturers, 
contractors. wholesale houses, and even to the courts of the land, 
however. For years our graduates have been entering other 
higher institutions besides Eden Seminary. To the authorities 
of these schools, as well as to all others with whom we deal, the 
name “Proseminar™ conveys nothing, certainly nothing definite 
enough. And it is notorious that if the average American gets 
hold of a name in any other language than English, he mangles it 
beyond recognition. A firm of publishers who had requested our 
catalog. addressed all future communications to “Jahrbuch des 
evangelischen Proseminars.” That meant as much as anything 
else to the clerk who filed the name. While this is only one in- 
stance, it indicates the Se which Americans have had with 
our name. 

b. On account of this difficulty, our year books and our diplo- 
mas have carried the name “Elmhurst College” since 1900. This 
name was little, if any, better than the old, both because it im- 
plied too much, and because it was unofficial. It implied too much. 
Our institution has never been a college in the accepted sense of 
the term. In 1900, our graduates received credit for three units 
of advanced standing with the colleges or universities in the North 
Central Association. By 1910, our graduates received credit for 
six units, and in 1917 for seven. Creditable as this was, it did 
nét entitle us to the name of a college. We could not even be 
considered a junior college until a sixth year was added to the 
course. When this was done in 1919, we had a six-year course 
more than equivalent to four years of the high school and two 
years of college. We could now justly assume the name of “Eln- 
hurst Academy and Junior College” and take aur place alongside 
of a number of similar institutions. The name tells what we are, 
not in character and purpose, but in general attainments. It is in- 
telligible. 

2) In the next place, the present course of study must answer 
whether it is suitable to the end in view, the preparation for 
theological study. Here there would seem to be room for discus- 
sion. But, let me ask, is this the problem: Given six years in which 


. to prepare a grammar school graduate for the theological seminary, 


what course of instruction ica be laid out an him? The 
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problem is nothing so simple as that. There are two limitations. 
a) We get only the smallest number of boys for six years. 
Last year, 47 students were newly enrolled. Of these, 15 entered 
the first vear of the academy; 10, the second; 13, the third; 3, 
the fourth; and six, the junior college. In other words, most of 
our students now come to us after a year or more at the high 
school. O» account of this fact, three things are necessary : 

(1) to weit with Greek until the third year of the academy, so 
that the majority of this class may begin Greek together ; 
(2) to form special classes in Latin, Greek, and German for many 
of those entering above the first year class; 

(3) to conform our course generally as much as possible to high: 
school standards. 

The only alternative would be to discourage high school 
students or graduates from coming, an unthinkable stupidity. The 
influx of high school students is a recent development which it 
has been necessary to meet. The course has not been seriously 
altered or weakened at all, but only accommodated to the high 
school boys, who have shown themselves a desirable element. 


It is necessary to conform our course to the standards 
of the High School Visitor for the academy, and to the stan- 
dards of the university for the college, in order to secure recog- 
nition. 

This recognition we must have. One could get along with- 
out it if our graduates did not have the praiseworthy habit of 
taking every advantage to continue their studies at higher in- 
stitutions, even after entering the ministry. They have the right 
to expect their school to get proper recognition from the authorities 
of higher institutions, and this the school has been doing since 
1900. 


‘The standard to which we must conform determines our re- 
quirements in the academy with respect particularly to mathemat- 
ics and the sciences. We have reason to try to excel high school 
standards in the !anguages, but we might with some plausibility ac- 
cept for ourselves a lower standard in science and mathematics, 
which is just what the school did until it sought for recognition. The 
boards which pass on claims of preparatory schools for recognition 
of their work, very properly declare that a certain minimum in 
each of several subjects is essessential to general culture. Any criti- 
cism which asserts that we take entirely too much time for sciences 
and mathematics in a theological preparatory course is beside the 
point. In one subject, algebra, we exceed the requirements of 
many high schools for graduation, but we do not exceed the re- 
quirements of some colleges for entrance. As for science we were 
required only this year to increase the number of class periods and 


ey, 
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the laboratory facilities in botany and physical geography, under 
penalty of losing credit for these subjects. 

Now, as I have said, we could go our own way and cut down 
the time and attention given to science and mathematics, with ad- 
vantage particularly to the languages. But our students would 
not thank us for it later if, on seeking to enter another institution, 
they found that they got no credit for such science and mathe- 
matics. 

With these two limitations in mind, let us see what can be 
done to shape a course in the academy and in the junior college 
that will make the best possible preparation, under the cireum- 
stances, for study at Eden Seminary. Clearly, in the academy, Eng- 
lish, German, Latin, Greek, and history must be taught, and in- 
struction in the Bible, Evangelical doctrine (the catechism) and in 
music given, now as always. If the reader will take in hand the 
year book he will find that the present course in the academy pre- 
serves essentially the same relative importance for all subjects as 
any in the past. The academy with its four classes, is virtually 
the old Preseminar up to 1911; the first year of the academy is 
equivalent to the “fourth” class of formerly. The general stan- 
dard in German is necessarily lower than in the old days: in seme 
things the same; in English, mathematics, and science, measurably 
superior to the standards of only ten years ago. 

The following table, showing the relative time in hours per 
week given each subject throughout the course of four years at 
several periods since 1884 indicates that all subjects held their 
own. relative position since 1890, except science and mathematics, 
which have gained, and religion, which has lost. Music, which is 
not indicated, has remained about the same. 

; 1920 1915 | 1910 | 1905 | 1900 | 1890 | 1884 


‘Ac’d|Coll.|Tot. | | 

german | 19 | 6 | 25 | 22 uly 19 20 18 19 
English , 16 | 6*| 22 | 17 | 17 | 20 | 1514] 15 | 16 
fistin so 16 8*| 19-19 | 1814] 19° [19 | 19° | 23 
Grek 1086 5 P15 | a] 16 4 144-17 +} 15° |.10 
History {11 | 3*/14]15 | 14 | 8%] 12 | 10 | 6 
Religion | 8 2! 10 | 10 10 1144! 15 is) 20 
Mathem’ | 13! 3*/ 16) 10 | 11 | 9%] 7 | 8 | 5 
Science | 12 igs ae Wie) 1014| 12 514 4 | 4 


(* Including electives.) 


For 1884, the figures show 23 hours of Latin, but this is 
offset by only ten for Greek. The loss of religious instruction 
from 20 in 1884 to 10 in 1910 may seem unfortunate, but this 
loss had already taken place in 1901, when 6 hours were given in 
_ the first semester of the fourth class, and thereafter, as now, two. 
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Your true champion of the classics will reply to these fig- 
ures, however, that the fact that we offer about as much Latin and 
Greek as m the past does not prove that we offer enough. Our 
six-year course might be expected to show, not as sock of the 
classics as the old four-year course, but more. That is not easily 
possible, tho, with the present course, as we shall see. 

It should be apparent, from the table above, that the aca- 
demy faithfully preserves the essentials of the course, of study 
as it has been for thirty or forty years. It is the college course 
which presents a new and strange subjects, and now has to answer 

_for their utility. 

We may appraoch the discussion of the two-year college 
course either by taking it as given, subject for subject, or by open- 
ing the question as to what subjects a student could most profit- 
ably pursue in two years at college by way of preparation for 
theological study. The latter method answers our purpose best. 

/ What a student should take at college depends on the voca-_ 
tion which he has chosen, on his age, on his time and means, on 
his tastes, and on Is previous preparation. Elmhurst receives in 
its junior college for the most part students who have spent at 
least two years in its own academy. ‘These may be expected to 
follow a course in the college which we can lay out according to our 
knowledge of their preparation. Elmhurst also receives in the 
college students who have spent only one year in the academy, or 
who have come directly from the high school These men are 
usually unable to take Greek, and probably also Latin and German, 

with the graduates of Elmhurst Academy. They must be given a 
special consideration. 

The junior college,*then, must keep in view. not only the 
purpose of the theological preparatory course, but also the different 
preparation. ‘To some extent also, it must keep in mind the differ- 
ent tastes of students, if the course is not to be uniformly pre- 
scribed. This it cannot be on account of the aiterent preparation . 
of some students. ae 


~ 


We will take firsihe case of the academy graduate. He 
has had English, Yatin, Greek, history, mathematics, science, and 
the rest si-the academy course. Is his preparation in any of these 
sufficient for the purpose of theological study and the demands of 
the ministry? These are the practical considerations ; and the third 
is general culture. The measure of the necessity for the study of 
any subject on account of general culture is the practice of other 
colleges, and the general culture of their graduates. 

On one or another of these three grounds, academy gradu- 
ates are required to continue the study of German and Greek 
for two years in the college; English, religion, and science, one year. 
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History, shathetnatias and Latin become elective, as also, for the 
present, the second year of Knglish. 

It may be objected that another year of science is unneces- 
sary. ‘The science given is chemistry. In this age of science, can 
you imagine a student at the state university, no matter what his 
chosen vocation, going thru four years of college work without once 
taking a course in some one of the natural sciences? Would he 
belong to his age if he never was stirred with the desire to know 
something, too, of the progress and experiments of modern scien- 
tists? In an age of science, is the minister alone going to be ig- 
norant of the scientific world? Elmhurst would be neglecting its — 
duty, if it did not offer and require the student to take a course 
in. science. 

It is unfortunate that the college cannot, at present, re- 
quire the student to continue Latin at the college. Th® reason is 
that we must assume that he has a fair knowledge of the subject 
and might. get along with so much, if we could give him no more. 
We do offer Latin as an elective for those who have the time for it. 
But Latin must yield to some other subjects in the curriculum. 

The other subjects in the curriculum have been chosen with 
regard to the opinion of the faculty of Eden Seminary as to what 
it was desirable that Elmhurst should offer. They are economics, — 
sociology, psychology, the history of philosophy, the history and 
theory of education, and Hebrew. It is the latter which has really 
displaced T.atin in the college. 

Probably no one will question the right of any but Hebrew 
to a place in the Elmhurst crriculum. That they are essential to 
preparation for the ministry is shown by the fact that they have 
been taught for other valuable theological courses in their stead. 
They were even among the most necessary for general’ culture. 
Everybody talks about them( and the minister ought to know them. 


Hebrew justifies its place at Elmhurst by the plea of Eden 
students themselves tlrat they had rather have it at Elmhurst. The 
experiment with Hebrew at Elmhurst under Dr. Irion has been 
so successful that it has convinced the writer, who was not origi- 
nally in favor of it, that it is worth continuing. 

So much for the academy graduates. As for the high 
school graduates, the subjects in which they are not likely to be 
even with the academy graduates are German, Latin, and Greek. 
Usually, they will have had no Greek at all. For them, a special 
class in beginning Greek is formed. It is small, and moves along 
faster than the beginning class in the academy. It must be the 
object of this class to learn enough Greek in one year to be able to 
take the G reek New Testament omit the rest of the class in the 
second year. They are under a disadvantage, of course, but they 
will be able to follow the>work. If they'are deficient in Latin 
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and German, they are required to make up the deficiency in a-class 
to which they are assigned. In that case, they have no time for 
electives. 

‘Nhe elective courses are for the students who are able to 
carry them. There is always an upper fourth, third, or half in 
a class who can-do more and better work than the rest. The elec- 
tive courses are their opportunity. 

The question is still open, whether the courses given are the 
most suitable in all the wide range of posibilities. In most cases, 
they are. The rest are a matter of opinion. Some would prefer 
biology to chemistry as the science to choose, if there can be only 
one. Opinions and preferences vary. 

A very’ important question is whether, with two years of 
college work, we have now reached the limit of our requirements 
for the preparation for Eden Seminary, or whether we may expect 
to raise the standard once more. The next step would be to offer 
a four year college course. Is this necessary? The answer must 
come from the theological seminary and from the ministry itself 
ee can only say, we are doing what we can. In-two years 

of college work, we can do no more. 

From all that has ben said about the course of study at 
Elmhurst, it ought to be fairly evident that all that was essential 
about the old course of the Profeseminar has been kept; and that 
of what is new to Elmhurst, all but chemistry and college mathe- 
matics (an elective) comes directly from Eden. 

Could one ask a better guarantee that Elmhurst is still, so 
far as the course of study is concerned, the Proseminar? 

3) Elmhurst might, however, be a different school if its stu- 
dents were of a different type than formerly. The Proseminar 
might sutfer the fate of the teachers’ seminary, and sink out of 
sight beneath the greater importance of another department. There 
never was less danger of this for the Proseminar than in recent 
years, if figures can be taken as an indication, The following table, 
from Dr. Muecke’s Geschichte der Deutschen Evangelischen Synode, 
p. 288, is reasonably accurate. Dr. Muecke shows the number of 
students in the theological, college preparatory, and _teacher’s 
course for every year from 1883 to 1915. We give the figures for 
every fifth year only, as these are sufficiently 1. presentative: 

Number of students in 


Year Theolog Teachers College Total 
CourSe Course Course 

1883 54 29 ah 100 
1888 63 nO" 18 101 
1893 i 37 M) 123 
1898 yard 15 4. 95 
1903 83 y 5 Oe 
1908 115 dal: 8 134 
1913>. 146 4 0 


¢ 
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The number of “college” students, who do not expect to 
enter Eden Seminary, has bes a negligible quantity since 1912. 
If figures prove anything, then, they reveal the purpose of the 
students more nearly in accord with the character of the Pro- 
seminar in the last eight years than at any previous period. 

4. Finally, the character of the Proseminar depends upon 
the attitude of the student body toward spiritual values. Nothing 
can be more difficult to estimate. Without question, we have in 
the Proseminar today young men with as fine a character, with 
ideals as high, a faith as positive, and a love for the Master as 
great, as at any time. What is the general attitude? When -all 
things are taken into account, we shall probably conclude that 
our students today reflect the general spiritual level of our churches 
in the same degree as the students of other years. To be frank, 
some of our students nowadays eut chapel, church, and class reci- 
tations in a manner which was unknown in the good old days. But 
those were other days, when the whole standard of our people was 
different. Did the young people, including minister’s sons and 
daughters, go to dances and theatres so much, and to church as — 
little, a generation-ago? Was money spent as freely on the pleas- 
ures of sense and appetite? Were there movies. and automobiles ? 
I ask this, not as a “laudator temporis acti,” but that a just paral- 
lel may be drawn. The spirit of the Proseminar has changed no 
more than our young people, but less. For in the main, the student 
body preserves a high standard of duty and propriety. ffl 

Perhaps the modern student does not work as hard as his | 
father or older brother at Elmhurst. If thas is so, he has been ef- 
fected by a widely prevalent disease of the whole social and eco- 
nomic order. We should go beyond the limits of this article to deal 
with the whole problem which we touch at this point. For if Eln- 
hurst is different, the world is different. We must thank God that 
in spite of all the other appeals to the ambition of a young man 
today, 47, as great a number as in all but a few years, most of them 
candidates for the ministry, came to the Proseminar last year. 

B. We conclude with the second part of this discussion. Has 
Elmhurst anything to offer students who do not expect to enter 
ministry? That we should wish to receive such students, is only 
to do what we did forty years ago. We can offer all who come a 
classical course which will fit them to enter any school in the land 
that does not require a degree for admission. ‘The success of our 
eraduates at the universities and in their professions is a testi- 
mony of value to Elmhurst. It means something to be an Elmhurst 
graduate. 

_It ought to mean more than ever to Evangelical pastors to 
be able to send their sons and their young parishioners to a school 
like Elmhurst. How many schools have cut German out of their 
curriculum, to substitute the relatively valueless French or Spanish 
for no beter reason than predjudice! Few schools today offer 
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anything like the German course at Elmhurst. Is this not an ex- 
cellent reason to send young men to Elmhurst? I know of noth- 
ing more pitiable, nothing that reveals such poverty of character, 
as the man who is ashamed of the language of his fathers, or so 
indifferent that he does nothing to preserve it for his children. One 
need not love the language of one’s country any less for that. The 
man of true culture knows more than one language, and the man 
' of true heart wants to know the language of his fathers. ~ 
eeigen It was never so necessary for the father to guard his chil- 
dren against the systematic prejudice which is planted in their ~ 
minds and hearts by many of the text-books, especially in history, 
ape which are in common use in the high schools. One can overlook 
2 the often hysterical accounts of the World War. American text- 
books should present the American account of the war. But what 
is one to say of authors like Willis Mason West, who not only 
pursues this prejudice all thru the history of Germany from the 
time of Charlemagne, but carries with it a constant laudation of 
England which breaks out into veritable applause at the head of 
the chapter on “English colonies and dependencies” with two 
quotations : 
“After many years of wandering I have come to the con- 
clusion that the mightiest factor in the civilization of the world 
is the imperial policy. of England."—Admiral George Dewey 
(1899). 
: “The English navy is presumably the most potent instru- 
Seles mentality for peace in the world.”—Theodore Roosevelt (Decem- 
OR ber, 1918). 
. West’s Modern Progress, 1920, P. 465) 
That is going as much too far as any German prejudice, and 
it is just as objectionable in an American text-book. Elmhurst, 
at least, is free from these things. Elmhurst is American. 


by ' Here are two reasons why Elmhurst should make a stronger 
appeal than ever to Evangelical pastors. Another reason has 
always been good. It is the superiority of a boarding school over 
the high school. Not in equipment, not in teachers necessarily, 
-_ not in range of subjects or efficiency of instruction, not in comfort 

and conveniences, but in the very nature of a boarding school. At 

college, a friend of mine remarked that he could always tell a man 
? who came from a boarding school, by his greater maturity and 
a self-confidence ; by the fact that he knew other fellows better, their 
strength and weakness, and could select the right friends with as+ 
| .- surance; by the fact that he knew better what he wanted, and went 
as after it more directly, than a high school graduate. While this 
in does not always hold true, a good boarding school can always do. 

more for a boy than the high school. And Elmhurst can. 


Is the Religion of Christ Workable in the Cor- 
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porate Life of World as well as in the 
Life of the Individual? : 


A By ce 2) ELAEIN: <2" 'e 


This brief discussion makes no preposterous claim of 
thoroness; its aim is merely to suggest or stimulate, if pos- 
sible, a consideration of the question, whether the recognized in- 
stitutions of Christanity shall continue to limit their efforts to an 
application of Christian principles to the life of the individual, 
or whether Christ’s laws of the kingdom do not command and urge 
themselves for adoption as laws and principles to govern industry, 
commerce, politics, diplomacy and the other socalled “secular” 
domains of human society; in short: Is a social application of 


> of Christiantiy plausible, practicable ? 


In the past, religion has placed an almost exclusive emphasis 
upon the individualistic imterpretation of Christ‘s Gospel, as it 
finds expression in Bunyan’s Pilgrim’s Progress. Pilgrim leaves 
his family and community behind and out of consideration and 
throws himself into an all-engrossing struggle to save his own 
soul. Instead of seeking to bring the healing grace of God into 
his community and environment, he flees from the world leay- 
ing it to its despair. The question that now agitates the minds 
of a great many church people is this: Did not Christ have a . 
a message for society as well as for the individual? Did He not 
come to save the world and all the departments of human activ- 
ity, as well as the soul? Shall the world that God created be 
definitely and eternally surrendered to evil or shall it, too, be re- 
deemed? Christ’s teaching. concerning “The Kingdom” are be- 
ing re-read from a new angle and it is becoming quite apparent to 
many that in the scope of His meaning He included not only hea- 
ven, the home of the blessed dead, and the Christian church but 
this world as well, this world made ideal, brought into harmony 
with the will of God. How else can we interpret the petition He 
taught His disciples: Thy Kingdom come, thy will be done on 
earth as it is in heaven. When we repeat those words we pray for 
the coming of a society based absolutely on the Father’s will of jus- 
tice, love and righteousness, a society all of whose institutions shall 
be in accerdance with his will. But there are still others, whom 
the social exegesis left cold and unresponsive, who are arriving at 
the same conclusion by an entirely different course, namely their 
experience with men. They are making the discovery that men 
cannot be saved as individuals, apart from the material and moral 
conditions in which they live. A New York minister writes: “To. 
save a sltm population from physical degeneration, moral cor- 


security aud efficiency demand that we carry the cross-emblazoned 
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auption and spiritual atrophy, we must not merely educate and 
redeem individual men and women but first and foremost, wipe 
out the slum. To save our drunkards and prostitutes and gun- 
men we must not so much build rescue stations and reformatories ’ 
-as smash the saloon, abolish cruel and indecent conditions of labor, 
solve the vexed. problem of unemployment, wipe out the curse of 
poverty.” Science of late has driven home very forcibly the fact 

that the physical diseases of our people such as tuberculosis, typhoid 
fever, and infant mortality are due almost exclusively to bad en-. 
vironment. And to an equal extent, we are learning, moral ills 

wan be traced to evil surroundings. ‘Those who have counseled a 
“Hands off” policy for the church as regards secular matters are 
beginning to. realize that those very matters, social maladjust- 
ment, industrial oppression, political injustice are tearing down 

and contaminating much more rapidly than the church can build 

up and purify. In fact so great is the corruptive influence of the — 
great unleavened mass, the un-Christianized section of our so- 

cial order, that the church itself, as an institution, is being dragged 
down to a level of degradation where it blesses, condones and ie 
ecountenances customs and principles that must be an abomination ; 
to a God of love and justice. Bernard Shaw sneers at the church 

in the following fashion: Churches are suffered to exist only on 
condition ‘hat they preach submision to the state as at present 


-capitalistically organized—It must be on the side of the police 


and milivary, no matter what it believes or disbelieves; and as 
the police and military are instruments by which the rich rob and : 
oppress the poor, it is not possible to be on the side of the poor ~ 
and the police at the same time.” And then again a churchman 
speaks in similar vein, the Dean of Durham: “At he outbreak of 
the war men awoke to the discovery that Christendom was really 
swayed by motives which had no pretense of being Christian, and 
that the churches had become parasitic, bestowing their facile con- 
secrations on every national ambition, and failing to rebuke any 
national ecime.” Thus from friend and foe alike comes the re- 
buke; The world is overcoming the church! The only salvation 
Jies in the church overcoming, conquering the world for Christ 
in a thorogoing fashion. Only thus can any man be wholly the 
Lord’s and remain in this world—only thus will we end that di- 
vided allegiance between Christian idealism and materialistic real- 
ism, whereby men worship God on Sunday, and Mammon the 
rest of the week, pitying the poor with a check in the collection 
plate in cuurch, robbing the poor thru low wages and high prices in | 
the office—forgiving your enemies in your prayer, slaughtering 
them with a sword on the battlefield. , 

Thus as I see it both our Christian program and the church’s 


banner of Christ into the hostile realm of “business’ (and all that 
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“the term implies)and establish God’s kingdom, that His will might 
‘there be done as it is in heaven. This would be in fact a Forward 
-Movement, challenging the best and noblest in man, meriting un- 
limited sacrifices. 

The church in the past has hesitated taking this step, even 

though some may have regarded it as their duty, because they felt 
~ it was impracticable, impossible, that the idea, confronted by such 
wtremendous handicaps and apparently insur mountable obstacles, 
was fantastical. Just as the Jewish tribes in the desert hesitated 
long and jimidly before they undertook the conquest of the Prom- 
ised Land, fearing that they could not cope with the force that 
‘would contront them; so we mark time and falter even though 
God has promised us the land, assured us of success. When Christ 
tells His followers to strive and, pray for the establishment of a 
Kingdom of God on earth, He is not flourishing before their eyes 
-and minds an impossible ideal. It is a possibility. It remains 
for us to make it a reality. 

Let us briefly review a number ae necessary conditions for 
‘the Kingdom’s realization on earth, and consider their feasibility. 

There is “poverty” stalking thru the land, a frightful hag, 
lighting nations, communities, Boe ynoriiods families children 
sand unborn babies. It curses wherever it touches. Poverty and the 
undermining effects of poverty are more widespread and prevalent 

than the average “respectable citizen” imagines. The physical 
degeneracy and deterioration among the young men who appeared 
for physical examination in the war draft were astounding to the 
-officials who compiled the statistics; and there were abundant signs 
4o indicate that the great majority of defects were traceable to ne- 
glect and poverty. Millions die of tuberculosis, and although 
science is waging a determined war against this scourge, poverty 
4s steadily preparing new soil for the propagation of the disease. 
The burden of poverty falls most heavily and crushingly upon the 
child. The condition of poverty prevailing in individual families,’ 
Jed the Chicago Board of Hducation to make an investigation 
of Chicago school children, which is concluded with this statement: 

“Wive thousand children who attend school are habitually 
hungry,” while ten thousand other children “do not have nourish- 
ang food.” Many children lack shoes and clothing, many have no 
‘beds to sleep in—we find that a large number of children have 
only bread saturated in water, day after day, and an occasional 
luxury of soup made from pork bones.” 

Thus does poverty leave in its wake physical wreckage, but 
‘its slimy trail is no less traceable in the moral and spiritual realm 
‘of humankind. Moral corruption, spiritual atrophy that is con- 

stantly heralding its-victims into the courts and prisons is being 
recognized by modern criminology, as the legitimate offspring of 
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poverty and its degrading influences in an ever decreasing number 
of cases. A large proportion of criminals are the victims of en- 
vironment, made vicious and squalid thru poverty. This is testified 
to by any number of judges and investigating committees. 

“Far be it from me that I should make the sweeping state- 
ment, that, with the disappearance of poverty all crimes and vice 
would automatically cease.” I merely refer to the above as an 
indication of the fact that poverty does militate powerfuly against 
the realization of God’s Kingdom by defacing God’s image in 
man. ‘This man is one barrier that must be removed. “Make ~ 
straight the way of the Lord.’ : 

But can poverty be eliminated from human society? I¢ can! 
In fact so evident is this possibility in the light of modern pro- 
eress and scientific developement, that keen-minded economists, 
like Henry George, have marvelled over the fact that poverty still 
exists without abatement in this day and age. He refers to the 
present association of poverty and progress as “the great enigma 
of our times.” Says he: The march of invention has clothed 
mankind with powers of which a century ago the boldest imagina- 
tion could not have dreamed. But in factories where labor-saving 
machinery has reached its most wonderful developement, litle 
children aye at work; wherever the.new forces are anything like 
fully utilized, large classes are mauitained by charity or live on 
the verge of recourse to it; amid the greatest accumulation of- 
wealth, meu die of starvation, and puny infants suckle dry breats.” 

Poverty dates back to the most distant ages; we have al- 
ways heard about the poor and destitute; perhaps that is why it- 
is so difficult for us to regard poverty as something abnormal, a 
preventable diease. There was a time when these things were un- 
avoidable; when the combined industry of the race did not. pro- 
duce enough to feed, clothe and house everybody. Some had to 
do withom. But the introduction of machinery has changed all 
that. Enough is now produced to support every man, woman and 
child in ecmfort. 

Poverty can no longer be excused or explained by the glib 
phrase; “Supply and demand.” Statistics show, for instance, that 
our country each year produces enough to clothe, feed and shelter 
a populatien twice the size of ours. The day has dawned when, all 
other conditions being properly adjusted, we could accept literally. 
and observe faithfully the counsel of Jesus: “Be not anxious for 
your life, what you shall eat—what you shall wear ete.” God does 
not intend that we should embitter our lives with worry over the 
High Cosi of Living, in brooding over the likelihood of a’ “rainy 
day”—‘“the Father’s bounty is sufficient for all, it is our fellows 
who compel care, not God.” Vedder presents this phase very 
graphically in the following statement: 
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“In a really Christian society there would be no occasion 
for any man to worry about food and clothing. The world pro- 
‘duces enough for the wants of every living being, and wisely di- 
rected industry would increase its’ productiveness tenfold. Hu- 
“manity is rich; men are poor. -Why? Because some have, by 
reason of their strength of body or mind, obtained possession of 
‘an undue share of the common bounty of nature; a few men have 
stolen and keep to themselves what God gave to the many. He 
teeds the birds, that neither sow nor reap; but the birds, not being 
rational creatures, have not intelligence enough to defeat the Heav- 
enly Father’s plas. There is none among them capable of organ- 
izing a ‘corner’ in worms or fruits of the field, none to seize the woods 
as his possession and charge ‘rent’ for all who would roost in 
them, and so they all come alike to the table that God has spread 
for them, and each one ee his share of wheleyer there may be, and 
there is sbundancé for all.” 

Here then it seems we find the explanation of the puzzling 
enigma of poverty subsisting in the midst of progress and the re- 
sultant plenty: it is private possessions, private ownership of the 
common bounty. It brings Christ’s parable of Dives and Lazarus 
down to date ; ‘Dives feasting, gormandizing, squandering, wasting 
because he “owns,” Lazarus suffering, dying because of such 
“ownership.” Ownership keeps starving Lazarus away from the 
well laden table. Ownership keeps the slum dwellers in their 
overcrowded, unventilated, disease tenements away from the vast 
tracts of land, choice lots, and additions, held for investment pur- 
poses, that can be seen on the fringe of every city. Ownership 
keeps the freezing family from using the coal that God so provi- 
dentially hes stored in the bowels of the eath, but which now some 
“owner” has appropriated and exploits for profit. Ownership keeps 
the starving populace from the stores of food that are hoarded away 
in elevators, warehouses and coal-storage plants. | Everywhere 
man, the “owner,” steps in between God’s blessings and man’s 
need. ‘To a reasonable extent ownership is of course justifiable: 
the ownership of intimate personal things such as clothes, books, | 
home ete.; ownership for-use, let us say. But the idea of owner- 
ship becomes an enormous and_mischievious exaggeration whep 
under sway we.grant to individuals the freedom to, as H. G. Wells 
puts it, “to own and hold the land upon which we must live; the 
fnel we burn, the supplies of food and metal we require, the rail- 
ways and ships upon which our business goes, and to fix what 
prices they like to exact for all these services. ‘his leads to. the 
impoverishment and practical enslavement of the mass of man- 
Jand.’ 
All earth’s good things, as we understand, were created by 
the Father to serve His creatures; Christ makes 1t very clear that 
he who has possession should use them in serving mankind. But 
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in steps “private ownership” and declares all the world’s cominodi-- 
ties are to be monopolized, bartered, held for profit. ‘That is the- 
the motive, the passion that private ownership of the common. 
wealth of mankind has injected into Eve Aye: a craze for profit... 
This exaggerated unchristian emphasis on ‘mine’ and ‘thine’ has- 
made profil -getting the mainspring of our whole economic process. 
Profit seeking however is the very antithesis of the Christian prin-- 
ciple of service and militates against it. It appeals only to the 
meanest elements in our nature, it cultivates and encourages the- 
narrowest type of selfishness. From our pulpits we extol un-- 
-selfishness and exhort to altruistic service, but of what avail when. 
‘the whole environment and the entire “secular” life of our parish-- 
oners urges the greatest rewards and unstinted praise to the self-. 
seeking eaicesttl getter. Doctors, teachers, authors, preachers,. 
artists, and men of all and every other oceupation and_ prof-- 
ession are constantly beset by the temptation to serve less worthily- 
or less worthy ideals that they might profit more handsomely. 
And only too often the lure of profit or the exigencies of their — 
dependents have caused them to choose the lesser ideal. This is: 
the result in an economic system that subordinates the highest 
type of striving and serving to insatiable, incessant getting and 
raises the successful getter high over the heads of every other type- 
of character. It glorifies the spirit of gain and cripples and 
thwarts the spirit of service.’ 

Need one refer to the too obvious ‘fact that this system’ like-- 
wise enthrcne, as nothing else could, the god of greed, Mammon, 
and relegates the God of love and humanity into the background ?° 
It is necessary to point out how this system is responsible for the 
ever widening gulf between the classes, landlord and tenant, rich. 
and poor, employer and employee, possessor and dispossessed, that 
threatens the peace and the very existence of every nation today ? 
Is it not plainly evident that this spirit is the prolific breeder of 
wars between nations, who compete just as hotly for profits and’ 
gain as individuals? , 

Have we as Christians a remedy thas is workable, that cam 
be applied? I feel that we have. I believe that the world that has: 
fong sneered at the ethics of Jesus, is beginning, unconsciously per 
haps, to feel its way toward Jesus and the remedies He urged. 

Now what is Christ’s attitude toward possessions? It is 
not simply this: “This is God’s world. He created it, He loves 
it, He still bestows upon it His watchful care and protection.” 
And what role does man play in this great drama of existence? 
The world is his to use. “Man owns nothing: he owes everything.” 
He is God’s steward; all wealth is a trust, a trust that he must 
use in behalf of the Master, to. advance Hig cause, in short, to 
serve. The idea of ‘private ownership’—‘This is mine to do with 
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as I like-—that idea has no place in Christ’s teaching, and the early 
Christian church definitely rejected and repudiated it. -Christ. 
very definitely made service the one and only criterion of greatness 
and any social order that substitutes any other motive for its 
driving force, places itself outside the pale of Christianity. Just 
as we realize that our individual strength, ability, time, should be 
devoted to service, so we must regard the materia! wealth of the 
world as destined for service to men. Instead of facing the world 
with the sordid question: “How can I make prcfits most easily 
and quickly ?”—we must learn to ask: “How can I serve test” 

You say: Impossible? Perhaps it is impossible as the world 
is now constituted, harboring the exaggerated idea of property 

and motivated by desire for profit. Perhaps it is impossible to 
inject Christ’s ideal of service into business, but if that be. true, 
does it not constitute a challenge to us to “change business?” It 
seems to me that we have a clear mandate from our Master and 
from the stress of social conditions (social conditions that speak 
of the colossal failure of the individualistic system, the laissez-faire 
doctrine as applied to economics) to’ strive for the abolition of 
“private ownership” where it involves the natural resources, pro- 
duetive machinery and all other economic elements upon which 
mankind is dependent for food, shelter, clothing, security and 
happiness in general. 

The first objection, perhaps, that would be offered is the 
stock in trade argument: To limit “privately ownership,” to vio- 
late the “sacredness” of property rights would tend to destroy the 

- stimulus, the motive to exertion. Where people cannot own, they 
will not work.” I agree fully that it would destroy this one mo- 
tive of exertion; the motive to amass, to-get, to command service 
instead of rendering it (for property does wield the power to 
command service). But in all earnestness I ask you, is not that 
motive so mercenary, so sordid, so materialistic, so unworthy, so 
antagonistic to Christ’s spirit of sacrificial service, as to mark it 
to destruction? Dare we defend it in face of Christ’s condemna- 
tion, even if it appeared to be the only practical, plausible method 
of stimulating human efforts? But I do not believe that the spirit 

of gain is the only motive that is capable of functioning as the 
compelling force, the driving power in human society. I do not 
underestimate the prevalency of that spirit—generations of “prof- 
it-seeking” have nurtured that spirit until it has become apparently 

a part of human nature. And yet I firmly believe that, if given 
an opportunity, the human heart will develop worthier motives 
just as potent (and more so) to spur on his endeavors. Consider 
your own case. If the galling, vexing question of salary were 
eliminated for you, would you cease all effort, would you be less 

_ useful in your community, as an interpreter of the will of God? 
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I think not. I am inclined to believe you would feel that encum- 
bering, hindering shackles had been knocked from your hands and 
that now at last you could throw yourself into the task of serving 
without let or hindrance. I believe we would serve better if we 
served for the joy of serving instead of for gain. And why should not 
this to be true ix other walks of life? If we once established def- 
initely in the minds of men, that he is greatest, not who has the 


most property, but he who serves most and best, would not that . 


impel the builder to build better, the farmer to farm better, the 
knitter in the mill to weave better cloth, that thru their efforts 


humanity might be the sooner and more adequately housed and fed 


and Giuthod? And would not the most commonplace labor lose 
much of its sordidness and become glorified? You say it is an im- 
possible ideal! No,—in part it is being realized to day amidst all 
the unfaycrable conditions of modern society. Many a scientist 
is sacrificing profits to science; many a doctor heeds more the 
call of distress, than the call of gain; many a teacher today is 
deaf to the offers of rich emoluments in the commercial field and 
serves mankind educationally for a pittance and, I surmise, some 
oOo of the pulpits of our land would be vacant, if money alone 
‘talked.” ; 

You say it is impossible to make this spirit of service any- 
thing lke universal for a whole nation! I disagree with you. I 
refer you to the recent war. During those dark days,.when the 
late of a nation rocked in the balance and the greatest efficiency 
was required to stave, off panics, famine and distress, notice how 
this same spirit of service was invoked to save our nation. The 
‘press of the country and every other means of publicity worked 
overtime in frenzied effort to shift the emphasis from “profit-get- 
ting,” where it had so long rested, to “the will to serve.” Much 
of this propaganda was hysterical and absurd, the authors of it 
may have had ulterior, selfish purposes in conducting it, ‘the 
higher-ups, the “financial monomaniacs,” may have disregarded it 
and continued their profiteering, but isn’t it true that a few months 
of that kind of preachment, editorializing and bill-boarding brought 
the great mass of people to the point where they felt that it was 
more blessed to render service than to receive it; where they no 
longer felt tempted to brag about the money they were making but 
rather sought to make it appear that they were serving in some 
way their community. Of course there was a great deal about this 
whole situation that vitiated the “service ideal” but at the same 
time it reveals great possibilities in that direction. 


Ravschenbusch points out that there are a number of sec- 


tions in our social order that already have been Christianized in 


this respect. 
I think we all agree that the three most beneficial in- 
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stitutions of our society are: the family, the church and the school. 
Rauschenbusch reminds us of the historic fact that these institu- 
tions that we no ienger associate in any way with profit-seeking 
but only with the desire to serve, that they at one time were dom- 
inated also by a greed for profit. The patriarch of old regarded 
his sons and daughters as a source of income; sons were so much 
cheap labor, beautiful daughters sold at a good price in the marriage 
market. ‘Today we regard the family as the most Christian in- 
stitution; “father mother and child are terms that convey the 
tenderest and most idealistic relations... The church too at the be- 
gining of the modern era was an exploiting organization. It owned 
nearly a third of the landed wealth of Europe.” It had com-. 
mercialized heaven hell and purgatory.” Today the average church 
has been Christianized to the extent that it seeks only to serve the 


community and the world. Millions are expended without the: 


shghtest chance of a financial return, because it has come under the: 
law of love and service. So also with the schools. At one time 
they served exclusively the moneyed aristocracy; was instrumental 
in strengthening the whip hand over the masses. Today the spirit 
to serve the masses is the outstanding feature of our school system.. 


. In these sections of our society then Christianity has been 
tried—and it works, in fact, these sections are recognized as the re- 
deeming features of our social order. 


But to eliminate the spirit of greed, of profit and the re- 
sulting poverty, crime and man’s inhuinanity, the exaggerated idea 
of private property must suffer a radical change. Is this possible 
in a world so imbued with that idea? It is not only possible, it 
is very plausible and even probable in this our age. The war has 
done much in opening the eyes of the masses to the fact that un- 
limited Rrivate Ownership is wasteful, inefficient and inadequate to 
meet the social needs. Our hard pressed nation in those troubled 
days found it necessary for the preservation of its life to abrogate 
Private Ownership and Control in many phases of its economic 
life: It took over the control of the railroads, the building of 
ships in vast numbers. It assumed control of the distribution 
of coal and fixed the prices, as it did the prices of many other 
commodities (price-fixing has always been regarded as the ex- 
clusive prerogative of ownership!) It evercised its right to tax 
incomes and profits as high as 50% (but the power to tax is 
the power to destroy). All this, of course, represents war measures,, 
but it shows a tendency and reveals a possibility. It is doubtful 
today, whether we shall go back to the pre-war status or unre- 
stricted pvofit-making and private ownership and rest content 
therewith. The elder order is trembling amidst the rumblings of 


- discontent, its foundation is insecure. Men, in increasing numbers. 
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are asking: “If this is a good thing in times of stress, if it adds 
efficiency to national life, why not make it permanent?” 

In England the British Labor Party, one of the most 
powerful and influential political groups, has in its latest program 
issued a defianee to private ownership; immediate national 
ownership of railroads, canals, lines of steamships, mines and the 
production of electrical power; a united national service of com- 
munication and transport; the whole business of the retail distri- 
bution of coal being undertaken as a local public service, prices 
to be stabilized. Expropriation of profit-making industrial insur- 
ance companies. <A tax on large incomes up to 95% ete. 

All these various ‘signs of the time’ seem to indicate, that 
the world is ready to undertake the Great Adventure of applied 
Christianity. Like the prodigal son, civilization had turned its 
back upon Christ’s loving restraint and gone into the-far country, 
indulged 1 an orgy of materialism, which in turm has plunged 
civilization into unspeakable misery, distress, fiasco and moral 
bankruptcy. It is groping for a way out. There is much faltering, 
stumbling and hesitancy and yet it seems the general direction is 
and must be back toward the Father’s house. Shall we not help, 
direct and urge it on its way? It is a tremendous task. Let us 
undertake that task with an unwavering faith that the religion of 
Christ, far far removed though it may be from the grim, ugly 
social realities of the time, is nevertheless workable, feasible in the 
corporate life of the world; and that there is no other name, or 
theory or doctrine by which it can be saved. 
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Die Diftriftsfonferengzen, 

Die Beit der jabrlicen Nonferenzen ijt qefommen und wieder 
vorlibergegangen. €s Tiegt nabe, fic) dariiber in etwa Rechenfdhajt 
wbjulegen. Selbjtverjtanodlich fomnen wir nicht von allen reden, jor- 
deri nur von einer auf die andern fcblieBen. Da allen ein gemein- 
james Brogranun gugrunde liegt, und die allgemeine Beldhaffenheit 
der Bajtoren und Later iwefentlich dicjelbe ijt, fo it cin folehes Ur- 
teil nicht ungerechtyertiqt. Yruich Meqen ja die Berichte von emer WXn- 
2ahl Ronferengzen jon vor. 

Set Nabren fehon yt eS eutmphinden worden, dak die Konferen- 
xen an gerjtlicher und allgemeimer YXnreqinig das nicht leifter, was 
man bon thnew fordert. Der gefdhajtlide Teil der Sivungen fallt 


{cicht ins Schablonenbatte. Unt allen Teilen der vorlieqenden ,, Bee - 
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vide” gerecht 31 werden, werden viele Vejhliiffe gefabt, die iiberfliiffig 
JUD 1nd Daber oft viel Beit anf nebenfachlice Dinge veriwandt, Wenn 
eS dann dem Ende gugqeht und nod viel Mrbeit vorlieqt, fat man in 
das andere Crtrem, und ganze Nomiteeberichte werden oft en bloc 
und ohne Disfufjion angenonuneit, wo doc) eine Vefpredung jebr 
niglich ware. 

Darunt it das Vejtreben in den fegten Yahren qewejen, das - 
Hioutinenmagige auf das notivendige WMininuun 3u redusieren und 
Seif 3 geminnen jlir die Berichte der ,,Grperten,” der Vertreter der 
Jonodalen BVehsrden und der Veamten, jo dafs dte ev. Distuffion von 
defen Wiannern der Sachfenutnis und des weiten Vliefes imnerhalb 
ricdtiger Babnen gebhalten werden forme: ohne Sweifel cine hddit 
lobensmerte Wapregel. 

Derjeniqe Mann, der es in der Hand hat, cine RKouferen3 
bon vormferetn aut eine gewijje Hohe gu jtellen, tit der Diftrifts- 
praics. Wenn fein amtlicder Bericht nicht nur cine einfache und mehr 
eder weniger trocfene Darlegung der duperen Veranderungen im Di- 
‘rift ijt, jondern Schlaglichter wirft> auf die ringenden Rrafte in 
Welf und Kirche, fo hebt er dic Nonfereng von vornbherein mit fich 
cimpor, wd ein jeder fiblt den Bilsfchlag groper Beitbemequngen. 
Wir Haben faum je einen Diftriftsprajes gefannt, der das jo ywobhl 
berjtandD wie der ebemalige Brafes des Mew Yorf-Diftrifts, Dr. 
Becher Wir erinnern uns einen Prajidialbericht von ihm gelejen 3u 
haben, der in feinem allgemeinen Teil beim blopen Durchlefen unjfer 
Ser3 Hobher jdlagen lies. Wir wollen nicht jagen, dah er mit der 
Wueht und Xittorttat der alten Bropheten redete, aber wir odurfer 
jagen, dag cS nit der Erleuchtung und WeisSheit eines chrijtlichen 
Staatsmannes gefdhah. Wir haben einige andere ‘Brajides qebabt 
und Haber jte noch, dte in diefer Veszichiung Titehtiqes fetjten fomnen, 
aber im ganze find folde Gaben felter. 

Wir jind im allgemeinen gufricden, wenn unjere Dijtriftsprayt- 
des mit gemijienhafter Treue in ihrem Beruf Nenntiuis der Gejcharts- 
ihrung und Unparteilichfert verbinden. . Sn einiqen Dtitriften neb- 
men wir die Erideinung wabhr, dak ihre Leiter Sabre, ja Sabr3ehute 
fang fich an ibrer Stelle behaupten, ohne Schaden des Dijtrifts. Wo 
dies der Hall iit, [tegt dic Urfache nicht etwa immer it hervorragenden 
Geiftesqaben der betreffenden, fondern viclinehr in Cigenfcaften des 
Charafters und der Berfonlicdhfeit. Cine verbindliche, bensiwiirdtae 
Wrt de8 Rrafes, eine aufrichtige Vefdeidenheit des Genriits, die ihn 
vor allgn qroker Empftindlicfeit fehitst anid es ibm 3ugletch Lercht 
macht, bei der Debatte fich im’ Sintergrund 3u balten, erflart gum 
groken Teil foleh andauernde Bopularitat. Miehts lapt fich crwerer 
tragen, als wernt der Brafes timmier felber reden will und bejonders, 
wenn er dem Nednern ohne dringende Notwendigfeit in die Rede 
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Fallt. Wir Haben vor jenen langjabrigen Dijtriftsletteyn den grop- 
ten Nejpeft, denn jie tragen metft i fieh eine Nontbination vou 
Cigenfdhatten, die von Hobhent fittliehem Werte find. 


Macht dent Dijtriftsprajes jind es die Synodalbeamten und dte 


“ertreter dev_fynvdalen Beharden, aif denen die Verantwortltcdhfeit 
Sieqt, fitr den betriedigenden Berlauf der Konfereng die richtiqe Batis 
au fchatfen. Sobre Stelling und ihre Mrbeit qeben thnen gee 


und fdarfen ibnen den Blick firs Notwendige in einer Weije, wie 


das bet gemohiulicen Synodalen nicht moglich ijt. Wir haben Hier 
nist Zeit und Naunt auf ihre Xrbeit fyeziell cingugqeben. Sm all 
geme#iten qebithrt thnen ohne 2werfel die Yarerfemming, die thnen aut 
allen Diitriften jo reichlich und willtq ausgefprochen wird. 

wit etitemt Wanft, jebetut eS ums, tebe wir noch iieht aut der 
Hobe der Seit. Das ijt dte joqenannte feziale Wrage and, was da- 
amit gufanmmen banat, die Veleruchtung der politifehen Notitande. Nn 
Berstehung att das lektere herrfcht bet ams cine Surchtiamfert, die 
das Produft des Nrieqes ijt, dere man fieh aber entlediqen jollte. 
YMndern Rirchen geht cs ebenfo, jo dak Manner des offentlichen Le- 
bens, die uns an Seucqennut iibertrejien, dte Nirche der Feiqheit be- 
Jchuldiqen. Die Vehandling der fozialen Frage, aut dr andern Seite, 
fieqt bei ants nocd in den Windeln. Cie Brotejjoren ur Coden hefatiern 
fich Damit, aber dic Zeit ijt noch nicht qaefonmment, wo imnfere [eitendei 
Manner und Behorden fich threr bentachtiat baben amd den Ronfe- 
renazen Lettfage vorleqen fonner, die gu Tructbaren Nefultaten iibren 
mocdten. Obie das aber, da8 verheble man tich uteht, wird fet rwe- 
fentlicher yortichritt gemacht werden. 2iwar fomnten emeechie Brit- 
der aut ihrem Dijtrifter die Sache im die Hand wehmen, aber es ware 
cin undantbares Gejchatt. Lie richtiqe YMintojpbare und Strang 
wiirden fehlen, wd die nuth tnt allqemeinten von oben gemacht wer- 


den. wer qibt es arteh cine Wnnwalaunita von wunten her, aber dic er- 


fordert mehr Bett wid jtarfe Berfoilichfeiten. 

Die arope, alles itberjcattende Sraqe wwar aut dew Lester Mone 
ferenaen dic , Borivartsbeaveanuna.” Sie hatte den groper Borteil, 
dak fie ieder veritehen forte, dak fie iit der Luft amd hr der Beit faq, 
1m dah thre Vertretung tn dew Handen eines Mannes rubte, der fir 
fie Das warnite Serg und das reqite Veritandinis hatte, und der aim 
iieht muir dic thnt bon Gott qeqebene beredte Bimae, foudern fetne 
qange Kraft tt dew Dienjt diejer Cache jtellte. Es fehlte nicht a Eine 
mManden, ar Riwerfel, an Obpofition, aber das ijt doch acwik, unfere 
Vormartsbemeqintq hat jieh fret achaltert von dem Bonthayt, der 
Selbjtiiberhebing, der Tretberet der ,,Snterdireh.“ Xn miiehterner 
md dech cindringlicher Weije avvelliert fte an das junodale Gerwisjen > 
durch allinahliche wumd fojtematiiche Unteriwetfiunig belebrt fte iiber dte 
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die cingeinen Gemeinden gehende Organijation erreicht fie fajt jedes 
lied: wd das alles utit cinemt Nininuint von Yarpwvand und einem 
Yearinuun von, Sediuld, Wrpayjungsfabigteit und Urbanitat. Darum 
founen wir nicht anders als uns der Hoffimg Hingeben, day die Ve 
wegunrg uut Erfolg gefront werden und cine nee Berivde des Fort- 
{ehritts nach trnen und aren bet uns ersffuen wird. 

Wer das qejdieht, jo haben die Dijtriftsfonferengesn dtejes 
Sabres cin wejentlicdes Stitef dazu betqetragent amd haben vor denen 
ber Vergangenbeit enten erbebliden Borjprung gewornen. 


Politijehe Pflidten. 

Daj der Pajtor politifehe Bi Lchten Hat, braucht Heutiges Tags 
nteht mehr erjt bewrefen 3u werden. Sedenfalls foll er fein Stnnm- 
rect ausitben amd muy darunt uit dem Brogrannn amd den leiten- 
den Berfonltepfciten der Barteien befaunt fein. Es fann auch Betten 
aeben, wo Suterejjen vou fo bobher jittlicher Beodiutiung auf dent Spiele 
itebent, Da er mehr tin follte als femme Stimmie abgeben. Cine folche 
Seit it die heutige. i 

Vie betden Hauptfachlichen politijden Nonventionen haben ge 
taqt und uit threw Blatformen dent Volf eine jechwere Enttaufehinrg 
bereitet. Die Srage der Lebensnuttelteiriung, die fo fewer anf dent 
Sent des Bolfes rubt, baben fie farm mit einem Finger angerithrt. 
ereipeit der Nede ud der Verjanunlinrg find 3war verlangt worden, 
aber 3u emer pringipiellen Verurteilung der bon der Regierung ge- 
trieberci Unteroriuchingsfampaqne baben jich auch die Nepublifaner 
nicht erboben. Cigentlich ay Randidaten hatter die 
Demofraten iberhaupt nicht, und der cingige diejer YWrt auf jeiter 
oder Nepublifaner ijt qejehlagqen worden. Tentitor ijt Triumpf i -bet- 
den Lagern. Der Bainertrager der Nepublifaner tt perfontich cm 
achtbarer Miann. Cr bat gegen fich arch mieht den trairigen Reford 
des wilde Faratismmus ind der maplojeir Cemaqoate, auf dew fem 
Pemofratifjdher Sequer jich fo viel guqute tut. YMber er ijt der Weann, 
aut dei jich die politijeen Wachthaber alten Stils qeeinigt haben. 
Denmnach ijt vow thn cine wirflich tort{ehrittliche Boltttf mteht 3 er- 
iwartei. 

Denno fan gefaat. werden, da die Nepublifaner mehr tort- 
jebrittlicée Elemente aut ihrer Seite Hatten als dic Demofraten, Wir 
erimiern an Sirant Sohnfon und feine Oppojition gegen die Wilfon- 
fhe Mrt der , League of Nations” and befonders an Layollette, der 
it fich dic Soffmmg auf cine befjere Bett verforpert. (Siche fF. Wrt. 
ier die Chic. Konventton t1-der Sultmunmer von ,La Yollette’s.“) 
Dic Deinofraten haben fich Wilfon rnd feinent Svyjtent mit Hart init 
Saar verfehricbert, ibd-die cingige Spalting von Vedeuting, die fich 
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bemertlich madjte, fniipft fic) an den Iamen Bryan und fet deal 
einer fnocjen-trocfenen Itation. 

Unter dtefen Umjtanden fehen fich diejentgen unter uns, die die 
volitifhe Situation mit friti}jden YXugen betrachten, m einer fchwieri- 
gen Lage. Die Bahl der Bajtoren bet uns, die politich beral oder 
rort}chrittlicy gejinnt find, ijt grok. Wan findet fie nicht nur unter 
den alteren, 3umal den eingewanderten, auf denen eine jchwere Ber- 
‘tintmung Laffet, jondern auch unter den jiingeren. €8 ijt erjtaiun- 
lich, wie viele bon diejen jiingeren Lefer forticdhrittlicer Zeitjchritten 
jind, folder wie ,Zhe Yew Ttepublie, “i &bhe Mation,” ne World. 
Yomorrow,” ,Zbhe Sreeman,” ,Zhe Dial,” ,La Gollette’s,” She 
Searchlight,” u. f. w. Schon frither qab-es unter ibnen viele, welche 
Slaubiae des ,Soctal Gospel” aenannt werden fonnten. Wobher 
da8 fam, foll hier nicht unterjucht werden. Sm Gegenjab gegen einige 
{utherifjdhe Synodet, welche fich gegen joziale Sragen jtreng ab- 
jehlojjen und ibre Bajtoren auj die blope Glaubenspredigt verpilid)- 
“teten, batten viele unfere Siingeren von dem neuen Wei ftarf ge- 
trunfen. Diejer Wein hat aber ein ausgefprodenes demofrattjdhes 
Aroma. Cs ijt daber nicht 31 verwiundern, dak die jtarf autofrati- 
fehen Tendenzen der lekten Sabre bei jolcher Gemiitsbefchatjenbheit 
inferer Leute allfeitiq Oppofition bervorriefen. Das Schlimme an 
der Sache ijt, dab man nicht recht wes, in welche Nanale ditefe tort- 
jehrittliche Stronuing qeleitet werden joll. Die liberalen Warteien 
find gejpalten, eS feblt der qrope Wuhrer. Derjenige, der es etiwa 
hatte jein fonnen, ijt durch extreme Sorderungen ausgejdhieder 
worden. 

Da ift quter Rat in der Tat fehwer. Und befonders ijt dte Wirs- 
ficht auf den Sieg der quten Sache in die serne geriict. Viele wer- 
den nun nad dem Grundjak Handeln, dak man von sivei Uebelr 
das geringere wablen, andere, day man bon einer WMebhrheit von Vef- 
ferent fic fltr das Vejte entfeheiden muiijfe. Was die polittiche Arbeit 
der ‘Baftoren anbetrifft, fo gilt es wohl allgemein, day jolche von der 
Rangel fern ju halten fet. Sm perjsntichen Ungang dageqen und 
ettoa in Mannerveretne lapt fic) viel Mujflarungsarbeit tun, und 
neben unjerer direft geijtlichen YWrbeit jehen wir nidt, weldje Mirf- 
qabe widhtiqer oder nodtiger fein fornte, als 3ur politifeen and dfv- 
nonujden Emangipation des Volfes fern Teil beizutragen. 


Die Werbearbeit fiir das , Magazin’ anf den Dijtviftsfonferengzen. 

G3 jt den Briidern befannt, dah wir alljabrlicgh auf den Qon- 
ferengen durd) befondere Vertreter nere Lefer fiir da ,,Xheol. Maga- 
gin” gu werben juchen. Wich dies Vabr iit diefe Mrbeit qefdhehen und 
mit qutem Crfolq. Die Berichte find noch wiht von allen Vertreteri 


cingelaufen, aber wir fornen fo viel fcon jagen, dak wir wenigitens 
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100 neue Abonnenten gewonnen haben. Bei unjern widentlicert 
SMirdGenblattern, die fic) an unjere ganze Vtitgliedfehaft richten, wiirde 
eit Suwadys vow 100 oder mehr Lefern nicht viel jagen. Wenn aber 
die Bahl der Whonnenten des Wagagins von 683 anf 800 fteigt, jo 
ijt das inmmerhiy cin Gelwinn von 15%, und wir find unjern Wttt- 
arbettern fiir ibre felbjtlofe und energifde Agitation von Herzen dank- 
bar. Die bejten Ertolge haben fie tm Wtijfjouri-, Obio-, Siid-Slinois- 
und Sudiana-Dijtrift gehabt. Vou Nord-Sllinots ijt der Bericht nod 
micht ecingelaujen. Cirige fleinere Dijtrifte find bis auf den Legten 
Warr auf unjerer Lijte, da fonnten die Wgenten beim bejten Willen 
meht mehr tum. Bon mehreren groperen Dijtriften waren die Hee 
jultate nicht gang den Erwartiunger entiprechend. Wher das. ent- 
niutigt uns nicht, wir fegen unjere Hoffiumng auf da8 fommende Sabr. 
&$ wird das [ekte fein vor der Generalfonferen3. Geltngt e8 uns, 
im Sommer 1921 25% an Lefern gugunehmen, fo- batten wir das 
Siel erreicht, Das wir uns vor einigen Sabrent jtecften. Wir Hatten 
dam Die Genugtiuimg 3u wijfen, dah unter Magazin jozujagem in 
jedem Pfarrhans der Synode einfehrte. Und wen eS auch nur wie- 
ter 15% waren, wie diefes Sabr, jo waren wir doch jenem Biel 3tem- 
fit nabe gefommen. 

Wich ijt dies ganze Streben nicht ctwwa blo} dew Mmbitionen des 
Nedafteurs entiprojjen. CS fieqt doch gewi int Nntereffe der Su= 
node, wenn ihr eingiges theologiiches Craan cinen jeden Bajtor.er- 
reicht. Wianche Briider jagen uns, jie hielter es fiir etre Chrenpflicht 
eines jeden evaing. Gerjtlicjen, dtes Blatt gu halter und 3u unter- 
itiigen. Wir wnjerteits jtreben danach cs einer folchen Chre witrdiq 
su maden. Wir iwiffen ja felbjt nur gu wohl, wo cs noch fehlt. Cin 
theol. Magazin 3u Gefern, welches das qeijtliche Leben fordert imod 
pertieft, das theologi{che Bediirtnis befriedigt, fiir die praftifde YWr- 
beit Silfsmittel darbietet, alle wichtiqen Sragen in das rechte Licht 
jfellt, cine Blicé in andere Beitichritten qewahrt und guglercd tm der 
theologtiden Literatur des Tages auf dent Laufenden erhalt, alles 
dies au Icijten iit feine fleine Sache. Wruch find wir doch 31m grower 
Teil von dem abhangig, was unfere Ytitarbeiter cinfenden. Wenn 
jie ein Gebtet 3 vicl bearbeiten und cin anderes vernachlaffigen, wenn 
fie meijt mur in ciner Sprache fchreiben und wenig in der andern,, 
fo erjdwert das unfere Mrbeit und macht da8 Refiultat wentger beric- 
digend. 

Dod, wie gejagt, wir find qutes Muts. Es Legqen qeiwif oe 
imancde Talente im Verborgenen. Wenn wir nur den Hugang 3 
jenen Ouellen finden, fo werden die Waijer bald reicjer Hieben, An 
wir je gedadht. 
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The Baptist National Conyention at Buffalo 


The Baptist National Convention at Buffalo proved to be for 
the most part a victory for the conservatives. Curbed in some of 
their demands, they have nevertheless, thru. threats of division 
been able to intimidate the leadership. Dr. Cortland Meyers made 
the threat that uniess certain specified changes were made in the 
conduct of denominational. affairs, Tremont Temple, of Boston, would- 
no longer co-operate with the convention. , 

The Conference on Fundamentals held. just preceding the con- 
vention was the occasion of much oratorical fireworks. Dr. A. C. 
Dixon spoke in opposition to the doctrine of evolution. He asserted 
that “There is more tendency for men to become monkeys, than for 
monkeys to become men.” Speaking with regard to Nietzsche’s super- 
man, he said: “He is one third brute, one third devil and one third 
university professor.” Dr. Cortland Meyers said, “If you don’t get 
rid of the Interchurch Movement and your Baptist newspaper (The Bap- 
tist) and some of your secretaries something is going to happen.” 
Dr. W. B. Riley indicted the orthodoxy of some of the teachers of 
the theological seminaries. The Conference on ]l'undamentals has made 
itself into a permanent organization and will hold not only national 
meetings but sectional meetings as well. 

The action of the Baptists in withdrawing from the Interehureh 
Movement was apologetic. They asserted that they believed in co- 
operattion hut did not make clear just what kind of co-operation they 
did believe in. They have asked that a conference. be held at once 
to organiz® some cther kind of interdenominational co-operation than 
the Interchurch World Movement. The prejudice against the Inter- 
church was due to the suspicion that it might foster the cause of 
chureh union. 

The convention voted to hold further conferences with the 
southern Baptists on co-operation and to include the Canadian Baptists 
in the conferences. The liberals deprecate this move as leading 
nowhere, since preceding conferences have been held leading to 
conclusions which the southern denomination was unwilling to live 
up to. The southern denomination is greatly suspicious of the ortho- 
doxy of the northern Baptists, though recently a southern Baptist of 
broad sympathies asserted that the northern Baptists were four-fifths 
orthodox. / ‘ 

The Denver declaration on the relation of Baptists to other 
religious bodies has been printed and twenty-five thousand copies 
distributed. The executive committee of the denomination has pro- 
vided circulation for the document. The “Commission on Faith and 
Order’ of the denomination has been changed to the “Committee on 
‘Conference With Other Religious Bodies.” The convention appointed 


Rixvehliche Rundfehan. BBY 


‘a committee of broad-minded Baptists to co-operate in the celebra- 
tion of the Mayflower Tercentenary. 

The convention considered the demand of the Conference on 
Fundamentals for an investigation of the theological schools of the 
denomination. The conference resolution was thoroly amended but 
was passed. A part of the result, so far as the theological seminaries 
is concerned, is an official recognition accorded a certain school here- 
tofore regarded as irregular. It is located in Chicago and gives short- 
‘course theological instruction saturated with premillennialism. The 
Divinity School of the University of Chicago gives only graduate in- 
struction. : 

A bitter attack was made on the denominational newspaper, The 
Baptist, which was established last year by the purchase and merging 
of three of the privately-owned denominational newspapers. The con- 
vention refused to adopt a resolution offering this paper to the highest 
bidder but did adopt a resolution creating a committee to  con- 
sider the newspaper situation. 

The lack of ministerial students was noted by the convention. 
Four eastern seminaries have only 208 students and 57 of these gradu- 
‘ated this vear. The demands of the mission boards in the expendi- 
ture of the new money raised would absorb this force of men. The de- 
nomination will probably create new seminaries in different sections 
of the country as the distribution of the present seminaries is now 
badly arranged. Four are in the east, two in Chicago, one in Kansas 
City and oie in Califoria. In the face of the lack of educated min- 
isters a committee has been appointed to standardize the requirements 
for entrance into the Christian ministry. It was asserted that the 
young people losing their religious faith in college were largely those 
who at home had sat under the teachings of an ignorant minister. 

The committee on city missions reported that one sixth of the 
Baptists represented in the convention lived in cities of 300,000 or 
more. This is contrastted with the statistics of the southern baptists 
who have only 3 1-2 per cent of their membership in cities of over 
100,000 population. Statistics on church debts showed half of the 
city churches in debt while only 15 per cent of the country churches 
had debts. if 

The committee on the place of the next convention awarded the 
decision to Winona Lake, Indiana. Seattle, Atlantic City and Omaha 
care seeking the convention for 1922. The Christian Century. 


Honduras, the Isolated 
Vi By Howakp E. JENSEN 

Tegucigalpa, Honduras, April 21, 1920. 

For che past week we have been studying conditions in 
Tegucigalpa, most picturesque of Central American capitals, Nestling 
in a narrow valley among the Honduran mountains, and extending 
ay the slope of the surrounding hills, its houses built sheer with the 
walled banks of the Rio Choluteca which flows through the center of 
the town, it bears a striking resemblance to a medixval European 


city. Its streets are well-paved with cobblestones, and its altitude of 
° 
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3200 feet above the sea gives it a delightful climate, in agreeable con- 
trast to the heat and dust of the cities of Nicaragua. 

Tegucigalpa’s picturesqueness is due to its remoteness and isola- 
tion. It is the only capital in Central America not accessible by rail from 
one or boih oceans. To reach it from the Alantic side one must 
travel by rail 190 Potrerilos, thence by mule and oxcart to Lake Yoja, 
crossing the lake on a gasoline launch and proceeding by another ox- 
cart trail to Comayagua, from whence automobiles run regularly to 
the capital. For this journey nearly a week of uncomfortable travel 
is required. 

Aecess from the west coast is little easier. Amapala, the only 
Honduran town the Pacific and the principal port of entry to the re- 
public, is situated on the volcanic island of El Tigre, in the Gulf of 
Fonseca. it is served only by the slow, infrequent, uncommodious 
and expensive West Coast steamers. The water adjacent to the port 
are so shallow that the landing of passengers and freight must be 
made by lighters and launches from vessels anchored far out in the 
gulf. From this island port goods must be reshipped over the still 
shallower gulf waters to San Lorenzo, on the mainland, eighteen miles 
distant. A large motor truck carrying mail and passengers leaves 
San Lorenzo for Tegucigalpa on Wednesdays and Saturdays, the trip 
from the capital to the port being made on the preceding days. Until 
a few years ago this road was only passable for mule trains and 
oxcarts taking from four to six days for the trip, but a splendid high- 
way has recently been built so that now the journey can be made by 
auto in slightly less than that many hours. This road is one of the 
finest in Central America during the dry season, but during the other 
half of the year it is frequently closed by land slides. The road was 
built on contracts let by the local governors, and as each. contractor 
found it to his financial advantage to make his section of the road as 
long as possible, the road winds interminably thru the mountains and 
is at least twenty per cent longer than necessary. ; 


ASLEEP IN THE HILLS 


Thus isolated, Tegucigalpa sleeps amid her hills in quaint 
picturesqueness, unmindful of the ebb and flow of world interests and 
undisturbed by the varying fortunes of world politics. Here the battle 
over the League of Nations raises no dust and the gathering clouds. 
that presage a downpour of political oratory upon the patient and lon- 
suffering American voter cast no shadow. Magazines and newspapers 
from the United States are from six weeks to two months in arriving 
via Paname and Amapala, and the news service of thé four page local 
papers is exceedingly limited and unreliable. The fine government 
theater is deserted except for the visit of an occasional stock company. 
Two motion picture theaters exhibit films on alternate nights, both 
for lack cf audience and for want of adequate electric current to 
operate twe theaters on the same evening. A band concert in the 
plaza twice a week and a cock fight every Sunday complete the city’s. 
facilities for public entertainment. At Easter time and on church fes- 
tival days religious processions are held and furnish an opportunity. 


for drunkenness and general disorder. These, with an occasional 
a) 
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revolution add a dash of danger and expectancy to an other-wise 
drab existence. 

Here, in spite of its isolation, there has developed an upper class 
of wealth and-culture, from which the leaders of the republic’s po- 
litical life generally come. But the culture of this upper class has not 
penetrated the great masses of the population, consisting chiefly of 
Indian negro, with a small admixture of Spanish blood. This popu- 
lation is the most illiterate and poverty-stricken in Central America. 
It lives mostly in towns, villages and small settlements scattered 
throughout the republic. Land is plentiful, and the native who wants 
to farm is free to select an untilled mountainside, fell the trees and 
brush upor it and plant his patch of beans and corn amid the stumps. 
The method of cultivation is very primitive, and the native farmer 
raises barely enough to support himself and family until the next 
harvest. 

This low economic status is in large measure due to lack of 


communication. Where transportation is so difficult as to make the f 


cost prohibitive for bulky products there is no incentive to accumu- 
late a surplus so that a single unfacorable season causes great suf- 
fering and necessitates the importation of grain at enormous ex- 
pense. 
. CHRONIC DISEASE OF REVOLUTION 

Whai incentive to internal development might have survived in 
spite of these conditions has been destroyed by the tendency to revo- 
lution. These have been more frequent in Honduras than anywhere 
else on the continent. An American army captain now in business 
here informs me that he has lived thru eleven revolutions, sucessful 
and abortive, in twenty years. 

This stormy history, however, is due, so much to-the temper- 
ment of her people as to her geopraphic location, the broken topography 
of the country, and the low state of economic development. The central 
portion of Honduras on the Isthmus has forced her to become in- 
volved in nearly every international conflict which has broken out in 
Central America, and her strategic position from a military stand- 
point has caused the continual intervention of her stronger neighbors 
in her internal affairs. The interests of other Central American 
governments has led them in many cases to foment revolution against 
the government in power in the effort to replace it with one more 
favorable to themselves. Her people are not concentrated in a. few 
important centers as are those of other Central American republics, 
but are widely dispersed over her forty-five thousand square miles 
of territory. This dispersion has retarded the development of a 
strong, ceitralized government, and has given rise to local rivalries 
and jealousies which her politicians have known how to _ utilize 
in satisfying their greed for the spoils of office. The soii is generally 
sterile, and the natural resources limited, so that the class of planters 
and small capitalists more interested in peace and order than in the 
dominance of this or that faction, has not arisen. Cattle raising, to 
which much of the country is admirably adapted, and which is today 
a potential source of the nation’s future wealth, has been greatly dis- 
couraged wy this troubled state of affairs, for it is the herdsman, whose 
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property is the most sought after by the foraging parties of revolu- 
tionary armies, who pays most dearly for civil war. 


~ 


LOW EBB OF RELIGION 


Education. and religion are at an exceedingly low ebb. The 
schools in the towns are as a rule poorly housed and poorly manned, 
and in the rural districts are practically non-existent. The schools of 
the villages never go beyond the third grade, and usually provide not 
more than one or two years of instruction. The churches are con- 
centrated in the towns, and there are very few priests outside of the 
larger centers. The people are superstititious rather than religious, 
and look won the religious processions of the Catholic Church as pup- 
lic spectacles. At such times the masses become brutalized by drink, 
and their passion for native liquors receives very little check, for the 
sale of ardent spirits is a monopoly of the governments and is seemed 
only to the import and export duties as a source of national revenue. 

There is little sanitation in the cities, and in the rural districis 
the very word is unknown. Honduras is the only Central American 
republie in which the International Health Board of the Rockefeller 
Foundation is not at work, a neglect not due to the board, but to the 
lack of co-operation of the national government. An American phys- 
ician inforris me that in the capital and the neighboring community of 
Comayaguela there are not more than fifty or seventy-five flush toilets. 
In the country, the typical native home is hut with roof of plantain 
thatch and walls of unhewn poles or bamboo reeds set upright in the 
ground. The large spaces between the reds give little privacy within, 
so that few of the decencies and none of the retinements of life are 
possible. Thru the opening that serves as a door the traveler sees 
the open stone fireplace on which the family meal is being cooked, 
while on the dirt floor cats, dogs, pigs, ducks and chickens associate 
on intimaie terms with naked, soil-begrimed children. At noon the 
tranquil domesticity of the scene is perhaps enhanced by a team of 
oxen lying under the shadow of the rude porch over the doorway, 
while a burro or two stand tied to the posts supporting it. 

It must not be inferred, however, that Honduras is ever to re- 
main isolated and backward. It appears rather to be on the eve of an 
era of tremendous economic advance. Its people are not degenerate 
but undeveloped, They are possessed of marvelous manual dexerity 
and skill. They are as mentally alert as any people in Latin America. 
They respend as readily to leadership and training. They are by 
nature generous and kindly. They are brutal and ferocious only 
when at fiestas and religious celebrations they are inflamed by native 
liquor, a traffic with which the government is in such unholy alliance. 
Economicaliy the banana plantations in the north and the _ eattle 
ranches in the south are destined to provide a stable and adequate 
source of national wealth. In addition, there are large regions prac- 
tically unexplored, suitable to both cattle-raising and agriculture, and 


probably containing minerals ‘in paying quantities. Old mines aban- 


doned in pest revolutions are being re-opened, and new concessions are 
constantly being sought. With this development of herding, farming 
and mining will come roads and railways, and with these means of 
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communication will come cultural contacts, education, sanitation, so- 
cial and moral reform. The present president is apparently single- 
minded and sincere in his efforts to promote the welfare of his peo- 
ple, and welcomes foreign capital and leadership, being only insistent 
that his country shall be treated fairly and that concessions be so 
guarded as to protect the legitimate interests of his people and to 
Insure the development of the nation. 

What investment has the church made in the great) spiritual 
need of Honduras? What investment is she now making in laying a 
moral and religious foundation for the erection of this new national 
life? The answer is humiliating in the extreme. There is not a 
mission hospital in the entire country. There is not an evangelical 
doctor or nurse in all the republic. There is not an evangelical 
church building worthy of the name, and fittingly representative of 
the prestige and power of Protestant Christianity. With the exception 
of two small day schools of somewhat intermittent existence, the only 
mission school in Honduras is that now being built by the Seventh 
Day Adventists in Siguatepeque. 

All honor to the heroism of some half score of men and wo- 
men who without equipment are trying to do religious work in this 
republic. They can win a few devoted converts. They can keep a few 
souls sweet and pure. They can not prevent that moral conflagration 
that all too often history has witnessed as spreading thru a nation 
when its material’ progress outstrips its spiritual advance. As 
mighty as are the forces of material civilization entering upon the 
conquest of Honduras, so mighty must be the enginery of the church. 
Motor trucks and locomotives, power plants and steam cranes, oil 
wells and mining shafts, these are entering Honduras to bring it ma- 
terial progress. With these or better, anticipating them, must go 
evangelical churches and chapels, schools and hospitals, playgrounds 
and reading rooms artd social centers, to give her spiritual life. 

The material development of Honduras is on. The attitude of 
the church in this hour will determine whether this material develop- 


ment is to save a nation’s life or to blast it 
The Christian Century. 


Von der Mot Wiens, 

Angejichts des ungeheuren Kontraftes in Wier giwrjden Merc und lernr 
und der beijpiellojen Leiden dex aivet Wrillionenftadt durch den Strieq fonnz 
ten Iwir uns mecht genug verpindern Daritber,dafy eS dort vor, wahrend und 
nach dem Umijturg jo verhaltnismagkig ruhig gugegangen ijt. Denn fvas 
wollen die paar Flintenfugelflecen am eifernen Yortal des Meichs- 
tagsqebaudes bedeuten gegeniiberr den grogen, von den Spartafijten in 
Trimmer gefchojfenen Stadtteifen von Berlin, und was die fajt unblutigen 
Demonjtrationera in Wien zu Gunijten des Friedens gegeniiber den Stra- 
Renjegladhten Budapefts und einer Angahl groRer deutjcher Stadte! Die 
Leute felbjt erflaren die Verfehonung der Stadt vor Mevolten und Weiwale 
tat aus dem gutmiitigen Temperament des Wieners, der fich eben Lieber ge- 
Duldiq in das Sehivere fchice, als e3 durch Widerjtand noch fehwerer zu maz 
den. Gie tft aber jedenfallS auch gum guten Teil den Mannern gu dane 
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fen, Die in der bifen Beit die RegierungSgejdhafte in der Hand Hatten und 
ein wirtliches Gefdjicl betwiefen, den inneren Frieden gu mwahren. 

Wie fchon twtederholt bemerft, ijt die Lage Heute jo jchlimnr, wie jie e3 ; 
je wabrend des Friedens war. Mit WAusnahme von einigen jehr reiden Faz 
milien und den Schiebern Hungert die ganze Stadt Wien. — Heute! Cine 
einface Viirgerfamilie bon vielleicht vier Kopfen, die duperjt bejheiden Lebt, 
brauchte dagu 100,000 bis 120,000 Kronen. Die Folge davon ijt, dah felbjt 
Der Arbeiter, dex Heute der beftgeftellte Mann im Staate it, tro jetnes Ho- 
ben Verdienjtes darben muf. Won der Ration, giwei Pfund Brot und einem 
Halben Bind Kartoffeln per Woche, farm niemand leben. Bedermann ijt 
auf den (verbotenen) Schleichhandel angewiejen und mufR enorme Breije 
bezahlen. Der Arbeiter verdient 20 Kronen per Stunde, oder (wenn er 
jtandig Wrbeit hat . . .) annahernd 50,000 Kronen im Jahr; aber Fleijeh 
foftet 160 bids 180 Sronen das Yfund! Buckler 150 Kronen, Butter 140 
Kronen. Cter find jet ,,billiq” qetworden; fie foften mur noch 4 Kronen 50 
das Stic. Btvect Pfund Fleifch, 2 Wfund Butter und 2 Pfund Sucfer berz 
fehlingen mindejtens den halben Wochenlohn eines Uxrbeiters. Weilch jtebt 
man uberhaupt nicht. Celbjt Kinder und Rranfe in den Hojfpitalern pray 
oft die vorgejdriebene Ration nicht befommen. 


Man fan fich denfen, twie e3 unter folden Berhaltnijjen den Beamz 
ten, Yredigern und fleinen W2ngejtellten geht, die feinen Berdienjt haben, 
wie Der Wrbeiter. Wenn ich oben von Fleifeh fprach, jo meint das Mindz 
fleifch oder Pferdefletjch, defjen Genup jeBt 11 Wien fehr verbreitet ijt, tweil 
e3 eben etivad billiger alS Rindfleifeh ijt; anderes Kleijdh ijt iiberhaupt nicht . 
3u baben. Der Veamte fann fich aber auch fein Pferdefleifdh faufen, fiir 
ifn Heikt e3 tagein, tagaus: Miiben oder Kohl, Noh! oder Ritben. Fett be- 
fomunt er auch micht, fondern mity das Nraut efjen, tie eS aus dent Water 
gegogen wird. Das bi_ehen Brot, das ev dazu befommt, ijt ach fohleckht. 
Die Leute Hungern, ja eS ijt nicht mehr iibertrieben, gu fagen, fie verhun- 
gern. Werbungern ift ein fangjamer BrozekR. Die metiten dtefer arnten 
Leute find gum Sfelett abgemagert, die Sterblichfeit in Wien ift zur Beit 
augerordentlich hoch, ungefabr 120 Lote per Tag. ; 

Neh bemerfe auspdritclich, Dak diefe Wngaben gang neu find. Gie entz 
jtammert dent Dlunde de ausgegeichneten Wiener Spegialiften fiir Herg- 
franfheiten, Der vor drei Woehen erjt Wien berlies, wm dent Nongref der 
Blindenlehrer in Baltimore beigutwohnen. 

Man Hort oft fragen, ob denn die Regierung nichts tun fonne gur WXb- 
Hilfe Der qraujen Not? Sie hat eines qetan, fie hat ein Steigern der Woh- 
mungsmieten berboten und fte tut ihr VBejtes, um der Wohnungsnot gu fterz 
ern. Samtliche VBirroraumlichfetten jind eingefdrantt tworden, feine Faz 
milie darf mehr als ein Zimmer mehr haben, al jie ertwachfene Berfonen 
aablt. Hat jie mehr Simmer, jo erhalt fte gimangsiweife Cinquartierung. 
Vesiighich der Crnahrimgsfrage ijt jie machtlo3. Die Tfdhechoflotwatet ift 
Wien und Oefterreich ferndlich gefinnt und fehlieht fich vsllig ab. Sie hat 
Wusfuhrverbot fiir Nahrungsmittel erlajjen. Die eingigen Leute, die Nahe 
rungsmittel ausfiijren fonnen, find die Sehleichhandler, die fie Hheraus- 
jehmuggeln. Budem twar die Lebensmittellage in der Tidhechojlotwatet jelbjt® 
geitiveije nichts tmeniger als glangend. Wllerdings wird fic) die Lage dort 
jebr bald befjern. Der Gaatenftand ift, wie in gang Mitteleuropa, glanz 


fee 


Rirehliehe Rundjehau. 375 


Zend, und man erivartet einen Monat friiher als jonjt die Ernte einheimfen 
Bit fonnen. 

Mit VBegug auf die Bufunft herrfeht in Wien der grogte Pefjimismus. 
Much Dr. Herz jagte in Netw York: ,,%An die Bufunft magen wir nicht gu 
Ddenfen, twir haben feine Hoffnung. Das heutige Wien ift ein Kopf ohne 
Rumpf und Fike. Unjere Yndujtrie liegt brach, weil tir mit unferer Vaz 
futa das von ihr bendtiqte Rehmaterial nicht einfiihren fonnen. IUWnfere 
fandiwirt}Gaftlicen Dijtvifte, unfere Provingen mit MNohlen und anderen 
Shaken in der Crde hat man uns genontmen, tvir haben nichts mehr, two- 
mit fir begablen finnen. Die Tfdhechojlowafei hat im Ueberfluk Bueter, 
Spiritus und Kohlen amd fann dafiir von den Polen Brotitoffe eintaufden, 
mir haben nichts. Cine Beitlang ging unjer Handel qut, wir verfauften 
_ aus, bejonders an Pialien. Rest haben twir nidts mehr gu verfaufen.” 

Das ijt gang genau die Stimmung, die wir bor einem halben Nahr in 
Wien fanden. We ein fehtwerer Wlp Leqte fich uns die Mot der jterbenden 
Stadt auf das Gemiit. Wir gingen der Not nad in Haujern, auf den Straz 
Ben, in Schulen, Wnitalten, Holfpitalern und trafen fie itberall in exrjchiit- 
ternder Geftalt. Beforders ergreifend fanden iwir den Yammer der Kine 
Der und Den Mangel an allem Motigen in den Hofpitalern, an Medifamenz 
ten, Bandagen, Chemifafien und an — Warme. Die °ergte tvaren oft in 
Heller Vergweifling ob ihrer Gebundenheit und vielfachen Chnmacht, die 
Leiden ifrer Patienten und Operanden gi lindern. 

&3 twar falter Winter alS mir in Wien toaren. Die Mot an-Heigmit- 
tefn und die Sterblichfeit twar grok. Was tat das Volf in feiner Veratveifz 
hing, al feine Leiden durch die Kalte unertraglich tourden?, C8 ftiirmte in 
hellen Saufen mit W2erten und Sagen Hinaus in den tweltberithinten Wiener 
Wald und hieb Suchart um Yuchart de3 herrlicGhen Baumbejtandes um, und 
das frithere Waldparadies, der Shmucl und Stolz der Stadt, lag bald tvte 
eine Wiifte da. Meine in unferem Land durd einen Waldbrand verheerte 
Gegend fieht troftlofer aus. Die Regterung twollte nicht auf die veratvetfel- 
ten Volfsmatjen fdhieken und TieR e3 gefdehen. Doch tach md nach erz 
mannte jie fich 3u Ginfehranfungsmafreqeln. Cte feR in den itbrig geblie- 
benen Waldteifen die Baume bezeichnen, die umtgehauen twerden durften, 
und erfaubte dann jeder Familie in beftimmten Binijdenftanden eine Vane 
neslajt Holz gu holen, das fie felbjt draugen im Wald unter militarifder 
Wufficht gefdlagen hatte. Die Stadtverivaltung richtete fiblofe Straen- 
babniwagen ein, in denen die Leute nach dem Wald und Hernach mit ihren 
Solalajten guritdé in die Stadt gefahren tourden. Bitrgermeifter Dr. Wine 
ter hatte die qrofe Giite, unS in ftadtifchen WAutos Hinawsfahren gu lajfen, 
um un3 Gelegenbeit gu geben, ein Stick Wiener Leidensqefchichte angujehen, 
Das wir nie bergetjen werden. 

IS wir die Mutos verlieken, drangen tir durch SeHhnee und Sehrfurks 
weiter in den Wald. Wir Hatten qutes Schubhiwerf; aber die armen Manz 
ner, Frauen, jungen Madden und Knaben, die twit da gu vielen Hunderten 
an der jdtweren Arbeit des Holafcdhlagens und -Sehleppens fanden, fatten 
Durchiweg die denfbar traurigite Befdhuhing und Kleidung; fie Hatten die 
Schuhe meift voll Kot und, Sdhneetwafjer. Denn diefe Yermijten, Die qutes 
SGhubhzeug am alfernstigiten Hatten, waren Die allerfebten, die e8 er}chivinz- 
gen fonnten. Ach, tweldhe Sgenen boten fich unferen WXugen da jon unterz 
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wegs! Weld) cine traurige $rogefjion von Hungernden Wenjder, 
die nicht auch nod erfrieren twollten. Barte Madden, abgegehrte Buben,- 
jehwache Frauen zitternde Greife fehleppten unméglice Holglajten! Cine 

ganz arme, tatfachlich ungeniigend gefleidete, gum Sfelett abgemagerie 
Frau, die cine madhtige VBiirde auf dem Riicen trug, brach gerade, als un- 

jer Muto an ihr vdrbeifuhr, unter ihrer erdriienden Lajt gujanunen. Viirz 

germeijter Dr. Winter fejrie laut auf, als ex e3 fah und lief, jofort Halten. 

Das evinnert ja gerade an Sefus, als er unter feinent Kreuz gujammen- 

brachl” fagte er in tiefer Bewegung und Entriijtung, als er Hinausjprang, 

um nach der ohnmachtigen Armen gu fehen und fie nach Haufe fihren und 
bejonders verforgen 3u laffen. Der freundlide und Liebenstiirdige Herr 

betvegte fich itbevhaupt wie ein Vater mter dem armen Volf, befohders Neies 

ter dDen Kindern. Wir fragten mance der armen Kinder, die Holz Holen 

gefomimen twareit, etivas aus und fanden, dak mande von ibnen gang ohne 

Hrihjtiice Hatten von gu Harje fortmiiffen oder Hschjtens etwas ,, Kaffee” 

gebabt Hatten. ‘ 

Das fiihrt mic) auf die Speifung von taglich 100,000 Wiener Nine 
Dern durch die OooverzHilfsattion.” Wir wurden an etliche der _,,YhrSjpeije- 
jtellen” gefahren und faben, twie ausgezeichnet alles organijtert ijt. Unter 
Beaufficdtiqung durch amerifanifcde Rotfreugsleute im Uniform verfammeln. 
fich die Kinder, rein getvafden und das nominelfe fleine Entgelt in der 
Hand, mit threm fauber gefcheuerten Blechgefa in einem groken Gaal and- 
pafjteren Dann eins ums andere in bejter Ordnung an der Wusqabebant 
voriiber. Da find etiwa fechS Stationen, two fie Der Reihe nach Brot, Reis, 
Apfelbret, Fleifch etc. befommen, und von two fie ficeh dann an lange Tifche 
jeBen gu vielen Hunderten, um alles gu verfpeifen. Das it ein Frobliches 
Bild. Wher auch traurig zugleich. Wie gieriq ftitrgen fich mance der halb- 
verfungerten Rleinen auf das Efjen. Manche jind ergriffen und tweinen 
fajt bor Freude. iieder einmal eine volle Schiijjel vor fich gu haben. Wnd 
manche mochten gerne etivas fiir Die anderen au Hauje mitnehnten, twas aber 
nicht modglich iit. Dte ftrenge, doch freundliche Vifitation beim Wusgang vi- 
jitiert Blechgefay und Tajchen. Rein Mame flingt Hdher in Wien als der 
Name Hoover. Leider reichen arch die Hoovermittel nicht aus. Denn wenn 
ein Kurd 6 Tage Hintereinander gefpeijt wurde, nus e3 4 Wochen tvarten, 
bis eS wieder daran fommt! Das Cjjen aber ijt jehr qut; die qroRen Mile 
hen und BVecereten find mijterhaft reinlich qehalten und alle YXirqejtellten, 
ntetjtens jiingere Frauen, tragen hitbfche weipe Metduna. 


Unfere cigenen Gemeindeglieder Hatter das BVorrecht, durch die vor 
New Yorf und durch den AWpologeten gefandte Hilfe vor dent Sehlimmiten 
bemahrt gu werden. Wir fonnen uns hier im Lande. der Fille faum einer 
Begriff machen von dem Yubel, als ,in der elften Stunde,” da die Not auf 
das Hhiehfte geftiegen war, die Lebensmittel eintrafen iiber die Schweiz. Dr. 
Welle fagte mir: ,,Die fieben Leute in Xmerifa diirfen e3 twiffen, dak ich 
gewip bin, da} ihre Gaben den Todesengel von meiner Familie wegaehal- 
te haben.“ Und jo war e3 bei anderen Gejchivijtern. Cine groke Gorge 
bet der gangen Hilfsattion war immer die, twie Die Sache durch die iiberalf 
Hungernden Lander ficher nach Wien, und tvte fie Hier dann ungejtohlen 
Durd die Stadt und an die lieben Empfanger gu bringen. Mit Lift und un-z 
ter dem Sehubmantel der Nacht mupte eS gefdehen. Und niemand durfte 
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den Ort ber Miederlage twifjen; fonjt ware cin Sturnt auf denfelber vielleicht 
micht ee eben geiwefen. 

©, Hatten unfere Lefer, tie wir die Gelegen$eit hatten,. die Fiereniotane 
dene Dantbarteit Der lieben Leute fehen fonnen aus naffen WXugen und be- 
“Wwegten Worten, ihre Gaben Hatten fie nod) mehr gefreut. Wergeffen wir ¢3 
wicht: Das arme Wien Hungert nod) — noch fommmen jtandiq dort viele wm, 
Denen feine Hilfe toird, bejonders auch unter den mittleren und jogenannt 
nbefferen” reifen. Dr. VBuder in ,,Wpol.,, 


Die Wuswanderung der Mennoniten aus Canada. 

Am ,Sasfatoon Star” iwurde fiirglich eine aus Regina fommende Mel- 
Dung mit Bezguq auf die XWrSivanderung der Nennoniten fidlic bon Stvift 
Current beroffentlicht, deren Wortlaut twie folgt ijt: 

,Dte Auswanderung von etiva 8000 Mennoniten aus dem tveftlicsen 
Canada nach Miffifjippt oder Brafilten — jie twerden nach einem defer betz 
Den Lander gehen — macht eine betrachtlichke Gumme von BVargeld notig. 
Die Noften der Transportation allein tverden wngeheuer fein, twozu dann 
noch der Mnfauf neier Landereien, Vieh und Xusritftung fommt. 

,dennoniten, die feit Sahren in dem direft fiidlich von Stwift Current 
qelegenen Dijtrift getwohnt haben, two fie 103,000 Wefer des beften Landes, 
Dejfen SaSfathewan fich rithmen fann, befiben, beabfichtiqen, diefes Land 
al$ GanzeS zu veraugern. Falls dieje Tran8aftion gur Tatjache twird, fo 
wird fie Die gropte in der Gefchichte des Landes iwerden, vo ausgedehnte. 
Grundeigentumsgejchafte nichts feltenes find. ES handelt fich wm fiinf Mile 
fionen Dollar in barem Gelde. 

,Diejfe Mennonitenlandereien umfajjen 40,000 Acker mit Weizen, 10,2 
000 Weer mit Haferamnd 2000 Ucer mit Flachs eingefat. Wiles befindet fich 
in bhohem Stadtinn der Kultur und nur ettoa 3000 %Aefer find unfultiviert. 
Wuf dem Lande befinden fich etiva 1400 Gebaude, einfehlieBlich Wohnhau- 
fer, Santen, Schulen, Getreidejpetcher u. f. ww. Finfgiq groke ,, Traction” = 
Mafdhinen, vierhindert Gelbitbinder und eine gleiche Mngahl, von Cqgert 
aller Wet und Bfhigen follen mitberfauft mwerden. Die WMennoniten im 
Siwift Current Dijtrift befiben 2500 Stic Vieh, bon denen 1000 verfartft 
foerden follen, die itbriqen twerden mitgenonmmen, DOte gejamte Bevslferung 
bon neungehn Dorfern iwird ausivandern, um durch neue Vetvohner erfest 
au werden. GSiebgiqtaujend WXcer Land unter Multur, von denen 22,000 
eingezaunt find, werden von Fremden bearbettet iwerden; 162 Geftionen, 
ein mennonitifdhes NKoniqreich, twerden entbolfert iwerden, tweil die Bejtber 
fich ftandbaft meigern, aleichen Cchritt gu halten mit dent ergieherijden 
Fort{hritt in ihrem WMdoptivlandde. (Veffer gefagt: mit dem fortfchreiten- 
den Geifte der Wnduldjamfeit und de3 Fanatismus ihrer Mitbiirger Hier. — 
D. Red.) 

Der wirt{haftliche Verlujt durch das Fortgehen bon 8000 Lerten aus 
Den Ddiinn befiedelten wejtlicjen Prarien fieqt auf der Hand und tvenn in 
 Betracht gegogen twird, dak die Mennnontten nicht nur erfolgreide, fondern 
auch ausgezeichnete Farmer find, jo mufy anerfannt werden, dah ihr Fortz 
gehen mehr bedcutet, alS auf den erften Blic erfheint. C8 ijt cine drin- 
gende Notivendigfeit, dafy dieje Landereten imter Kultur und produftions- 
fabig qehalten werden. Lette, welche den Memnonitendijtrift bejucht haben, 
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feit der grofe Wu33zugq allgemein befannt getvorden itt, haben’ einen Saupt= 
eindruc erhalten und da tit, dak ihre diveften Nachbarn, Englander, Ca- 
nadter und Wmerifaner ihr Fortgehen bedauern. Gie erflaren, da die 
Mennoniten gute Nachbarn find, und eine folde Erflarung meint viel in 
einem Rarmbiftrift. Ste ftehen in dem Ruf, dak fie fich niemals tveigern, 
im Galle der Notgu helfen. Ste haben fitch jedoch entfdlofjen gu gehen und 
haben bereits das Vorfaufsredht auf ihr gefamtes Cigentum bergeben — 
und fie twerden gehen. Cinhundertunddreitaufend Weer Land mwerden als. 
ein Ganges verfauft werden. GSehulland, meldhes an die Landereien der 
Mennoniten angrenst, wurde im Yahre 1917 fiir $76 pro WAefer verfauft. 


WY. O. Gothenquijt bon Medicine Hat und W. H. Hood, von der Hood 
Land Company in Regina, find im Bejibe der Option” auf das gejamte 
Cigentum. Bor furgem ift ein Vertreter der Hood Land Compant) nach dent 
Ditlicden Canada abgereijt und fteht bereits in Unterhandlimgen mit einer 
Der machtigiten Organifationen deS Dominions. Cin Netw Yorfer Syndi- 
fat ijt tief interefjtert und ein Snjpeftor iff jebt bon dort unterineg3 nach 
Hier. Mug bon Chicago joll der Vertreter eines qrofen Ronjortiums nach 
dem Weften unteertvegs fein.” 


Wir toiffen natiirlich nicht, ob und inivietwett die oben gemadten An- 
gaben auf Wahrheit beruhen. Gollte dies der Fall jein, jo fcheint jtch alfo 
leider gu verivirfliden, was wir und andere jeit langerer Beit befiirdjtet haz 
ben. ©8 mag ja fein, dap jene Landereien twieder bevolfert werden, aber 
bejjere, fleikigere, friedliebendere, Staat, Gefeb und Obrigfeit und vor ale 


fen Dingen Gott hoher achtende Bitrger werden ihre Nachfolger nicht fein. - 


Mehr als ein Menjehenalter, mehr als vierziq Sahre lang haben dieje Leute 
grope Landjtrecfen in Mtanitoba ind Gasfatchetwan bewirt}chaftet und ihre 
Pionterarbeit, ihc Fleik, ihr friedliches, tiles Leben haben dem Lande einer 
nicht gu unterjchabenden Segen gebradt. Biergiq und mehr SQabre fang 
Hat eS dem Lande nichts gefdadet, dah dieje Leute thre ciqene Sprache ae 
fehrt haben, die mit ihrer Propuftionsfabhigfeit, mit thrent Biirgertunr nichts 
gu tun und diefe guten Cigenfchaften jedenfallS nicht beeintradhtigt Hat. 
Warum foll darin nun nit einenmal eine jo groge Gefahr liegen, dah man 
fie Tteber geben lapt, als ifnen nach dem alten britifden Toleranz- und 
Hreiheits-Grundfak ein iwenig nachgugeben? Menfden, die ihrer Weber= 
Zeugung folche geiwaltigen Opfer bringen, twie die Mennoniten das jest tun, 
und DAS wicht gunt erftenmal, fornen und miifjen gu den allerbeften Biirgern 
gerechnet Iwerden. /Der Rordiveften. “ 


Bearbeitung Der Majfenjeele auf den Nationalfonventionen. 


Unjere beiden Nationalfonventionen find voritber. Wir haben unjere 
Prafident|dhafts-Nandidaten. Und vor uns Yiegen nun die Monate der 
Wabhlfampagne, da die Partei-Strategen ihre Kunjt zeigen finnen. Gs liegt 
uns fern, Hier politifde Fragen gu bejpreden. Doch einen Blic twollen wir 
tun in das bunte Treiben der betden Nattonalfonventionen, die Ras befannte 
und fiir die fommende KRampagne mafgebende Bild der typifd) amertfant- 
{hen, hochpolitijden Wabltreibereien boten. Was da alleS vorging; zeigt 
uns, tote wichtig in unferer politifden Agitation das twohlberednete Spiel 
auf die amerfanijdhe Volfsfeele; bejfer gefagt, mit derfelben ift. Unter den 
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parteipolitijden Fiihrern und Drabtziehern, die wabrend und nach den No-z 
minationsfonbventionen Taq und Nacht fieberbaft arbeiten fir die Durch- 
jebung ihrer Nandidaten, find die findiajten Ripfe. Die verjtehen fich nicht 
mur aus dem FF auf die Hohe politijde Strategie oder NriegSfunjt, fondern 
aud) ebenjo gut auf die angelvandte Pfydhologie, d. b. auf da3 Manipulie- 
ren der Mafjenfeele mit allen erdenflidhen NKunjtmitteln. Bornean inter 
Diejen tteht die Stimmumgsmadhe — gundchft an der Nonvention. 

Hierinnen tvurde in San Francisco an der demofratifden National- 
berjammiliung jdon vor der Nomination Unerhsrtes geleijtet unter forafal- 
tiger Berednung auf Auge und Or der Menge. MNeben der Orgel der Mie- 
fenhalle fonzertierte cine Mtilitarfapelle. Dann marjfdierte eine fejroarze 
Fahnenwache der Marine auf die Plattform, gefithrt von einem fehs Fuh 
grofen MNegerjergeanten, dev die Standarte trug. Cin Trompetenjignal 
bradte Stille. Orgel und Militarfapelle intonierten The Star-fpangled 
BVanner;“ und gleid) nach den erjten Wfforden fiel cin ungeheures Sternen- 
banner bon der Dede hernieder, Orgel und Rapelle verdecfend. Die Verz 
jammilung jtimmite in die itberivaltiqenden Nange der Mutt ein. Und mahz 
rend deffen iwurde die grope Flaqge wieder hodhgezogen. Da ftehe, prangte 
bor der Orgel flaqgengefchniict und brillant beleuchtet ein Riejenbild vor 
Srajident Wilfon. Cinen PMtoment entftand Totenftille. Dann donnerte 
ein Wpplaus (03, der nicht 3u befdjreiben ijt. Wtan fennt diefen ,,Applaus.” 
xr tft ein twiifter, tvilder, finnlofer Larm, der ebenfo fiinftlich gefteiqert und 
verlangert, toie er .injzentert wird. Durch qut in der Halle verteilte und 
genau injtruterte Worflatfdher, OHurrafdreier, Tafdentuch-, Regenfdirme 
und Fabhnenfdhiwenfer, Hutindieluftwerfer und auch Proteftpfetfer wird dte- 
jer Upplaus ,gemacdt.” Cr mu vor allen Dingen lange fortgefest iver= 
den. Wenn der Radau an einem Ort beginnt abguflauen, nwupR er von einen 
anderen aus neubelebt twerden. Go dauerte er bet der heurigen Nonvenz 
tion in mebreren Fallen weit iiber eine hHalbe Stunde. Yn Chicago tourden, 
unt Hel in die fatrtottjche Flamme Zu gieken, siwet junge Wtaddhen von Dez 
fegaten auf den Schultern durch die Halle getragen; und ein Regen bon 
bunten Taubenfedern mit entjprechendem %ufdruck tourde itber die BVer- 
jamming bon der Decfe herad ergojfen. ,So machen fie’ 3.” Sn Gan Franz 
ci8co hatte die Cor2Bartet cine in brillanter roter Unifornr gefleidete Cor 
Kapelle auf der Empore. Die intonterte ohne Crlaubnis und gegen den 
Ordnungsruf de3 Vorfikenden vor der Nominationsrede eine Nattonalhymne 
nach der anderen unter dem Hurra der Verjanmmlung; die Riejenorgel fiel 
mit allen Regiftern ein, auch die Nonbenttonsfapelle, und alles fang mit un- 
ter fwildefter Beivequng, bis — die Spannung der WMlafjenjeele nach dent 
Urteil der Macher Hod genug und die ,,Stimmung” vorhanden tnar fiir die 
nun folgenoe NominationSrede. Die Delegaten follen mit all jolchen Meit- 
teln jeelifd) beeinflupt, die Majfen follen inmerlich in Flammen gejest und 
fiir die Whfichten der politifden Leiter gefiigig gemacht werden, und iverden 

—e3 aud. pol.” 
The Ghosts at San Francisco 
By OSWALD GARRISON VILLARD 
Do vou believe in Ghosts? Then you are by right entitled 
to a ticket to the San Francisco convention of the Democratic Party, 
for if ever ghosts walked trey will walk there—the ghosts of the ideals 
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that were beld up to all Americans at the last two conventions of 


the party, those at Baltimore and at St. Louis. No one who was- 


at Baltimore during that long and intense struggle to nominate Mr. 
Wilson will ever forget the thrill which came when that task was ac- 
complished. It. seemed like the dawning of a new era for America, 
this nomination of a scholar and orator, who was voicing with such 
extraordinary -grace and power the aspiration of multitudes for a 
better and truer democracy, who had battled for that democracy at 
Princeton, and had, as Governor, sat at Trenton with his door open 
so that the humblest citizen might have access to him. The end of 
Bryanism in th party was in sight. We were assured a real alter- 


native to the corrupt, boss-ridden and corporation-owned Republi- | 


can Party. The mere selection of Wilson was proof that the Mur- 
phys and Thomas F. Ryans of the Democracy were to be relegated 
to the rear. 

Hight years have passed, eight epoch-making years during 
which time the old order of the world has collapsed. We have wit- 
nessed not the beginning of a new era of liberal domestic reform of 
which Woodrow Wilson seemed to be the prophet; we have witnessed 
the end of the old system and have no exact light as to just what shape 
the new is to take. Today vast foreign problems confront usx if Mr. 
Wilson has his way the whole debate of our great quadrennial national 
Chautauqua is to turn upon the question of whether we shall or-shall 


not adhere to the existing League of Nations. But neither he nor his — 


henchmen will have their way unchallenged. _The ghosts of the past 
are not so easily downed. For all who have the inward vision, for 
all who truly dreamed the great dream at Baltimore and St. Louis, 


those ghosts are as tangible as the actor who plays the’ part of the 


disembodied spirit of Banquo in “Macbeth.” In impressive numbers 
they will drift across the platform right in the midst of the “key-note” 
speech; they will respect not all the rapturous applause which will 
greet the assertions that the party saved the world from tyranny, safe- 
guarded democracy everywhere, insured freedom to small nations, and 
forever put an end to militarism. Against these patent falsehoods they 
will hold up protesting hands. To all declarations that the party has 
been true to itself they will oppose the still bleeding wounds that killed 
them. And when it comes to praise of the lost leader they will cover 
their heads and beat their breasts in protest. They know who slew 
them and when. 

They were all sired by the New Freedom and mothered by Hope. 
Some of them had curious names, There was Pitiless Publicity and 
Let-There-Re-Light, There was End-to-Monopoly and Footing-of-E quality, 
with her twin sister Footing-of-Opportunity. There was Bring-the- 
Government-Back-to-the-People and Legislation-in-the-Open and Justice- 
for-All and Down-with-the-Trusts. Who remembers these names now? 
Then there are some better known such as Presidential Primary, 
Initiative and Referendum—there are perhaps a few voters that re- 
member them and Hmancipation-of-Business. But at San Francisco 
their names will never be mentioned, and not because they belong, 
like a women suffrage, to the ranks of reform achieved. They are for 
the momert forgotteen, and with them and sentiments that the leader 
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of the party so freely voiced about them. It was the party nominee 
for instance, who said—before the day of Mitchel] Palmer—‘“‘we stand 
in the presence of a revolution—not a bloody revolution; America is 
not given to the spilling of blood—but a silent revolution, whereby 
America will insist upon recovering in practice those ideals which 
she has always professed, upon securing a government devoted to the 
general interest and not to special intrests.”” But the author of those 
words has been in control of the government for seven years and we 


-are not a whit nearer to being the government free from privilege 


than we were when these words were penned. 

Mr. Wilson honestly felt at that time, to quote him again, that 
“the truth is, we are all caught in a great economic system which 
is heartless.’”’ But the great hope that he held out that if he were chosen 
there would be a new order has vanished like wisps of fog before the 
sun.. The jaws’ of America, he insisted in 1912, “‘do not prevent the 
strong from crushing the weak. That is the reason, and because 
the strong have crushed the weak the strong dominate the industry 
and our eccnomic life. Mr. Wilson has achieved nothing. With moy- 
ing earnestness he demanded that we “Bring the Government Back 
to the’people”’ and under his occupation of the White House the govern- 
ment was more autocratic and further removed from the people than 
ever before in the history of the country. He sensed the great dis- 
content of the people and he voiced its aspirations only to leave them 
unfulfilled. The people’s thirst for real justice he has quenched not 
at all. Their great passion for equality before the Government is 
no more satisfied. 

Ghosts will indeed walk at San Francisco, for-liberty and jus- 
tice and equality must all hang their heads when the history of the 
past three years is recalled. Not all the pointing with pride that the 
platform makers at San Francisco can do will obscure the fact that 
under the administration of the author of the New Freedom America 
imprisioned men with conscientious scruples against killing; that it 
sullied its noble record by creating a new class of prisoners—poliical 
prisoners after the manner of Czar and Kaiser; that the war to end 
war ended with a greater standing army than America had before 
and three times as many officers in, the professional military caste 
as when Mr. Wilson took office. All in the name of giving the govern- 
ment back to the people—of extending democracy! No amount of 
celebration of Democratic success can hide the fact that our jails or 
full of soldiers and civilians, many of them innocent and all the vic- 
tims of the haterd and passions engendered by war. No amount of 
boasting can conceal the fact that we waged an unjustified and un- 
justifiable war against Russia. Nor can any amount of denunciation of 
the Senate and the Republican Party conceal the fact that the Presi. 


dent of the United States who, in December, 1918, was received in 
Europe as a second Messiah, betrayed himself and his country, and’ 


the aspirations of humanity to a better world which his eloquence had 
done so much to kindle, when he surrendered to the Allies in the 
spring of 1919. There will be no more pitiful and no more touch- 
ing and tear-compelling ghosts at San Francisco than the ghosts of 
the Fourteen Points! If the truth were to be spoken at San Francisco 


- 882 Kirchliche Rund) chau. 


some one would rise and say: “Oh, Democracy, what crimes have been 
committed in thy name!” : 

Of course, if the truth were to be spoken in San Francisco 
many other things would be said. It would be admitted that Mr. 
Wilson threw over all that he had done for the domestic liberation 
of the American people the hour ‘that he declared war. War is the 
antithesis of everthing for which the Democratic Party was aspiring 
at Baltimore and St. Louis. That every one will admit. But the 
answer is that we slay our liberties only for a short time and for 
the sake of preserving our country and that when the national emer- 
gency is over we revivify them. Alas! Our experience in the war 
and its aftermath shows once more that you cannot lay violent hands 
upon the chastity of such goddesses as Justice, and Liberty and 
Righteousness and Freedom of Sou] and then expect them to regain 
their pristine virginity. > 

The most pathetic ghost of all San Francisco will be the ghost 
of Woodrow Wilson’s former self, and the most pathetic onlookers the 
multitudes who pinned their faith to him and now are losing or have 
lost their faith not only in our American institutions, but in all po- 
litical government. It matters not who is nominated there—though I 
think that that Democratic Senator was correct who remarked the 
other day that nobody except Mr. Wilson should be nominated be- 
cause no other human being should be asked to shoulder the burdens 
of the mistakes, the follies, the wrongs perpetrated by the President 
and his subordinates. To do that, it may be urged, would be to in- 
flict upon the nominee that cruel and unusal punishment ferbidcen 
by the Constitution which has been dragged in the dust and prostitu- 
ted like the veriest street drab since April, 1917. As Mr. Wilson so 
truly remarked, we are all caught in an economic system which is 
heartless, and the heartlessness and its other evil features have been 
enormously accentuated by the war. The next President is likely to 
become profoundly aware. of this. 

Personally I am profoundly sorry for whatever man will be 
elected to sit in the White House during the next four years; it seems 
impossible at this writing that he will be else than a chip borne along ~— 
the resistless tide of vast economic forces. But the array of candi- 
dates gives one a sinking of the heart and makes James Buchanan 
look like a strong and respectable figure. James W. Gerard, Homer 
Cummings, Secretary Glass, Mitchell Palmer, Governor Edwards—these . 
are not names to conjure with. McAdoo would have brought ability | 
to the office—the ability of an imperialist—and would have continued . 
the Southern tradition in the White House with its connivance at the | 
disfranchisement of one-tenth of our population and its hateful se- 
gregation in the, Departments at Washington. John W. Davis would 
bring a new and interesting personality into public life, marked ability, ; 
‘and well-trained legal mind—just when we need least of all the 
legalistic mind so cold and clear-cut. Governor Cox, despite a fair 
administrative record, ranks below Harding in the opinion of dis- 
criminating Ohions who have followed his career. Some dark-horse 
nominee may possess different qualities. But the chances are that we 
shall get as little light and inspiration from San Francisco as we 
have from Chicago, —The Nation 
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From July 11 to July 14 representatives of various large groups, 
dissatisfied with the action of the Democratic and Republican con- 
ventions, met at Chicago to form a new politcal party. 

On that occasion Mr. Gilbert E. Roe submitted for the consid- 
eration of a joint committee a platform modelled largely after the 
platform the people of Wisconsin had just endorsed by a vote of about 
2 to 1, including the following preamble, which expresses my views on 
the records and platforms of the two old parties in national affairs: 

Popular government cannot long eudnre in this country without 
an aggressively progressive party. ; 

The Republican and Democratic conventions just concluded 
demonstrate that both these parties are completely conrtolled thru 
political bosses by the great special interests, and that the election 
ef either of their candidates means a dictatorship of plutocracy, and 
political and industrial servitude for the great mass of the people. 


Neither of these parties for years has willingly admitted a new 
or progressive idea into the policies of the national government. They 
have shamcfully deceived and ruthlessly betrayed the voters who have 
given them power. Having no other purpose than to protect the 
monopoly bowers of the great financial interests which are their 
masters, they have joined in permitting the merciless exploitation of 
the people and are rapidly converting the freest and most beneficient 
government of the world into a tryannical depostism. 


Actiag in vicious accord, dictated by their financial masters 
thru the greatest lobby ever assembled in Washington, the Democratic 
and Republican parties joined in the enactment of the infamous Esch- 
Cummins Railroad Bill—the crime of 1920—which has paralyzed trans- 
portation, stagnated industry, demoralized credit, and thrown hun- 
dreds of thousands of workers out of employment. 

Uuuder their joint sanction, profiteering has flourished and 
notorious profiteers have gone unpunished while the laws intended to 
protect the people from outrageous increases in the cost of living have 
been turned into instruments of oppression and persecution against 
those seeking in lawful manner to better their working and living 
conditions. 

The great trusts which control the markets for agricultural 
products fix prices so low to the farmer as to allow him at best only a 
hard-earned existence, while the prices of the same products to the 
consumer ure so high as to compel him to limit his purchases to the 
barest necessities. Thus the producer and consumer are robbed, and 
commerce and industry are paralyzed. 

The Beef Trust, the Grain and Milling Trust, the Coal Trust, 
the Steel Trust, the Oil Trust, the Copper Trust, the Lumber Trust, 
the Water Power monopoly now forming, the transportation oligarchy, 
and thousands of lesser combinations have seized upon the exigencies 
of the war to increase immeasurably their wealth and their control 
cover the lives of the people. 

War has merely precipitated the inevitable crisis. It has has- 
tened the day when the people must enter upon the supreme struggle 
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to recover their civil liberties and economic freedom, or else admit 
their defeat and confess that our experiment in self-government has. 
failed. 

Our national debt has in the last three years increased from 
about one billien dollars to over twenty-five billion dollars. This 
debt, so stupendous that the human mind can not grasp its signifi- 
cance, was caused by the joint refusal of the Democratic and Republi- 
can parties to tax wealth and war profits to pay even the approxi- 
mate costs of the war while these costs were being incurred. 

The best blood of the country was spent without stint to win 
the war, while the great fortunes of the country were not only pro- 
tected to the last dollar, but were increased beyond what the avarice 
of man hail theretofore deemed possible. 

It is the deliberate and announced intention of both the Dem- 
acratic and Republican parties to mortgage the earnings of labor and, 
industry of this and many future generations to pay this debt, with 


interest added which will far exceed the principal, rather than to 


compel war-won wealth to bear its due proportion of this fearful bur- 
den. Had we adopted the policy of conscripting weaith in the late 
war as we did men, there would have been no enormous bond issues 
to currency inflation, and no unconscionable profiteering. 

The Democratic and Republican parties have for many years- 
shared the full responsibility for the government of this nation and the 
failures of both have been complete. In their old age, both parties 
have become corrupt and decadent and their present day leaders 
openly flout the high purposes for which they were originally created. 
No trace of the spirit or the ideals of Lincoln or Jefferson is to be 
found in either. od 

Neither of these parties can be expected to change the system 
by which the few have acquired the earnings of the many, for their 
leaders are the beneficiaries of that system and depend upon it for 
their wealth and power. In vain, millions of people at recent presi- 
dential elections have shifted their votes from one party to the other 
and back again, ever hoping that a change of administration would 
bring a change of conditions. Thus they have painfully learned thru 
long years of experience the futility of attempting to secure construc- 
tive legisl:tion or any other fundamental improvement thru either: 
party. 

This political disillusionment carries with it a terrible menace 
to the safety of the nation. Betrayed and deceived, the’ people in 
ever increasing numbers have lost their faith in political action. 
Millions, in their disgust with both old parties, stay away from the 
polls at every election. For the same reason, other millions of cit- 
izens, convinced that a redress of grievances can not be obtained thru 
political action, are being led to resort to desperate measures in their 
efforts to attain political and economic freedom. Thus reactionary 
control, in its blindness and avarice, is leading the nation toward rey- 
olution and anarchy. . 

Political oppression is the corollary of economic exploitation. 
A free people can not-be robbed with impunity. Hence, the exploit-: 
ing interests have taken advantage of war conditions to’ destroy 
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or limit freedom of speech and of the press, and freedom from unlaw- 
ful arrest, search and seizure. These constitutional rights have been 
trampled under foot until no citizen is safe, even in his home, from 
the illegal invasions of bureaucratic agents. Although the war has 
been over for almost two years, hundreds of citizens are still in prison 
or under indictment, for no other offense than the expression of opin- 
ions. Administrative officers haye been allowed to exercise autocratic 
and illegal powers over the mails, rifling at pleasure the letters of 
private citizens, and permitting or suppressing publications as they 
might desire. 

All these repressive laws are still on the statute books, and while 
the exigencies of a political campaign may make it desirable to sus- 
pend temporarily their enforcement, it is the policy of both the old 
parties, as shown by the bills their leaders have introduced and sup- 
ported in the last Congress, to continue the substance of these laws 
as a part of the. permanent peace-time policy of the government. 

Our foreign relations, through the combined control of the 
Democratic and Republican parties, have fallen into as desperate a 
condition as our domestic affairs. It is the poicy of both the parties 
frankly avowed to enter into foreign alliances which will make this 
country a party to the quarrels of Europe-and the rest of the world, 
and which are morally certain to involve us in a war in the near 
future far more terrible than the one from which we have just emerged. 
The so-called League of Nations as now constituted is no more than 
an alliance by the victors in the late war to secure to themselves the 
spoils of war and to perpetuate the system throughout the world by 
which the few ever exact tribute from the many. 

_The proof is cverwhelming that the so-called League of Nations 
is a mere alliance for war and not a league for peace. Bloody and 
terrible wars by which large populations are being decimated are now 
ranging over the continent of Europe with the connivance, and in 
some cases the actual support of the members of the League of Nations. 
Military and naval armaments of the members of the League, as well 
as of the United States, are increasing by leaps and bounds. 

Every effort made in the Senate of the United States during its 
last session to amend the provisions of the League agreement so as 
to make it an instrument of peace instead of an engine of war was 
defeated by the combined votes of the Democratic and Republican 
parties. Thus was voted down the amendment denying to the League 
power to interfere with the struggles for self-determination by the 
people of Ireland, India and Egypt, as well as the amendments pro- 
viding that members of the League should abolish conscription in 
times of peace and agree never to resort to war except in case of re- 
bellion or invasion until after submitting the question to a popular 
vote. Thus were voted down the amendments providing for a prompt 
and substantial reduction in armaments as well as reduction of ap- 
propriations for military and naval purposes, and providing that no 
member of the league should make a profit out of any mandate it ac- 
cepted over a weaker people. 

The difference between the Republican and Democratic plat- 
forms respecting the reservations they propose to adopt, is one of form 
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nd not of substance; both parties are committed to an acceptance of 
the Treaty and the League Agreement in such manner as will eventual- 
ly compel us to become a full partner in all their iniquities. 

While we do not under-estimate the danger in this country 
becoming a member of the League of Nations as now constituted, the 
best guarantee against those dangers is the adoption of the domestic 
policy we edvance, for no democratic nation will remain a member 
of an imperialistic league, and no country which has established liberty 
and equality of opportunity within its borders will join in a movement 
to deny those rights to the people of the rest of the world. We there- 
fore assert that the immediate and most important duty of the govern- 
ment is to abolish special privilege enjoyed by the few at the ex- 
pense of the many, and to secure equal opportunity for all. 

R. M. La Follette in “La Follette.” 


For Armenia—Sympathy 

The tragedy of the Turkish situation is the plight of the Armen- 
jans. They have the sympathy of the world, but that is all. The so- 
‘called independent state of Armenia consists only of what was formerly 
Russian Armenia. Now that the Soviet forces have retaken the old. 
Russian Trans-Causasus and captured Baku with its oil fields there 
‘are reports that Armenia and its Moslem neighbor, Azerbaijan (where- 
in lie the Baku oil fields) are establishing Soviet Governments and 
preparing to become a part of a federated Russia. Other reports assert 
that Azerbaijan is about to attack Armenia with British guns pur- 
chased from Lloyd George’s ex-protege, Denikin. American military 
officials apparently take a grave view of Bolshevist and other dangers 
in Armenia and the rest of the Trans-Caucasus. They themselves 
have withdrawn and have ordered the women relief workers to leave. 
The men civilian relief workers remain and are inclined to minimize 
the danger. Under the circumstances the one best hope is that 
Azerbaijan jingoes will be restrained and that both the little Repub- 
lics will federate peacefully with Soviet Russia. 

Turkish Armenia is mostly under the control of Mustapha 
Kemal. Were he out of the way, the request of the powers that Presi- 
dent Wilson define the boundaries of Armenia would still be a piece of 
clever but insincere diplomacy, for France claims a mandate over 
provinces admittedly essential to a vigorous Armenian state. Lloyd 
George piously tells the House of Commons how great are the bur- 
dens of France, Italy, and England “in the.civilizing of these vast 
areas’’—Mesopotamia, Cilicia, etc. They cannot aid the Armenians, 
who must look to America, a country which as yet has done nothing 
for the protection “of these poor Christian populations.” Nothing, that 
is but try—not as generously as she ought—to feed them while the 
British today went to prospecting for oil. Britain backed Denikin, 
Britain today garrisons Constantinople and Batoum and polices Mes: - 
potamia. But she has no help to spare for Armenia. The reason is 
plain. Armenia proper has as yet no oil wells. Her neighbors have 
territories 1lowing with oil. So the great powers give sympathy to 
Armenia and protection to petroleum. Will not this always be the 
case so long as captitalistic imperialism endures? No American mandate 
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can Save an attenuated Armenia from intrigue. Neverthelss to all” 
the Near East we can give help through education, food and moral 
pressure whieh perhaps the Turkish nationalists—enlightened enough 
to have appointed a woman minister of education—will not reject. 
—The World Tomorrow. 


The Mogul of Duquesne 


Dusquesne, Pa., has a great Pooh-bah. His name is James S. 
Crawford. He is mayor, president of the local bank, brother of the 
manager of the steel mills, owner of most of the vacant lots in town. 
He is also author of an anti-free-speech ordinance under which he has 
‘kept every iabor organizer from speaking anywhere in Duquesne. On 
‘a Sunday afternoon in May five labor men connected with the Steel 
Workers Committee and the Rey. W. M. Fincke, founder of Brookwood 
School and representative of the American Civil Liberties Union, put 
matters to a test. Having unsuccessfully applied for a permit, they 
attempted to hold an outdoor meeting with an automobile as a plat- 
form. Mr. Fincke began and was promptly arrested. So were each 
of the others in turn. State constabulary and local police dispersed 
the crowd. Next morning Mayor Crawford, author of the law, who 
as mayor ignored requests for a permit and directed the dispersal 
of the meeting, sitting now as a magistrate gave the prisoners before 
him their choice of a one-hundred-dollar fine or thirty days in jail. 
They took jail and stayed there till Thursday, when their lawyers 
arranged witn a higher court for bail pending appeal. Representatives 
of the steel workers and the Civil Liberties Union will fight the case 
to the Supreme Court in an effort to vindicate the constitutional 
rights of free speech and assemblage. It remains to be seen whether 
the steel trust and their local henchmen can continue to get away with 
their Czaristie policy in the mill towns. Fortunately, there is liberal 
sentiment in Pittsburgh which is rallying to this struggle to keep 
open the channels of discussion and peaceable industrial action. This 
is the alternative to violence. 

-—The World Tomorrow 
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(When ordering books, please mention this Magazine.) 
' Norr—Reviews, when not signed, are by the Editor. 


The Nature, Origin, and Effects of Saving Faith, by +Pro- 
fesor Schaller in the Theologische Quartalschrift” of April 1920. 
In the April number of the “Theologische Quartalschrift” (Synod of 
Wisconsin and other states) the deaths of two of the professors of the 
seminary of the Wisconsin Synod were announced, first of the director, 
professor J. Schaller, then of another professor, Her mann Meyer. Both 
died suddenly, the latter following the former within a ‘tew weeks: cer-- 
tainly an affliction falling with almcst erushing force upon that faculiy. 
The article under discussion was ‘‘designed by the late Prof. Schal- 
ler to form the next section of his intended English Dogmaties, of which 
his “Christology” was the first part. It contains his (incomplete) 
soteriology on testowal of the salvation, wrought by Christ, upon the 
sinner thru faith. He considers the whole section under the various. 
aspects of faith, dealing with its nature, its origin, its relation to justi- 
fication, and its fruits. His method is first to state the gist of a para- 
graph in a thesis, then give his scripture proof, and finally GRICNES the 
points of the thesis in notes. ; 
It is not necessary for us to comment on the parts where we agree; 
for instance, the declaration that saving faith is essentially trust or con- 


‘fidence. We shall register only where we disagree. The author is a 
; Lutheran of the strictest type and holds opinions, at times, which look 


very strange to us, indeed. He raises the questions e. g., whether infants 
may have saving faith, and answers it in the affirmative absolutely. He 
admits we cannot observe faith in’ them or explain how it originates or 
continues. But yet they may have it. Why? Because Christ says in 
Matt. 18, “Except ye become like little children, ye cannot enter the 
Kingdom of the heavens.” Without faith no one can enter the kingdom; 
therefore the children must have faith. The same conclusion follows 
from Mark 10, “Suffer the little children . . . Kingdom of God.” 
If it is theirs, they must have faith. Again, in Mark 16, 16, Christ 
asserts that unbelief means condemnation, and He recognizes no differ- 
ence of age. So while the professor is well aware that ‘the denial of 
infant faith is practically universal outside of the Lutheran Church,” 
he holds to it because he believes the word of God teaches it. And since 
Luthardt and Kahnis even have gone over to the other side we imagine 
the Lutheran Church the author has in mind is almost wholly located 
in America. % 

Of course, this question of infants having faith has a direct relation 
to the sacrament of baptism. According to Schaller, since the “divine: 
power of regeneration is inherent in baptism by virtue of the Gospel con- 
nected with the application of water,” faith can be, and is, produced in. 
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the child by baptism. And yet, he says, baptism does not work 
magically, or by the mere performance of the act, but only. thru the 
power of the word. We ask, if the words of institution can produce 
faith in the chiid of two weeks old, who may not even hear them, what 
else can this be called but magical? It is thus seen to what lengths of 
unreasoning superstition a man may be driven under the bias of dog- 
matie preconceptions. 

Another point where the author’s extreme Lutheranism comes out is 
in-his ultra-radical stand on synergism, i. e., the co-operation of man in 
‘the production of faith. Luthardt’s statement that “by reason of the 
divine influence man may assume a receptive or rejective attitude,” he 
calls the rankest synergism! According to Sch. God sees no reason 
“whatever in any particular individual for granting him spiritual life. 
Jf He chooses some and rejects others (Rom. 9, 15), he exercises His 
-sovereign prerogative, and a solution of this problem is not even in 
Scripture to be found. F 

To eall forth faith, God uses only the medium of His word, more 
accurately, the Gospel. The law cannot even prepare for us the Gospel! 
The existence wf faith does not depend on our consciousness of it. Our 
-comfort lies only in the fact that God’s word assures us of redemption. 
“~The practice of self-examination as to the possession of faith is harm- 
ful; one should turn away from the consideration of one’s own faith 
altogether (and yet the apostle says, ’examine yourselves whether ye 
‘be in the faith, Rom. 13, 5,—Reviewer). Later on he says, that Christian 
faith is characterized by assurance, i. e., a,certain conviction of having 
God’s grace, and that this is even an attribute of weak faith. If that is 
the case, one would think the question raised, just a minute ago, 
whether consciousness of one’s faith is important or not would be 
settled, for where there is assurance, there is certainly consciousness. 

Assurance of salvation rests. according, to the writer, not on any 
kind of spiritual experience, on progress in sanctification, but on the 
word only. Nor is the testimony of the spirit anything produced in the 
heart (assurance, confidence), but simply the gospel message. Sanctifi- 
cation can not result in greater assurance of salvation, because it is 
always imperfect. True, we answer, but nevertheless Peter exhorts us, 
to grow in sazq2tification and make our calling and election sure by it. 
We always need the word of God and His abounding grace to strengthen 
our weak faith, but the word itself makes good works the fruit and tests 
of Christian life. We are therefore only following Christ and his 
apostles when we judge our faith and salvation by its fruits and effects. 

The Lutheran Church went too far in this respect. The Reformed _ 
Church preserved more a proper balance by insisting on the 
practical results of faith. In times to come the Lutherans stressed 
doctrine more and more, the Reformed, life. The logical outcome was, 
in the one church, controversialism, the “rabies theologorum,” and 
dead orthodoxy; in the other, a legalistic type of Christianity. To avoid 
both of these errors we should learn from both churches. That was the 
path chosen by our fathers, and the lengthening years of experience 
commend their course to our own judgment. 
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Public Opinion and Theology, by Bishop Francis John McCon- 
nell. The Abingdon Press, 1920. 259 pages, $1.50. : 

This volume contains the Earl Lectures of the Pacific School of 
Religion, for 1920, held at Berkeley, the seat of the University of 
California. 

The question whether public opinion should affect our religion and. 
theological conceptions would be emphatically denied by many. To 
make the human consciousness of any given time the ultimate source 
of authority on such matters, would seem to be equivalent to giving up 
the claims of revelation. The fact, however, remains that public opin- 
ion has at all times exerted a great influence on religious thought. The- 


bishop refers, e. g., to the evolutionary theory of Darwin. This theory | 


was at first believed to eliminate the idea of a Creator altogether. But. 
when it was found that this was by no means the necessary result, that. 
it rather could be used to explain the mode of creation, without deny-- 
ing the fact of it, Christian thinkers, according to the bishop, began to 
recast their theology in harmony with evolutionary science. It is true- 
that public opinion has often erred and been responsible for grave 
excesses and even long periods of persecution. It has stoned prophets 
and put truth under the ban; but in the end it has come around to the: 
acknowledgement of truth. As he expresses it, “in the long run public 
opinion will settle practically everything in theologgy, while in the short. 
run, public opinion is to be at times strenuously resisted.” 


He takes up some of the leading religious ideas and shows how 
they are worked upon by the spirit of the times. He naturally_begins. 
with the idea of God. The sovereignty of God has frequently been so- 
stressed (he thinks probably of Rom. 9 and passages in the prophets) 
that an element of arbitrariness has entered into it. What our time 
will not be able to endure, in the opinion of the author, is a despot, not. 
even a divine despot. Our God must be one who is responsible for: 
His actions to the ideals of His own life. These ideals are expressed in. 


Christ; so popular thought will be content with a God only who acts in + 


harmony with the Christliness of His own nature. Then he speaks of 
man and his “Daily Task.” Man’s life as a Christian does not seem to- 
us to consist in ascetic ideals or practices, it is not to be limited to 
the more directiy spiritual activities. The individual’s contribution to 
Christianity is the faithful discharge of the duties of his calling, what- 
ever that be. ; 

In the chapter “Provision for Rescue” where we expect a discussion: 
of Christ’s saving work, atonement, vicarious death, reconciliation are: 
not even mentioned. He insists only that the “saving process should 
draw out of human life the moral and spiritual possibilities.” In other 
words, he speaks. only of the effect of salvation, not of its source. 

After following out various lines of religious thought and pointing” 
out how the modern spirit has been working on them, he deals in: 
part two with “Some Steadying Forces’; the “Church and Society”; the 
“Bible” (he calls it the “Book of Rebellion and Freedom”) “Jesus”; 
and “The Christ-like God.’’ These factors have been with us so long, 
they have exerted such a deep influence, the ideals and principles incul- 
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‘cated by them are so high that all future progress will never go beyond 

them and they will be beacon lights of the centuries to come. 

= The book reminds us in many respects of W. Rauschenbusch’s 
“A Theology fer the Social, Gospel.” Of course the latter writes his. 
book entirely as a Christian Socialist, while the bishop discusses his 
subject from the general standpoint of the modern thinker. Both, how- 
ever, maintain the responsiveness of religious belief to the movements 
of the public mind. The bishop’s book is somewhat heavy reading. His 
style is clear enough, but instead of taking up each theological doctrine 
in its accustomed place and under the conventional headings, as Rausch- 
enbusch has done, he follows his own order, coins his own titles—and 
takes his own consequences. The consequences are that the reader does 
not get such definite results, and is not able to put them away so readily 
where they beiong. That, on the other hand, the bishop is a widely 

’ read man, well conversant with modern philosophy and general thought, 
a good observer, and a keen thinker, every reader of his books and 
hearer of his addresses knows well. 


A Bunch of Everlastings, or Texts that made History. A vol- 
ume of Sermons by F. W. Borcham. The Abingdon Press, 1920. 256 
pages, $1.75. : 

Borcham the essayist is no stranger to us. We have discussed sev- 
eral of his books (“The Other Side of the Hill’, “The Luggage of Life”,. 
“The Golden Milestone,” etc., see March 1919) in the last year or two.. 

His subjects are not deep or philosophic, but they are happily 
chosen. They seem to lie on the surface, but the trouble is we did not. 
see them. He is the man with the wizard’s wand who finds the place 
of the secret spring, and soon the spot that he strikes becomes a green 
and restful place as if by magic. He is an entertainer and therefore 
he has his eye on the bright side of life and not on the dark. He knows. 
we have troubles and disappointments enough, so he lets humor play on 
life, and nearly all his pictures are bathed in the pleasant light of a 
happy optimism. 

The preseat volume, kowever, is not one of essays, but of sermons. 
They are not sermons in the ordinary sense, tho, i. e., not expositions of 
portions of Scripture, or even of topics derived from Bible texts. It 
had occurred to the author that certain Bible verses had played a de- 
cisive role in the lives of some great men. In his reading he found that 
the number of such cases was much larger than he had at first imagined.. 
So he conceived the idea of writing a book where he would bring the 
most striking examples of this kind together. He may have preached 
them, first as sermons, but in the form here presented they are more: 
illustrations than sermons. The story feature predominates, and there 
is very little sermonizing. We do not say that by way of criticism. On 
the contrary, the book is most excellent. The plan is worked out splen- 
didly in the majority of cases. Some of the men whose lives were in- 

‘fluenced by single texts are introduced to us for the first time, like 
Thomas Boston, William Knibb, and others. Most of them, however, are: 
well known, such Thomas Chalmers, M. Luther, Hugh Latimer, John 
Bunyan, Walter Scot, Oliver Cromwell, J. B. Gough, John Knox, David 
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Livingstone, Chas. Spurgeon, John Wesley, Andrew Fuller, ete. Hach — 


one receiyes a chapter of about 12 pages, and it can be imagined how 
valuable such a book would be to a minister for purposes of inspiration, 
as well as illustration. Borcham’s essays afford delightful entertain- 


ment, but this book here will fill an important place in a preacher’s hom- — 
iletic library. We all know what wonders a well selected story or illus- _ 


tration will do in the pulpit. Here we have a book full of them, and 
they are all true and admirably told. 


The Eyes of Faith, by Lynn Harold Hough. The Abingdon Press, 
1920. 223 pages, $1.50. 

Hére we have a book of essays in popular style by the President 

of Northwestern University. He has written many books and has mas- 

tered the art of clear and pregnant statement. In this book he examines 


the Christian faith in its fundamental nature and its relations to the — 


problems of the day. His analysis is not, however, based on a study 
of ‘proof texts. He assumes that the nature of the Christian faith is 
well known and that the writer’s task is only to see whether it works 
well in the day’s struggle and bids fair to solve the problems of the age. 
He rightly stresses. the fact that our religion is based on a personal 
view of the deity. Incidentally he makes here the surprising statement 
that the German civilization was based on an impersonal conception 
of the world, that is was without conscience and remorse, and that it 
was well that the Anglo-Saxon civilization triumphed. In the light of 
the Peace Treaty of Versailles we have no reason to believe that the 
Anglo-Saxon civilization which fathered that treaty was appreciably 
influenced by its belief in a personal God, or that it showed more con- 
science or humanity than any might-makes-right theory might have 


done. 


The essayist wisely leaves the metaphysics of the Christian faith 


‘alone. His treatment of the whole matter is not philosophical in the 


theoretical sense of the word. It is experimental and practical. He is 
interested in the faith in action. Over against those who deny the 
reality of the Christian fundamentals, he asserts that we cannot get 


along without them, and that in the hour of stress and need we turn 


to them and act on them. Thus practical experience shows that they 
are safely grounded in the vital necessities of human life. 

In four chapters on Paul, Augustine, Luther, and Wesley, he points 
out that the decisive element in their lives was a religious experience, 
and that that experience was typical, in other words, that it can and 
ought to be made by every Christian. ° 

On the relation of the Christian faith to the social organisms, he 
says, “Christianity is a gospel of individual redemption, and also a 
gospel of social transformation. When it attempts to be one without 
the other, there is pitiful failure. A man with a social enthusiasm 
which is not based upon the passionate potency of a new life within, has 
a program without an adequate dynamic. And an evangelical Chris= 
tian who does not give social expression to his inner experience becomes 


‘a hypocrite. ’ : 
To show the range of his discussions we quote some of the titles: 


4 


; 
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“The Difference between Morality and Religion’; “Christian Ethics’ = 


“What Christianity brings to Contemporary Life’; (and vice versa) ;. 


‘six chapters on “the Holy Spirit’; eight chapters on “the Cross’: the 


Cross as on Influence, its Ethical Sanctions, the Cross and Man’s Con- 
science, Christ and God’s Conscience, Christ and the New Life, ete. 

The writer surveys the whole field and there is little that interests. 
the modern man which he fails to touch upon and to illuminate. 


The Demand for Christ. Addresses and Sermons by James W.. 
Bashford, late Bishop of the Methodist Episcopal Church. The Metho-. 
dist Book Concern, 1920. 238 pages, $1.50. 

Bishop Bashford died on March 18, 1919. There is a beautiful tri- 
bute on his life and personality in the March number of the “Methodist 
Review” of 1920. There is also a picture of the man on the front page 
of that issue, and, having that picture before us, we can well realize the: 
force of what was once sa‘d to him by a friend “that he simply had to 
be good so as not be belie his face.” His face seems to have been the: 
perfect image of his transparent and consecrated soul. The bishop 
was for a long time the president of Ohio Wesleyan University andi 
then, in 1904, elected bishop, and sent to China to superintend the mis- 
sion work there. These facts bring before us the two main phases of 
his life, that of the Christian educator and of the missionary leader. 
In the November number, 1918, of the “Magazine’’ we reviewed his book. 
on “the Oregon Missions.” It told in effect “how the line was run be- 
tween the United States and Canada,” all the way from the Pacific to 
the Rocky Mountains, and reveals how much of real statesmanship was 
shown by the early missionaries in what was then called Oregon. The 
book manifested an intimate knowledge of the relevant facts and a judi- 
cia] impartiality worthy of a true historian. 

The present volume centains addresses and sermons held while he 
was president of Ohio Wesléyan (1889-1904), with the exception of the 


_first two, “the Gospel and the Crisis’ and “America and World Democ- 


racy,” which were held in 1915 and 1917. We can well imagine that 
these addresses were looked upon as “events” by the students and the: 
faculty. We have not read them all, for it would be manifestly impos- 
sible for us to do the work we are doing every two months in the 
Review Department, if we were to read every line, or even every chap- 
ter, of the books discussed. But we have read some and we are per- 
fectly willing to take the position on this book that Abraham Lincolr 
did on the Bible when he said “the things he had read and understood 
were so good that he was altogether ready to accept those on credit 
that he had not read or understood.” 

A very fine chapter, for instance is the third, on “Christianity and 
Education,’ where he speaks very convincingly on the relation be- 
tween education and Christianity. His thesis is that education when 
logically or consistently developed, leads to Christianity, for, he says, 
if part of the educational process is the impartation of truth, Chris- 
tianity is able to lead to the highest truth. And again, since education 
can be by no means satisfied with giving information to the intellect, 
but desires to teach how to apply truth to the actual life, Christianity 


- 
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finds itself once more in accord with it, for it is altogether practical 


~and puts the emphasis on the doing even more than on the hearing. 


He says, “what science is in the physical realm is. the word ‘truth’ in the - 
spiritual kingdom. Truth, however, is greater than science. It em- 
braces all knowledge of the physical world as well as of the spiritual.” 


To our readers the address on “How to become the best possible 
preacher” (7th chapter) will be particularly interesting. We consider 
that effort as of supreme excellence. That one chapter alone, we would 
almost say, is worth the price of the entire book. He says the first 
requisite of preaching is the mastery of truth. Emerson rightly de- 
elares that “that man will be best heard upon a public occasion who 
knows most upon the subject in hand.” And Dr. Emmons is of the 
opinion that “the greatest fault in delivery is not having anything to 
deliver.’ Therefore the minister ought to read good books. He can’t 
read all good books, but master the greatest works in any line that his 
talent and calling require him to cultivate. Let your reading be sup- 
plemented by thinking, and keep an open mind, for ‘“‘most men’s mind 
have crystallized by the time they are fifteen years of age.’’ After read- 
ing and digesting, become interpreters of the truths of revelation 
grasped, in a way that appeals to the men of the 20th century. Then 
he goes on to speak of the art of expression. On this point he has per- 
haps less to say than we would expect. We imagine that he felt that 
the work of the elocutionist was not his business. He contends him- 
self with saying that our aim must.be to make our language the per- 
fect embodiment of our thought, feeling, and purpose, giving apt and 
telling examples from the fields of literature and homiletics. Then he 
deals with the all important factor of personality . Here he speaks not 
so much of the qualities of personal, magnetism, an impressive pulpit 
presence, or such like. In his opinion true pulpit effectiveness depends 
on the speaker’s life and character. He says, “the reason for the im- 
mortality of the Pilgrim’s’Progress, of Goethe’s Faust, of Dante’s In- 
ferno, and of Shakespeare’s poems is because these masterpieces are 
throbbing with the life of their authors.” To a preacher applies what 
Carlyle wrote a teacher who asked him-how he might succeed in his pro- 
fession. He answered: ‘Young man, be that what you would have your 
pupils be. All other teaching is unblessed mockery and apery.” It 
seems impossible to us to read this address and not preach better the 
next Sunday. ‘ 

There are chapters on “Christian Idealism”, “Revivals of Religion” 
(he belives in the old-fashioned revival), and on ‘Death Abolished” 
(here he means not so much the conquering of physical death, but the 
realization of the true life thru union with God in Christ). 

The Church and World Peace, by Richard J. Cooke, Bishop 
of the M. EH. Church. The Abingdon Press, 1920. 178 pages, $1.00. 


The League of Nations Pact has been defeated in the United States 
Senate. It will be one of the leading issues in the coming Presidential 
Campaign. The main stumbling block in the road of its acceptance was, 
as every one knows, Article X, which would have compelled us to guar- 
antee the territorial integrity and political independence of all the new 
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sstates created by the Peace Conference, and to back up such guarantee, 
if necessary, by military action. Had President Wilson accepted the 
reservations proposed, and especially the one concerning Article X, the 
Pact would have been accepted. There were a few irreconcilables who 
were opposed to any kind of league based on the Versailles Peace Treaty, 
because they were convinced that that Treaty was. conceived in hate and 
meant the virtual enslavement of the defeated enemy peoples for 
‘decades to come, but their opposition alone would not have been fatal | 
to the League. ; 

The question now arises, says the author, what is to become of the 
Txague of Nations and the peace of the world it was hoped to secure? 
If international relations are to be the same as before the war, then the 
war will have been fought in vain. If the League of Nations is to be 
a league of England, France, Italy, and Japan only, how can we hope 
for a true world peace? Selfish national ambitions on the one side and 
the desire for revenge on the part of the conquered peoples, will then 
necessary breed future wars. (By the way, the bishop calls the terms 
imposed on Germany by the Allies “comparatively lenient”! He has 
evidently never read Mr. Keynes’ book, ‘“‘The Economic Consequences of 
‘the Peace”). Here the Church has her great mission. All the churches 
‘of Christendom should meet together in council and unite in a Christian 
League to support an international League of Peace established by the 
political powers of the world. If the churches would by a growing unity 
increase their strength, create a Christian press in all countries, and 
«carry on a consistent campaign of education everywhere, we should 
hasten the day when the idea of the Kingdom of God imbedded in the 
church at the beginning should finally triumph over all world forces. 


The Democracy of Methedism py Jones Allen Geissinger. The 
Methodist Book Concern, 1920, 83 pages, 50 cents. 

Since the beginning of the war democracy has been the great issue 
‘befdre the world, Mr. Wilson’s phrase that this was a war ‘‘to make the 
world safe for democracy” proved a more effective slogan for propa- 
ganda purposes than any suggested from our allies. He succeeded in 
convincing the American people that they were fighting for ideals, and 
our allies reaped the benefit of our own idealism. Too bad that he was 
not equally successful in making our ideals victorious at Versailles. 

But the development towards democracy had set in long before the . 
war. The movement for social righteousness, a social gospel, a social 
religion was only another name for true democracy. We need only men- 
tion the name of Rauschenbusch and remember the popularity of his 
books to show how strongly the Church was headed for democracy The 
elaim that “Christ was the first great democrat” was very generally 
made, and the demand that our conception of God be divested of all 
autocratic ideas was boldly defended by Rauschenbusch himself. He 
said “to retain the autocratic features in our belief in God would be the 
worst thing that could happen to him.’ We did not like the wording of 
this statement personally, but we understand what he meant. 

If democracy was required in politics, in industry and in religion, 
it is not surprising that it should be demanded in the constitutions and 
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polity of the Church. There are some Churches that are frankly auto- _ 
cratic today.. Others seem to have retained autocratic features. The 


episcopal institution, especially, impresses one as a relic from undemo- 
cratic times. The Methodist Church has the episcopacy, and there are 
such within its own ranks who think that it ought to conform more to 


the democratic standards of the time and remove the last vestiges of its _ 


aristocratic past. ; 

The book before us seeks to answer these critics, and aims to prove: 
that, whatever might be said of John Wesley and his times, the Amer- 
ican Methodist Church has always been more democratic and that it 
would not be wise to change fundamentally its present constitution — 
and peculiar institutions. He admits very readily that John Wesley was 
not a democrat and that the Methodists of his time were under a. per- 
sonal form of government. He admits that under him his preachers 
discussed but he dicided. Just as emphatically, however, he claims: 
that the Christmas Convention of 1744, from which the Methodist Epis- 
copal Church in America dates, was a “constitutional convention.” 
Every issue was settled by a majority of the votes. Wesley recommended,, 
but members of that Conference decided according to their own best 
judgment. It is safe to declare, he says, that ‘‘there and then absolutism. 
died_in the American Church.” 

The criticism as to the undemocratic character of the Methodist 
Church touches ou 3 points, namely, the absence of laymen from the 
Annual Conference, the character of the government of the local church,. 
and the absolutism of the episcopacy. As provision is now being made 
for the admission of laymen to the annual conferences, he considers only 
the second and third points. The second point resolves itself into the 
claim that the pastor is the real dictator of the local church. Any one,. 
however, who knows the power of the Ladies’ Aid and Temperance So- 
cieties, of the Young People’s Organizations, of the Men’s Bible Classes. 
etc., will think very lightly of the danger of any undue influence of the 
minister. His must indeed be a very strong personality who can make 
himself an autocrat under these circumstances. The third point, thaf of’ 
the bishops having too much power seems to be more worthy of consider— 
ation. The bishop appoints the ministers thru the district superinten-- 
dents; he appoints these superintendents; he presides at the annual con- 
ference. These are indeed great powers. But the writer holds that all 
these powers were given him by the Conferences. He thinks that it is the 
.tendency of our times to increase the power delegated to our elected 
officials, and refers in this connection to president Wilson. He seems to: 
forget here that these were war-time powers, also that the charge of 
autocracy has been raised, and rightly raised, against no man more than 
the President. He is against the election by conference of the district 
superintendents and against appointments being made by them. He 
rightly argues that the bishop in making appointments has the benefit 
of the advice and information of the superintendent. At the same time. 
he is not so subject to the ill-favor incurred from those dissatisfied with 


his appointments as the superintendent would be. On the whole the: 


author’s positions are well maintained altho no doubt the arguments on 
the other side might be made quite strong also. As to the episcopal office: 
he is opposed to changes. The only innovation he favors would be the: 
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finding of an easy way of the retirement of bishops in case of incapacity. 

Yet he does not, want to be considered as a stand-patter. He is of 
opinion that Methodism is well in line with this modern world and its 
spirit. But emphasis should be strongly placed by it on the sprtualiza- 
tion of life as against the prevailing materialism. _The Church should 
abide firmly by the fundamentals. It should have the evangelistic pas- 
sion. It should lend the aid of its sympathy and support to the move- 
ment for industrial democracy. 


The Primary Workers and Work by Marion Thomas. (The 
Worker and Work Series, Henry H. Meyer, Editor). The Abingdon 
Press, 1920, 160 pages, 75 cents. . 

How one can write a book of 160 pages in fine print on the “Primary 
Worker and Work” may seem a mystery to many, but let them read this 
text book and their eyes will be opened. There is often an impression 
as tho nearly every one could teach the primary classes whether pre- 
pared or not, if he was only fond of children. After reading only a few 
chapters of this book, one will see that he was mistaken. 

The book was written by one who had a long and intimate exper- 
ience with primary work. The late Miss Thomas was not only a great 
friend of the children of that age but had very high and intelligent con- 
ception of the importance of the work just at this stage. She must 
have given years of study to the problem that confronts the primary 
teacher and her book is the ripe fruit of thoughtful consideration and 
large experience. She seems to have been an expert in child psychology. 
Sh had not only a naturai genius for teaching, but was also able to give 
the why and wherefore of every phase and detail of the teacher’s work. 
Her heart was in the work to such an extent that she did not consider 
any detail too trifling or any amount of labor and preparation too 
heavy if it would only lead her a step further towards the goal, the 
complete mastery of the subject. 

In this book ske takes the new teacher, who has never taught a 
primary class, and makes her find out her shortcomings in actual ex- 
perience. Then the superintendent of the department takes .the: class 
in hand and we see the methods and means by which an experienced 
worker accomplishes surprising results with the same class. The funda- 
mentals of child psychology are ably presented. Thus the way to teach 
a lesson, to prepare for it, the approach to it, the application, the way 
an impression is made and the way to help the pupil find a channel for 
the expression of the feelings and impulses roused, is shown. The tech- 
nique of story-telling, the use of pictures in primary teaching, forms of 
handiwork, worship, promotion, organization are discussed. 

The standard set is very high. When we recall the kind of teacher 
we usually have in this department, we almost despair. Nevertheless, 
given the willingness to learn and a fair amount of native ability, the 
textbook will be an excellent guide towards doing better primary work. 
Altho the author requires much, her instruction is so practical, it grows 
so naturally out of the actual work done before us, that none can help 
being benefited and inspired by it. To a great degree the principles laid 
down and the methods emphasized apply also to the other departments 
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of the school. If all our work was done somewhat along her lines, the 
Sunday school would be a far more efficient agency for the religious in- 
struction and training of the children than it is now. 


Evangelifche Mijfionsfunde von Or. theol. Qulius Ridter. 
Deidhertidhe Verlagsbuhandlung. Dr. Werner Scholl. 1920. 463 Seiten. 
25 Marf. 

Vorbemerfung. Wir haben bon dev Deihertjmen Verlagsbudhandlung 
(Leipzig und Erlangen), fotvie bon der bon C. Bertelmann (Giiter3loh) 
und bon Martin Warned cine ganze Anzahl neuer Biicher zur Megzenfion 
—-empfangen, bon tweldhen mir fier einige befpredjen. Wir feben aud) die 

Preije bet, doch bemerfen mir, dak diejelben jtetigen Schtpankungen auSqe- 
febt find. uch foll man nicht ettoa denfen, alS wern dDtefelben nach der 


jebigen Rate von 1 Marf — 3 Cents berechnet feien. “Selbjtverjtandlic- 


feben Die deutichen Buchhandler einen erheblicen Valuta-AUnffdlag an. Yin 
allfgemeinen fommt man dem jebigen Preife giemlich nahe, wenn man nach 
dent-alten Kurs rechnet. Das obige Buch 3. B., das mit 25 Mark angege= 
ben ijt, twiirde u. ©. ettpa $5.00 foften (da3 fehr Hohe Porto eingerechnet) . 
Vielleicht empfiehlt e3 fich, durch das Cden Publijhing Houje gu befiellen. 
Wenn direfter Wuftrag gegeben wird, fo berjaume man nicht, die Anzeige 
am ,dheol. Magazin” zu erfwahnen! Wenn die Wusfihrung der Veftellung 
fich Langer hingieht, fo latje man fich daS unter den jebiqen Umitanden Ie- 
Der berdrieRen noch beunrubigen. 

Das voriieqende Buch von Dr. theol. Richter hat auf un eiten vora 
gitglicjen Cindruck gemadt. Der Verfaljer mar friiher lange der Redatteur: 
eines fehr beliebten Wtifjtonsblattes. Gr ift jebt Brofeljor der Meifjions= 
iwiffenfdaft an der Univertitat Berlin. Cr verbindet, tie der jelige Dr. 
theol. G. Warnect, eine gritmbdliche Kenntni$ de3 Gegenftandes mit einenr 


anfpredenden Stil und einer herborragenden Gabe der feffelnden Dar> — 


jtellung. Warnect Hat, wie jeder Kundige tweiB, die Behandlung der WMifz 
fion gum Range einer Wijfenjdhaft erhoben. Die erjte Profeljur fiir Mij= 
jionslehre auf deutfcen Univerjitaten murde fir ihn gefchaffen (gu Halle). 
Seitdem find andere gefolat. 


Wir fennen fein anderes Bud) (englijd oder deutfeh), das in fole} 
lichtvoller und anregender Werfe die LebenSgefebe de Mifjionsbetviebs auf- 
geigt, oder in fo fnapper und doch intereffanter Weije einen Weberblic iiber 
Die Gejchichte dex Meiffionsbejtrebungen gibt. Die Wnlage des Buches ijt 
folgende: 1) wird die biblifdje Begriindung gegeben und die Miffionsge- 
Danfen im ten und Neuen Veftantent Herausgehoben. Dann folgt 2) die 
Miffionslehre. Warne fand feinen Grundgedanfen in dem Wortbegriff 
, Maffion” jelbjt = Sendung, und Handelt daher bon der Vegriindung, den 
Organen und dem Vetrich der Sendung. Richter feinerfeits geht von dem 
Vegriff derJiingerfaaft Fei aus und jagt, die Wufgabe der Mifjton ijt die- 
Werbung fiir die Viingerfdjaft Yeju unter den Nidjtehriften. Cr fragt: a. 
Wem Tiegt die Werbung ob? b, Wer joll geworben werden? ¢. Weldhe 
Mittel ftehen gur Verfiigung? d. Wie wird die Werbung ausgerichtet? 
e, We twerden die Getvorbenen al$ Viingerfdaft gujammengefdlofjen und 
erhalten ? 
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att Dem folgenden 3. Teil, der Miffionsapologetif, gibt ex eine Vefdhrei- 
bung der wejentlidjen Religionen, de Hinduismus, de3 Buddhismus und 
de3 Jslam. Die Charafterijierung derfelben ijt ein ganz befonders twert- 
boller Teil deS Buches. E8 ijt itber diefen Gegenftand fdjon viel gefdjrie- 
ben tworden, aber fer immer Ddiefen Wbfchnitt left, befommt alsbald den 
Cindrud, dak Hier eit Kenner redet. Der lebte, 4. Teil, gibt dic Gefdhidhte 
der Miffion. Wuf ettwa 250 Seiten iwird uns die grofBe Kultur und _Lebens- 
macht der Mijjion in ihrem gefdhidtliden Wirfen vorgefiihrt. Seder Paz 
fior iweif, Daf er jo etivas haben mup. Ob er min felbft deutfd oder engz 


fijeh feine VeijjionSftunden halt, hier findet er fein Material, twie er e3 voll- - 


{tandiger, guberlaffiger, Iebendiger moh! nicht fo leicht fonjtwo aufgutreiben 
bermag. Wir iMiinfchen gewif deutfdjen Publifationen alle mbglide Hilfe 
gu ermetjen und empfeblen fdon deShalb ihre Neuerjeheinungen bejftens. 
Uber gang abgejehen davon fagen wir, dies Buch ift cine Leiftung erjten 
Ranges, und jeder Kaufer deSfelben erhalt fir feine $5.00 einen Reitfaden 
Der Chang. Miffionshinde, Den er nicht nur mit dem grobten Sntereffe Vieft, 
jondern in dem er einen guberlaffigen ereund findet auf, Jetnem Weg zur 
Beherrjchung diejes fo wichtigen Gebietes. 


Was die Berjtsrung des deutidjen Mijjionsiverfes durch den Nrieg anz 
betrifft, fo jagt der Gerfajjer, fpegiell bon Wfrifa: Wir die deutjche evang. 
Chrijtenheit ijt e3 eine LebenSfrage, welchen Wntetl an dev umfajfenden 
Mifjionsaufgabe in Wirtfa ihr nach dem Krieg verbleiben ivird.” Er gibt 
Dann an, tviebiele Stationen, Mifjionen etc. die evang. Kirche in AFfrifa 
beim StrieqgSausbruch hatte und fchliept mit den YWorten, denen ivir alle 
pollauf betjtinmen: ,€3 twiirde eine furdhtbare Verfiinmmerung der deut- 
{chen Mifjion bedeuten, menn jte der britijche Weltboycott gegen da3 Deutjch= 
tum in jeder Form auch bon diejer jelblofen, unpolitijchen Wrbeit ausfdhlie- 
Ren twiirde, fiir welche gerade Die Deutiden Mifjionen mit ihrer Wnjpruchs- 
fofigfeit, ihrem zahen Fleif, ihrer Sprachenbegabung und threr getwiffen- 
haften Geelenbflege eine herborragende Begabung betwiefen haben.” 


Grundrify der Gejchichte der nenen Philojophie in ren Begie- 
bungen sur Iteligion bon Prof. Dr. theol. und phil. Theodor Simon. 

Sim allgemeinen ijt unfere Zeit phtlojophifden Studien nicht giinjtig, 
und dex Gefehmac an joldhen Viichern hat felbjt im alten Vaterland bedeu- 
tend abgenommen. Smmerhin fann doch der denfende Theologe der Phi- 
lofophie nicht entraten. Biicher iiber philofophifdje Cthif, d..h. eine folche, 
Die nicht auf Religion gegriindet ift, find Heute fogar fehr popular, und 
folche, Die fich i wit f den Grenggebieten von Glauben und Wrijen befaffen, fine 
den auch immer ihren Kreis bon Lejern. Wiederum twer modjte nicht gern 
pon rof. Gucen Horen, was die ,,Weltanfdhauungen der bedeutenditen 
Denfer” gewejen find? Oder wer fidh nidjt aus dem vorliegenden Buche 
oriéntieren, tad die Gefchichte der neueren Philojophte au dem hochften aller 
Probleme, dem der Religion, gu fagen hat? 


Xn verftandlider Sprade fithrt un3 Prof. Simon von der (vor eini- 
ge Sabhren geftifteten) theol. Fakultat Miinfter auf 194 Seiten durch die 
neuere PHhilofophie und thre Anjdauungen iiber die Religion. Ca. 80 Seiten 
widmet er der PHilofophie bor Rant, bon De$ Cartes bis Herder (die groper 


ra 
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Cmpiriften, die englifden Deijten,, die Wufflarung in Franfreid) und in 
Deutfehland, Leffing, Hamann, Vafobi, Herder). Dann folgt Kant, Fidhte, 
Shelling, Schleiermader, Hegel und die Hegelianer, der Materialismus, 
Pojitivismus, Neufantianismus (F. 2. Lange, Paulfen, Ritfehl, Kaftan 
ete.) ; endlich Lobe, Fechner, Ntebjdhe und ©. bon Hartmann. 

W{jo man erinnere fich, nicht eine Gefchichte der neneren PHilojophte 
im allgemeinen, fondern in ihren Begiehungen, refp. Wusjagen iiber die He- 
figion. Des Verfafjers Stil ijt LobenSwert und natiirlid. Wo Sdhwierigz 
feiten vorliegen. rithren fie bon dem Stoff, nicht von der Darjtellung Ser. 
Man lefe in dem Buch am Morgen, wenn man einen bejonders ,,offenen 
opt” Hat und man wird biel Muben davon empfangen. Cins tit freilich 
3um vollen Verftandnis notig, namlich das twas Nant.vom Lefen der Sdhrif- 
ten deS grofen Sfeptifers Hume jagt: Bis dahin Habe er geglaubt, Die 
Dinge feien fo, wie fie der ,gemeine Verjtand” anjieht. Das Studium 
Oume’s (,,3nquiry concerning Ouman Underjtanding”) Habe feinen ,,doq- 
matifden Schhintmer” gebrochen. Mochte dies Buch dem Lefer einen ahn- 
fiche Dienft ettweifen. C&S fei allen unfern zum Denfen getwillten Lefern — 
und deren Bahl ijt ja nicht flein — bejten$ empfoblen. 


Ergo Terbals von Friedrich Balber. Pittsburgh, Ba. 1915. 189 
Seiten. 

Dies Buch ijt gwar fehon einige Yabre alt, ms aber erjt firrglich durch 
Den Verfajjer zur Befprechung vorgelegt toorden. Wir toupten nicht, dap 
dpic iibm einen Mann hatten, dem die Mtufen thre Freund) chaft qefchentt. 
Ohne Bioeifel twerden viele unjerer Lefer die eine oder andere der Gedichtz 
janunfungen fermen, die er herausgegeben. ; 

Nn dem vorliegenden Vande bietet er uns eine Sdilderung feines Suz 
qendz und infonderheit Schiitlerlebens. GSelbjtverjtandlich find eS feine iweltz 
‘Deiweqenden Ereiqnijje, die ex bejchretbt, fondern die Freuden, Letdern und 
Schwinte eines in gefunden Verhaltnijfen verbradten Rnabenlebens. MI 
engjter Gemeinjchaft mit der Natur aufgetwachfen war er von Ffrith auf auf 
bertrautem Fue mit den Reigen, dte fie in Wald und Feld fo reichlich aus- 
geftrenut hat. Bon feinen Eltern hatte er die Gabe eines deutfdhen Gemiites 
emtpfangen, Das fitch an den einfachen BVegebniffen und Verhaltnijfjen des Le- 
‘bens ba erqoben fann. Er twar fein Mtufterfnabe. Cr fehlug oft iiber die 
Strange, und der gejtrenqe Vater fehonte die Mitte nicht. Dennoch hat ihm 
Dev Sohn jeine unqeteilte Liebe beiwahrt. - 

Wer das Buch lielt, wird mit Ergdsen den behaglichen Schilderungen 
des Verfaijers folgen. Die auwere Ausftattung ijt anfprechend. Bapier und 
Druck find jo gut, wie man eS Heutiqes Tages fain noch befommen fan. 


